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Chapter One - The ASvamedha
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(1.1.1a) or usah dawn vai asvasya (gen. of) horse medhasya (gen. of) fit for
sacrifice $irah head / siiryah sun caksuh sight / vatah wind pranah (m. only)
breath vyattam (n. only for:) opened-mouth one/ agnih vai§vanarah fire --
common to all people, (for cooking, heating, rites, etc., not the god Agni here)
samvatsarah year / atma soul, essence a$vasya (gen. of) horse medhyasya (gen.
of) fit for sacrifice (The separation of the terms "of the horse" and "of the one fit

for sacrifice”, hints at a double meaning, which is reinforced later on.)
1.) Or. The dawn is the head of the one fit for sacrifice, of the horse.

The sun the eyesight. The wind the breath—the one that is open-mouthed.
The (common) fire of all human beings the year (he roams).

Such is the essence of the one fit for sacrifice, of the horse.

The following five sections, 1.1.1b through 1.1.1f, mention five categories in
the following order: the three worlds, direction and time, coverings, things that
rise, and actions, as they relate to the body of a horse. All of them have a sense of
high, middle, and low, corresponding to the three planes or worlds (lokas), just as

sun, wind, and fire do in this opening statement.
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(1.1.1b) dyauh heaven, sky prstham back / antariksam atmosphere udaram
innards / prthivi the earth pajasyam belly (Here we see the technique of

abbreviation involving the genitive case. The last phrase of 1.1.1a is implied in
1.1.1b-e)

2.) SKky is (the essence of) the back. Atmosphere (of) the innards. Earth the
belly.
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(1.1.1c) disah directions parsve (loc.) to the side avantarah intermediate
disah directions parsavah ribs / rtavah seasons angani limbs | masah months ca
and ardha-masah half-months, fortnights ca parvani joints / ahoratrani
day/night periods (24 hour periods) pratistha footing

3. The directions to the side and the intermediate directions the ribs (high).
The seasons the limbs—the months and half-months their joints (middle). The
day/night periods the footing (low).
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(1.1.1d) naks$atrani stars, heavenly bodies, constellations asthini bones /
nabhah cloud cover mamsani flesh, ("muscles" for pl.) | ivadhyam stomach
contents sikatah sand, sandy soil sindhavah rivers, oceans gudah intestines

4.) The star-field (high, blanketing the night sky) the bones. The cloud-cover
(middle, blanketing the atmosphere) the flesh. The soils the stomach contents—

the rivers the intestines (soils and rivers are low, blanketing the bedrock).
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(1.1.1e) yakrc liver ca and klomanah lungs ca parvatah mountains /
osadhayah plants ca vanaspatayah trees ca and lomani hairs / udyan (udyat)
rising, sunrise purva-ardhah the front half nimlocan (nimlocat, a noun like

udyat) sunset jaghan-ardhah the rear half

5.) The liver and lungs the mountains (middle). The plants and trees the
body hairs (low). The rising (of the heavens) (high) his front—the setting his
rear.
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(1.1.1f) yat when vijrmbhate opens the mouth tat then vidyotate flashes
lightning / yat when vidhiinute shakes tat then stanayati thunders / yat when

mehati urinates tat then varsati rains / vak speech eva itself asya of this one vak
speech
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6.) When he opens his mouth (high), it flashes lightning; When he shakes,
(the torso, middle) it thunders; When he urinates (low), it rains.

The speech of this one (who is fit for sacrifice) is speech itself.
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(1.1.2a) ahar (n.) day, the day of the sacrifice vai on the one hand a§vam horse
purastat before, in front mahima-anu-ajayata greatness, or the soma vessel --
born after (younger) tasya piirve_samudre (loc. loc. in) eastern ocean yonih
birth place, origin / ratrih night enam him pascat behind mahima-anu-ajayata it
was born of the greatness tasya of that apare_samudre loc. loc. in) western
ocean yonih origin / etau vai on the other hand a§vam horse mahimanau (dual)
the two Soma bowls (one gold and one silver) abhitas on the two sides (ends)
sammbabhiivatuh (perf.2.du.) they came together with, found their place at (The
emphatic particle "vai" in this work is often found in pairs, reading (for me)
"surely this! ... yet also that!" like "u", "on the one hand ... on the other hand". In
Victorian era translations of the brahmanas we are used to reading "verily" this
and "verily" that, which gives it an undue biblical feel of lordly authority. Even
words like "surely" and "indeed" most often have a pleading sense of antithesis,
usually accompanied by a countering "and not", or "even though", rather than
serving as something no more meaningful than the ubiquitous (and therefore

meaningless) exclamation points we see in comics and advertisements.)

7.) On the one hand, the day, in front of the horse, was born of the
greatness, (and) of that (day), his origin in the eastern ocean, (also) the night,
behind him, was born of the greatness, (and) of that (night), his origin in the
western ocean. On the other hand (symbolically), these are the two Soma
vessels ("'greatnesses') that found their place on the two ends of the horse.
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(1.1.2b) hayah a kind of horse (from hi; to send forth, impel, urge on) chariot
horse bhiitva (ind. part.) having become devan gods avahat carried / vajT a kind
of horse; spirited, fleet "fleet as the wind"? gandharvan / arva a kind of horse

This has a double meaning: swift, and below or low (relating to earth here) asuran
(Again, the abbreviation by ommision of bhiitva and avahat is unmistakable.)
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8.) Having become a chariot horse, it bore the gods (high). (Having
become) a fleet horse, (it bore) the gandharvas (middle). (Having become) a
low horse, (it bore) the asuras (low).

ST AT AT & GHT ATl
(1.1.2c) asvah the "horse" of this verse manusyan (masc. acc. pl. hitartha
"beneficial to", needed by) mankind // samudrah ocean eva asya of this bandhuh
relative (offspring?) // samudrah ocean yonih birthplace, origin

9.) (Having become) the (sacrificial see 1.1.1) horse, (it bore) the humans.
Of this (horse) the ocean is the relative (both are born of the greatness), (but)
the ocean is (also) its origin.

It is clear in this work and in the Darshanas that there is only one original
bodiless human being, referred to in the following sentence as nr, and later on as
Brahman. For the purposes of the Upanishad, and even the Brahmana itself, this
lone being is to be understood as the solipsist yogin in his capacity as the secker of
truth by means of his own power of knowing, and especially by his power of
awareness itself, devoid of body, sensory powers, and individual identity. It is to
be understood by the yogin that the many human bodies and individual
personalities that he comprehends, including his own, fall outside that definition.
Without that understanding these passages are nothing but myth. Indeed the
Victorian translators, confident in their identities as men of reason but blind to any
more profound meaning, describe these works as "childlike" and "primitive".

Here the human beings referred to as "manusyah", meaning literally "humanly"
or "beneficial to man" are the perceptible human beings, desired and then created
by Brahman as companions as bodies and personalities. These forms, including his
own, are thus like all the other things that are beneficial to the original human
being, such as animals, wealth, family, sacrifices, gods, and even the fire itself.

The following material has a resemblance to the biblical creation myth, with its
themes of God existing in the beginning and his creating heaven and earth, waters,
etc. It describes the whole process of seeing, and of creation by saying, 'let there
be light", etc., and of self-praise or approval as in 'He saw that it was good, etc."
God also creates an individual physical person and a companion for him, whose
downfall has to do with temptation as a desire for food, and who toils on the earth;
only here, as we will see, this person and the original human spirit, God, are

ultimately to be joined.
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Chapter Two - Genesis
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(1.2.1a) na man, human being (refers to the greatness 1.1.2a) eva this very iha
here, now, in this case kirh_ca_na agre before anything else asit (imperfect) there
existed // mrtyuna (inst. by means of) dying eva idam this avrtam (n.) (of the
two possible meanings, this means enclosed or encompassed, not "hidden") asit
existed, lived // asanayaya (inst. by) desire to eat asanaya desire to eat hi for
mrtyuh dying, death (not the "god" of death)

1.) Before anything, there lived this very human being here (the greatness
1.1.7), * but this that is encompassed (by those worlds, (see chapter one)) lived
by means of his dying, (that is,) * by his desire to eat, for his desire to eat is his
(only) death.

I believe that the author, fully aware of the oddity of it, meant the first word
here not as the negative particle "na", but as "na" (from nr "human being")—Ilike
the nominative singular of every other stem in "r"—as rare as that form may be
compared to "nara". The idea of there being nothing here in a historical
"beginning", and then somehow the god Death begins to wish he had a self, simply
doesn't make sense, even as a metaphor. It is a well-established principle that "nr"
the human being (often referred to as Purusa) is eternal, and that when desire for
the foods of life arises, he is excluded, forgotten, and obscured by the resulting

torpor, be it sleep or death (metaphorically), but he is never non-existent.

As for death, it is difficult to conceive of this as a god. Death is not even a state
of being. It may be thought of as the process of dying, which is really nothing
more than the process of one identifiable thing changing into another over time
and the old becoming a memory. In the present moment, all this can only be a
concept or a memory itself. The "dead" is a term for that which is lost but still
remembered, whereas "death" refers only to the process of loss, but consciousness
is never lost. There is no sleep or death for the conscious self, not even as a
memory. Death in that sense is a weak construct of anticipation and fear.

With the word "here", one can imagine the speaker gesturing toward the inner
body, symbolizing the present time and place that is the essential theme of this
work. The word "food" in this work refers to all the objects and activities that
human beings desire and enjoy, and "eating" refers to partaking in them, like a

modern "consumer".
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(1.2.1b) tat then manas mind akuruta (imp. cl. 8 A.) / atmanvi having a self
syam (opt.) I should iti saying // sah he arcan This means radiating, shining (like
intellect), or praising, blessing, approving of, saying "it is good", glowing with
satisfaction. Both meanings are important acarat (imp.) set about to do

2.) Then he brought about his mind (as follows:) * He said "I should have
an individual self." * Approving of this (also "radiating"), he set about to do it.

The Reciprocal Genesis of Fire and Water
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(1.2.1c) tasya (gen. of) him arcatah as a result of the approval apah waters
ajayanta (impf.) were born (This word is an anchor referent, implicitly recalled by
subsequent terms in the genitive case throughout, so the word "born" will often be
found supplied by the translator.) | arcate approving vai on the one hand me
(dat./dat.) approving for myself kam (strengthens the dat.) abh@it came into
existence iti saying / tat_eva that very thing (water) arkasya of the fire (referring
to the asvamedha fire and the fuel for it) arkatvam the very existence of fire

3.) The waters were born of him, resulting from his (shining) approval. *
On the one hand, saying, ""Approving it for myself, indeed it actually came
into existence," * that very thing (water), (born) of the (radiating) fire is the
very existence of fire.
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(1.2.1d) kam (re-inforces the dative) ha so vai rather asmai (dat. for) this same

one bhavati it comes into existence / yah who evam very etat this arkasya (gen.
(born) of) fire arkatvam the very existence of fire veda who knows

4.) That (water) comes into existence rather for the sake of this one (the
human being), * who is this very thing, * who, (born) of the fire, knows he is
the very existence of fire.

Ka (kam) means water as well as being a simple strengthening particle, and
arka (fire) comes from arc (to praise or approve of, to radiate), so we may also
read here, "That is why water is called 'ar-ka' ... there is water for him who knows
this." Even so, the author must have had the double meanings in mind, his primary
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intent being not a true etymology but a way of exploring, through suggestive
phonetic combinations, the subtle connection between inner primal sound, word
formation, and meaning. Indeed, the first three sections of this chapter fairly ring
with permutations of certain related palatals, velars, and nasals, with "r": in
kim ca na agre, akuruta, arcan, acarat, ajayanta, arka and kam, all with the
unspoken undertone of rc or rk, or even yajus, reinforced by the final word veda.
Similarly, in the Brahmana the many fanciful numerical connections are meant to
resonate with the primal concept of the number, number formation, and meaning,
like numerology. (Again, this is not a "man of reason" kind of thing.)

The word combination "ya evam veda" is plentiful throughout this work. The
usual translation is, "whoever knows this", but surely in this context of the more
profound meanings taught in the Upanishad this author is not suggesting that
material things can be gained by a superficial knowledge of quirky etymologies.
The one "who truly knows" here is the yogin.
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(1.2.2a) apah waters vai on the other hand arkah fire (This phrase is clearly
an abbreviation, after the style of Chapter One.) / tat_yat something like apam

(gen. of) waters $arah milk curd asit it happened that / tat-samahanyata
(pass.3.sg.) from them — coagulated sa it prthivi earth abhavat became

5.) On the other hand, the fire (was born of) the waters (as follows:) * It
happened that something like milk curd was (born) of these waters. *
Coagulated from them, it became the earth.
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(1.2.2b) tasyam (f. loc. in respect to) that asramyat he strained / tasya (gen.
of) that §rantasya (gen. of) strained taptasya (gen. of) heated tejah blazing,
splendor / rasah essence nir-avartata (impf.3.sg.) turned out agnih fire

6.) In respect to that (earth) he strained. * (So,) that blazing splendor (was
born) of the heated one (born) of the strained one (born) of that (water, via
earth), * (so) his essence (rasa "taste", as water) turned out as Agni (fire).
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(1.2.3a) sa he tredha three ways atmanam (acc.) individual self vyakuruta

divided // adityam born of the unbounded trtiyam one third / vayum air trtiyam /
sa_esah this one (vayu) pranah breath // tredha vihitah divided

7.) He divided this individual self (1.2.1b) three ways; (one third the
waters/fire/earth complex); * one third aditya (represents heaven here), one third
the air, this one (air) being his breath, * (so) he is divided three ways.

The last four sections deal with the three components of the lower world: water,
fire and earth. At first the author gives priority to fire as representing the original
luminance of intellect called "arca" in 1.2.1c, which means approval or radiance;
but he also adheres to the priority of water first mentioned in 1.1.2a and 1.1.2c. He
describes a path through which the common fire (agni) emerges from the

foundation of water. In this process earth appears at an intermediate stage.
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(1.2.3b) tasya (born) of that praci_dik eastern direction sirah head, front asau
ca asau ca irmau arms // atha then asya pratici_dik west puccham tail rear asau
ca asau ca sakthyau thighs // daksina south ca udicl north ca parsve at the sides

8.) Of that (individual self) (was born) the eastern (ocean) region (see
1.2.3c.) at the front—that and that being his arms. * Then, of this (was born)
the western (ocean) region at the back—that and that being his thighs. * The
southern and northern (regions) are his sides.
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(1.2.3c) dyauh (dyu) heaven, sky prstham back antariksam atmosphere
udaram belly, bowels, insides iyam (f.) this (earth) urah breast // sa_esah this
one apsu pratisthitah yatra_kva ca wherever, whatever state eti enters into // tat
eva prati-tisthati evam vidvan
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9.) The sky is his back, the atmosphere his innards, and this
(waters/earth/fire) his chest. * (So,) whatever state he enters into, this one is
founded on the waters (oceans). * truly knowing that very thing, he stays
founded thus.

These two sections review the two aspects of dimension related to the
individual self represented by the horse of the sacrifice introduced in Chapter One.
Section 1.2.3b recalls the aspect of horizontal dimension mentioned in 1.1.1¢ and
1.1.2a, and section 1.2.3c recalls the aspect of the three vertically layered planes or
worlds of existence that are thoroughly covered in the rest of Chapter one. Again,
esoteric as it may seem, the order of comprehension here is not that physical
human organisms have gradually evolved this capability for naive mysticism, but
that primal bodiless consciousness perpetually evolves the organism.

The Reciprocal Genesis of Speech and Procreation
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(1.2.4a) sah he akamayata desired dvitiyah companion me to me atma person
jayeta one might be born iti saying // sa he manasa (inst. with) mind vacam

(acc.) voice mithunam_samabhavat brought together as a couple asanaya desire
to cat mrtyuh death // tat_yat something like retah seed asit it came to be

10.) He had a desire, saying, "Would that an individual be born as a
companion to me." * His desire to eat being the death of him, he brought
together his voice with his mind as a couple. * Something like a seed came to
be.
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(1.2.4b) sa it sarvatsarah year (horse gestation is about 11.4 months) abhavat
became na_ha not much pura before tatah (abl. of comparison) that / sarmvatsare
(loc. during) year asa (perf.) it dwelled tame (loc. of tama (MW) = tamas) in the
dark (instead of "tam etavan") /| tavan_tam_kalam for that amount of time
abibhah (abibhar(t) impf.3.sg \bhr) he bore, held, kept yavan whatever
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samvatsarah year tame in the dark / tavatah (abl.) such an amount kalasya of
time parastat after asrjata sent forth tam // jatam born abhivyadadat opened its
mouth sa it bhan akarot made / sa eva vak abhavat (The meaning of the word
bhan is not immediately clear, but in 1.5.12 it is interpreted as breath, in which

case MW's idea of onomatopoeia fits. It also resembles a Paninian symbol.)

11.) It became a year, not much before that, and during this year it dwelled
in the dark (space, aditi sece 1.2.5b). * He kept it in the dark for that amount of
time—whatever that 'year' is—and after such an amount of time he sent it
forth. * (Thus) born, it opened its mouth and made the (breathy) sound
"bhan!", which very thing (breath) became (once more,) his voice.

The Reciprocal Genesis of Eater and Eaten
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(1.2.5a) sah he aiksata looked / yadi if vai on the one hand imam this
abhimarhsye (1st.fut.) desire ("kill" makes no sense) kaniyah less, inferior, lesser,
younger annam (n.) food Kkarisye (1st.fut.A.) I will create iti (The words "jayeta"
and "me" are implied. See 1.2.4a.) | sa he taya vaca (inst. by) that voice
tena_atmana (inst. along with) that individual / idam (see idam 1.2.1a) sarvam
all asrjata he sent forth / yat _idam_kim_ca whatever there is / rcah yajumsi
samani (c)chandamsi meters yajiian sacrifices prajah offspring pasiin animals /
sah he yat yat whatever eva asrjata he sent forth tat_tat that attum (inf) to eat
adhriyata pass. imp. w/inf. "held to it", took it upon himself

12.) He looked (at it), saying, '""On the one hand, if I desire that this food
(be born) as an inferior (to me), I will create it (as follows:)" * By that voice,
along with that individual (companion 1.2.4a), he sent forth all this, whatever
there is: those Rc, Yajus, and Saman (Ch. 3) hymns, the meters, the sacrifices,
the (prayed-for) offspring and animals, * (so) whatever he sent forth, that is
what he took it upon himself to eat.
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(1.2.5b) sarvam everything vai but on the other hand atti it eats iti he said / tat
that one aditeh (gen. (born) of) aditi adititvam the existence of aditi
sarvasya_etasya of all this atta eater bhavati becomes // sarvam everything asya
(born) of this one annam food bhavati becomes yah the one evam truly etat this
aditeh (gen. (born) of) aditi adititvam the very existence of aditi veda knows

13.) But he said, "On the other hand, it eats everything." * That one who is
(born) of aditi (see 1.2.4), the very existence of aditi, becomes the eater of
everything (born) of this one. * The one who, being the very existence of aditi,
truly knows this (was born) of aditi, becomes all the food (born) of this one.

The Reciprocal Genesis of Breath and Body
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(1.2.6) sah he akamyata had a desire bhiiyasa_yajiiena (inst. by means of)
superior offering bhiiyah superior yajeya might honor iti saying // sah he
asramyat strained sa he tapah heat atapyata radiated / tasya of that (food)
srantasya of the strained one taptasya of the heated one yasah (yasas) splendor,
beauty; or glory, fame / viryam (n.) vigor ut-akramat (P.) superceded / pranah
breaths vai yet yasah splendor / viryam vigor tat-pranesu_utkrantesu (loc. abs.
when) the breaths had superceded $ariram body $vayitum_adhriyata took it
upon himself / tasya (born) of that §arire (loc. having to do with) body eva

indeed, and so manah mind asit it was

14.) He had a desire, saying '"Would that I might honor something
superior, by means of a superior offering," (See 1.2.2b) * He (vigorously)
strained and he radiated heat, (so) a splendor (was born) of the heated one
(born) of the strained one, (born) of that (food); (and) it superceded his vigor.
* Yet this splendor is the breaths, so when the breaths had superceded his
vigor, he took it upon himself to grow a body; and so it was, of that (breath,
was born) the mind that has to do with the body.
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This section outlines a progression from voice to breath to mind to body. These
"breaths" are a special meaning of prana. The word also means the breath of life or
just life itself, and the "breaths" here are the ways of knowing you are alive,
namely: the urgency to act as represented by the voice, the urgency to survive as
represented by the urgent necessity of physical breathing, the physical senses as
represented by eyesight, self-knowledge as represented by hearing, and inner
perception of the world as represented by the mind.

The Reciprocal Genesis of Knowing and Being
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(1.2.7a) sah he akamayata had a desire / medhyam brisk, fit for sacrifice me

for me idam this (n. referring to n. "vigorous" and "body") syat (3.s.opt.) would
that / atmanvi (ini; having, becoming) individual anena by means of this syam
that I might iti saying // tatah from this a§vah horse sam-abhavat put together /
yat who, that a$vat (aor.) grew tat it medhyam the fit one abhiit came into
existence iti saying / tat_eva that very one a§vamedhasya (gen. (born) of) the
horse sacrifice a§vamedhatvam being the horse sacrifice // esa this ha same vai

on the one hand a§vamedham horse sacrifice veda who knows / yah the one

enam this evam very veda knows

15.) He (Prajapati see Satapatha Brahmana. 13.1.7.1) had a desire, saying
"Would that this fit one (the body) be for me, that I might become an
individual person by means of this." * From this, saying, "¢ is the fit one
(body) that came into existence, that grew," he put together the horse. That
very one, (born) of the horse sacrifice, is himself the horse sacrifice. * (So,) on
the one hand, the one who knows this, is this same one who knows the horse
sacrifice. (the spiritual)
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(1.2.7b) tam it anavarudhya (ind. part.) having set free (lit. unenclosed,
uncorralled) eva amanyata honored / tam it sathvatsarasya_parastat after a year
atmane (dat.) for his own sake alabhata sacrificed // pasiin animals devatabhyah
(dat.) to the divinities praty-auhat offered [tasmat sarva-devatyam proksitam
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prajapatyam alabhante; From that (passage, we understand why) people
sacrifice what is sprinkled to all divinities, the offspring of Prajapati.] // esa this
ha so vai on the other hand a§vamedhah horse sacrifice yah the one who esa this
tapati becomes hot "Tasmat" phrases always stand out as redundant or obtuse,
often attempting to make a strict rule out of a simple philosophical observation. 1
read them as interpolations both here and in the Brahmana proper. The Taittiriya

Sambhita has the same phrases so the interpolation must have occurred early on.)

16.) Having set it free, he honored it (its wishes). After a year (the
counterpart of the gestation year), he sacrificed it for his own sake. * He offered
the (other) animals (in the same rite) to the divinities, * So on the other hand,
this one who becomes hot is this horse sacrifice. (the material)

Conclusion
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(1.2.7¢) tasya of that sarhvatsare (loc. within) year atma individual ayam this
agnih common fire arkah the fire of the horse sacrifice | // tasya (born) of that
ime these two lokah the (three) worlds atmanah the individuals | tau those two
etau these two arka-asvamedhau the fire of the a§vamedha — the asvamedha //
sah he punar on the one hand eka one eva devata divinity bhavati becomes |
mrtyuh death eva apa (perf. of ap) reached

17.) Of that (heat, is born), within the year, this individual person who is
the (common) fire, who is (also) the fire of this rite, * and of that (heat, are
born) these two, the (three) worlds and the (other) individuals; those two
being these two: the horse sacrifice and the fire. * (So,) on the one hand, he
becomes this one divinity (agni), (and) thus he reached his own death.

Y STl = Gegeiiel HegeaTcHl WacaTd! SaaT-iiehl e

(1.2.7d) punar on the other hand mrtyum (acc.) death jayati conquers / na not
enam (acc.) this mrtyuh death apneoti reaches // mrtyuh death asya of this atma
self bhavati becomes // etasam these devatanam divinities ekah one bhavati
becomes
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18.) On the other hand, he conquers death, so death does not reach this
one. * It is (rather) the individual self (born) of this one that becomes his
death. * (Born) of these divinities, it becomes zhis one (death).

The feminine eka of 1.2.7¢ refers to devata in that verse, but the masculine
ekah refers to mrtyuh. The lesson here is illustrated in the following story.

Chapter Three - The Saman

This is an allegory for the struggle of the human being, represented by the lord
Prajapati, to let his sense of right dominate over his base desires. The "gods" are
like good angels standing on his right shoulder, and the asuras are like the base
desires on the other, both whispering in his ear. The point of the story is that the
good angels are calling upon the lord's divinities or "breaths" to pray for
dominance over the bad, and one by one those divinities sing the prayers (saman),
but by this method, the lord ends up calling for various personal pleasures. This
allows the bad angels to take hold and ruin the good experience for both the
divinities and the good angels who urge them on. But there is one that is above all
that, the inner breath of life. This is not the windy breath of the body, but the one
that is deeply felt as the great life force within, and this one is the hero of the story.
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dvayah of two kinds ha prajapatyah progeny of the lord of offspring (see 1.2.7a)
devah gods ca and asurah demons ca and // tatah there kaniyasah the weaker
ones eva actually devah gods jyayasah the stronger ones asurah asuras / te they
esu_lokesu (loc. loc. with respect to) these worlds aspardhanta vied, struggled
against each other // te they ha now devah gods iicuh (perf.3.pl.) said hanta come

on! asuran (acc.pl.) demons yajiie (loc.at) the rite udgithena (inst. by) chanting
the saman atyayama (1st.pl.opt) from Vati-i) outdo iti said

1.) The progeny of this lord of offspring are of two kinds, gods and asuras
(see 1.1.8). * There (with respect to Prajapati) the gods are actually the
weaker of them, the asuras the stronger, and with respect to these worlds (see
1.2.25) they struggled against each other. * Now the gods said, '""Come on, let's
outdo (become stronger than) those asuras by chanting the saman at the rite.
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(1.3.2a) te they ha so vacam (acc. to) voice dicuh (pf.3.pl.) said tvam you nah
(acc. for) us udgaya (impv.2.sg.) sing iti said // tatha so (be it) iti saying tebhyah
(dat. for) them vac voice udagayat prayed / yah whatever vaci (loc. in) voice
bhogah enjoyment tam (acc.) that devebhyah (abl. from) the gods agayat
(impf.3.sg.) sang (prayed) to get something (MW) // yat whatever kalyanam good
thing vadati (3.sg.) speaks tat that atmane (dat. for) individual self

2.) So they said to his voice, ""You pray for us." * Saying ""So be it" (again
the approval), his voice prayed for them, (but) whatever enjoyment there is in
the voice, he prayed to get that from the gods. * It is (like) whatever good
thing one speaks that is just for one's individual self.
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(1.3.2b) te they viduh (pf.3.pl.) thought anena (inst. with) this vai instead nah
us udgatra (inst. with) chanter, singer atiyesyanti (fut.3.pl.) outdo iti / tam (acc.)
it abhidrutya (ind. part.) having beset papmana (inst. with) misery avidhyan
(imp.3.pl. of vyadh) pierced, tainted (We are not to read here that Voice or Speech
became a wicked evil-doer, but that it became permeated with misery, as if
afflicted by an evil force.) sa_yah whatever it may be sa_papma it is misery //
yat-eva-idam this same as if it were apratiriipam not (held) up to a standard
(form), not proper, bad vadati speaks sa_eva_sa papma the same misery (The

definitions on this page apply also to the next nine sections.)

3.) They (the gods) thought, '""With this singer (voice) they (the asuras) will
outdo us instead!" * Having beset it, they (the asuras) shot it through with
misery, so whatever (else) it may be, it is misery. * It is the very same misery
as if one were to speak what is not a good thing.
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(1.3.3a) atha ha pranam (acc. to) breath @icuh tvam nah udgaya iti // tatha

iti tebhyah pranah udagayat / yah prane (loc. in) breath bhogah tam
devebhyah agayat (impf.3.sg.) // yat kalyanam jighrati smells tat-atmane

4.) So then they said to his (common) breath, "You pray for us." * Saying
"So be it", his breath prayed for them, (but) whatever enjoyment there is in
breathing, he prayed to get that from the gods. * It is (like) whatever good
thing one smells that is just for one's individual self.
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(1.3.3b) te viduh anena vai nah udgatra atiyesyanti iti / tam abhidrutya
papmana avidhyan sa_yah sa_papma // yat-eva-idam apratiriipam jighrati
smells sa_eva_sa_papma

5.) They (the gods) thought, '"With this singer (breath) they (the asuras)
will outdo us instead!" * Having beset it, they (the asuras) shot it through
with misery. * Whatever misery that is, that very misery is just the same in
one who smells what is not a good thing.

Y & FIETEH A IR AU AT
AN W o TNTAIheT 92T dgich |
(1.3.4a) atha ha caksuh (acc. to) sight ticuh tvam nah udgaya iti // tatha iti

tebhyah caksuh udagayat / yah caksusi (loc. in) sight bhogah tam devebhyah
agayat (impf.3.sg.) // yat kalyanam pasyati sees tat-atmane

6.) So then they said to his sight, "You pray for us." * Saying "So be it",
his sight prayed for them, (but) whatever enjoyment there is in sight, he
prayed to get that from the gods. * It is (like) whatever good thing one sees
that is just for one's individual self.
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(1.3.4b) te viduh anena vai nah udgatra atiyesyanti iti / tam abhidrutya
papmana avidhyan sa_yah sa_papma // yat-eva-idam apratiripam paSyati
sees sa_eva_sa_papma

7.) They (the gods) thought, "With this singer (sight) they (the asuras) will
outdo us instead!" * Having beset it, they (the asuras) shot it through with
misery. * Whatever misery that is, that very misery is just the same in one
who sees what is not a good thing.
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(1.3.5a) atha ha $rotram hearing ticuh tvam nah udgaya iti // tatha iti
tebhyah S$rotram wudagayat / yah S$rotre (loc. in) hearing bhogah tam
devebhyah agayat // yat kalyanam $rnoti hears tat-atmane

8.) So then they said to his hearing, '"You pray for us." * Saying "So be it",
his hearing prayed for them, (but) whatever enjoyment there is in hearing, he
prayed to get that from the gods. * It is (like) whatever good thing one hears
that is just for one's individual self.
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(1.3.5b) te viduh anena vai nah udgatra atiyesyanti iti / tam abhidrutya
papmana avidhyan sa_yah sa_papma // yat-eva-idam apratiripam S$rnoti
hears sa_eva_sa_papma

9.) They (the gods) thought, "With this singer (hearing) they (the asuras)
will outdo us instead!" * Having beset it, they (the asuras) shot it through
with misery. * Whatever misery that is, that very misery is just the same in
one who hears what is not a good thing.
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(1.3.6a) atha ha manah mind Gicuh tvam nah udgaya iti // tatha iti tebhyah
manah udagayat / yah manasi (loc. in) mind bhogah tam devebhyah agayat //
yat kalyanam sarmmkalpayati (3.sg) imagines tat-atmane

10.) So then they said to his mind, "You pray for us." * Saying "So be it",
his mind prayed for them, whatever enjoyment there is in the mind, he
prayed to get that from the gods. * It is (like) whatever good thing one
imagines that is just for one's individual self.
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(1.3.6b) te viduh anena vai nah udgatra atiyesyanti iti / tam abhidrutya
papmana avidhyan sa yah sa papma // yat-eva-idam apratiripam
sarhkalpayati imagines sa_eva_sa_papma // evam just so, in so doing u_khalu

but what's more etah devatah papmabhih with miseries upa-asrjan let loose on,
afflicted, plagued evam just as enah papmana avidhyan tainted

11.) They (the gods) thought, "With this singer (mind) they (the asuras)
will outdo us instead!" Having beset it, they (the asuras) shot it through with
misery. * Whatever misery that is, that very misery is just the same in one
who imagines what is not a good thing. * But what's more, in so doing they
shot those (the gods) through with miseries, just as they had afflicted these
(five) divinities (organs) with misery.
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(1.3.7a) atha then ha so imam (acc. to) this asanyam (acc.) in the mouth
pranam ((acc.) breath ticuh tvam nah udgaya iti // tatha iti tebhyah esah this
pranah breath udagayat / te aviduh anena vai nah udgatra ati-esyanti iti / tam
abhidrutya papmana avivyatsan (impf.desid.3.pl.Nvyadh) / (The vrddhi word
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"asanya" must be read as the syan bhavartha of [asan] "in the mouth", because of

"=

its proximity to "asye" just ahead, but a deeper and surely intentional double
meaning is the syaii bhavartha (possibly the yat apatyarthaka, in the context of
prdajapatya) of a form [asana] from [as] meaning to be or live, something like
[bhavatva]; or as yet another possible meaning, the yat Saisika, "pertaining or

belonging to" to asana (posture).

12.) So then they said to this breath in the (inner) mouth, "You pray for
us." * Saying, "So be it,” this breath prayed for them. * They (the gods)
thought, "With this singer (speech) they (the asuras) will outdo us instead!"
(and) having beset it, they (the asuras) did intend to taint it (too) with misery.
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(1.3.7b) sa yatha in which way, like, as aSmanam (acc.) stone rtva (ind. part.
upon) meeting with lostah clod of earth vidhvamseta (3.sg.A.opt.) it would be
scattered evam_ha_eva in the very same way vidhvamsamanah (pres.part.pl.)
scattering visvaficah in all directions vine§uh they disappeared (not "perished")
tatah there (This corresponds with the same word in the same context at the
beginning of this story in 1.3.1.) devah gods abhavan became para supreme /
asurah asuras bhavati he becomes atmana (inst. with) individual self para

supreme // asya (gen. of) this dvisan (n.s.pr.part.) rivaling bhratrvyah cousin
bhavati he becomes ya_evam_veda who truly knows

13.) (But) in the same way a clod of earth would be scattered upon meeting
with a stone, they disappeared, scattering in all directions. * There (with
respect to Prajapati) the gods became supreme, (yet) he becomes the asuras,
who are supreme with his individual self. * (So on the one hand,) the one who
truly knows becomes the rival cousin of this one.
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(1.3.8) te they ha so @icuh (pf.3.pl.) they said kva (from) where nu now sa he
abhiit came into existence yah the one who mnah (acc. done to) us ittham
(scattered) thus, in this way, this asaktah unattached iti said // ayam this
asye_antar in the mouth within (relates strongly to sabda-avarodhah in BS 6.15)
iti said * sah he ayasyah_angirasah anganam (gen of) subordinate parts, limbs
hi for rasah essence (1.3.9) sa she vai and yet esa this devata (f.) divinity dir-
nama dir — called / diiram far removed hi because asyah (f. abl. from) her
mrtyuh death / diiram far removed ha so vai on the other hand asmat (abl. from)
this one mrtyuh death bhavati becomes ya_evam_veda he who knows this (7

i

think the feminine pronoun for the divinity he calls "Dir" should be translated as
"she". Amajir, pir, and dhiir are other examples of this rare ending in the feminine

gender, which look like the nom.sg. of feminine nouns in i.)

14.) So they (the asuras) said, "Now where did he come from, this
unattached one who has done this to us?" He said "This (breath) is in the
mouth (space) that is within!" * It is he, Ayasya Angirasah, (so-called) because
he is the essence (rasah) of all his subordinate parts (angani) (what they are
made of), and yet it is she, this divinity "Dir", so-called because death
becomes far-removed (diira) from her. * So on the other hand, the one who
knows, from this one, death becomes far-removed.

The expression "far-removed" does not refer to time or place. This breath has
been described in two ways, inner and essential, so "death" refers to the gross
world that is "far away" because it is outer and subordinate. Ayasya Angirasa
seems to be the author of this chapter, using his own name to indicate the limited
individual or ego-self.

The Divinities Retrieved
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(1.3.10) sa she (see sa 1.3.9) vai on the one hand esa_devata this divinity

etasam_devatanam (gen. of) all these divinities papmanam misery mrtyum
death apahatya (ind.part.) having driven off // yatra in which place asam



Chapter Three - The Saman 21

(f.gen.pl. of) those dis$am region antas (antar) in the middle or center / tat then
gamayam_cakara (caus.perf.3.sg.) caused to go, sent / tat asam their papmanah
(abl. from) misery vinyadadhat (impf.3.sg) set aside [tasmat na janam iyat;
From that (the following, we understand that) one should not go toward the
races (gods, gandharvas, and asuras)] na not antam (acc. to) border iyat
(opt.3.sg) should go // na_it so surely not papmanam_mrtyum (acc. to) the
misery that is death anvavayani (impv.l.sg. of anu-avaVi) I must follow away
(Anvavaya (m.) also means race or lineage.) iti saying [(1.3.11) sa vai esa devata
etasam devatanam papmanam myrtyum apahatya (To me, this repetition appears
to be a mistake.)] atha then enah these mrtyum (acc.) death atyavahat
(imp.3.sg.) drew in beyond

15.) On the one hand, of all these divinities, she, this divinity (Dir), having
driven off the misery that is death, * (established) within that place that is the
inner center of the regions of those (scattered asuras), then sent them away
and set that (place) aside from their misery. * Saying, '""One should not go to
the border (of that place), so surely I must not follow (them) away to the
misery that is death," she (Diir) then drew these (tainted divinities, organs) in
beyond their death (misery). (This could be "pratyahara" of the Yoga Darshana.)
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(1.3.12) sah (opp. to sa vai 1.3.10) he vai on the other hand vacam voice eva
most (emphatic) prathamam (f.acc. to agree with vacam) primal atyavahat drew
beyond. / sa (f.) that yada when mrtyum (acc. from) dying atyamucyata
(impf.pass.3.sg) was released / sah it agnih fire abhavat (impf.3.sg.) became / sah
it ayam this agnih fire parena (ind.) beyond mrtyum (acc.) dying / atikrantah
having risen on high dipyate becomes luminous // (1.3.13) atha then pranam
(acc.) breath atyavahat (impf.3.sg) drew beyond / sah that yada when mrtyum
(acc.) dying atyamucyata (impf.pass.3.sg) was released / sah it vayuh air
abhavat (impf.3.sg.) became / sah it ayam this vayuh air parena (ind.) beyond
mrtyum (acc.) dying / atikrantah having risen on high pavate it purifies //
(1.3.14) atha then caksuh sight atyavahat (impf.3.sg.) drew beyond / tat that
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yada when mrtyum (acc.) dying atyamucyata (impf.pass.3.sg) was released / sah
it adityah sun abhavat (impf.3.sg.) became / sah asau this adityah sun parena
(ind.) beyond mrtyum (acc.) dying / atikrantah risen on high tapati it warms

16.) On the other hand, it was he (Ayasya Angirasah) that drew in his most
primal voice beyond it. When that was released from its dying, it became fire.
It is this fire, that is beyond dying, (and) having risen on high, it becomes
luminous. * Then he drew in his breath beyond it. When that was released
from its dying, it became air. It is this air, that is beyond dying, (and) having
risen on high, it purifies (him). * Then he drew in his sight beyond it. When
that was released from its dying, it became the sun. It is this sun that is
beyond dying, (and) having risen on high, it warms (him).

Again, with the word "this", we can imagine the speaker, or oneself, gesturing
towards the core of the body. Of course, these things are not in the physical body
but the symbolism is of something here and now, and not a spatial temporal thing.
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(1.3.15) atha then §rotram hearing atyavahat (impf.3.sg.) drew beyond / tat
that yada when mrtyum (acc.) dying atyamucyata (impf.pass.3.sg) was released /
tah they (it) diSah directions abhavan (impf.3.sg.) became / tah they imah these
disah directions parena (ind.) beyond mrtyum (acc. dying) / atikrantah having
risen on high (1.3.16) atha then manah mind atyavahat (impf.3.sg.) drew beyond
/ tat that yada when mrtyum (acc.) dying atyamucyata (impf.pass.3.sg) was
released / sah it candramah moon abhavat (impf.3.sg) became / sah it asau this
candrah moon parena (ind.) beyond mrtyum (acc. dying) / atikrantah having
risen on high bhati shines / evam ha so vai on the one hand enam (acc.) it e$a this
devata divinity mrtyum (acc.) dying ativahati he draws beyond ya_evam_veda
the one who knows

17.) Then he drew in his hearing beyond it. When that was released from
its dying, it became the directions. They are these directions, that are beyond
dying, having risen on high. * Then he drew his mind beyond it. When that
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was released from its dying, it became the moon. It is this moon, that is
beyond dying, (and) having risen on high, it shines (appears). * So, on the one
hand, the one who knows that he is this divinity, draws that very thing in
beyond dying. (He acts.)

The voice that chants the rite becomes the fire of the rite. It becomes illustrious.
Voice (representing the karmendriyas), breath (feel), eye (the triad:
sight/taste/smell), hearing, mind; become 1.) fire (+earth/water) 2.) air 3.) aditya
(See 1.2.3a); in addition to directions and moon.
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(1.3.17) atha then atmane (dat. for the benefit of) his individual self anna-
adyam proper food agayat (impf.3.sg.) prayed for / yat hi kim_ca since
whatever annam food adyate (pass.3.sg) is eaten / anena (inst. by) this eva same
tat that adyate is eaten iha here pratitisthati he lives on it // (1.3.18a) te (nom.)
those devah gods abruvan (impf.3.pl) they said, observed etavat as much vai
now (... but then) / idam this sarvam all yat whatever, that annam food tat that
atmane (dat. for) individual self agasth (aor.2.sg) you just prayed to get / anu and
it follows nah (acc.) us asmin_anne (loc. when) this food abhajasva"
(impv.A.2.sg) you must share iti said // te (acc.) them (This refers to the previous
"te", but "vai" indicates a reversal of role from speaker to listener. Both te's begin
a sentence.) vai but then "ma (acc.) with me abhisarvisata (impv.2.pl. w/acc.)
you all must surround, join together iti answered / tatha so be it iti saying
tam_samantam_parinyaviSanta (impf.3.pl.) they joined together around him
[tasmat yat anena annam atti tena etah trpyanti; From that (we understand that)
whatever food one eats with this (individual self), these (gods) are satisfied by
it.J] evam ha so vai on the other hand (The pairs of vai's are nested.) enam (acc.)

him svah (pl.) ones own kinsmen abhisarivi$anti they join together near

18.) Then, he prayed for proper food for the benefit of his own individual
self, since whatever food is eaten, that (food) is eaten by this same (individual)
here, (and) he lives on it. * Now, those gods did observe as much: "That food
that you just prayed up for your individual self, this is all there is." they said,
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"and it follows that when there is this food, you must share with us." * But
then he answered them, "It is you who must join together with me!" (and)
saying, ""So be it," they joined in all around him, so on the other hand, one's
own kinsmen join together near him, just so. (7%ey act.)

el & S8 QU O WacaeEl s W 3E 9 3 gERe

Y Uil Tt A TS R Heedd J THangeard

T S WIS | Ea16; W Hafd

(1.3.18b) bharta supporter svanam (gen. of) kinsmen S$resthah superior

puras-eta (etr) first — going bhavati becomes / anna-adah food — eater
adhi_patih highest lord ya_evam_veda the one who knows this // yah the one
who u_ha but evam-vidam (acc. to) some (great) knower svesu (loc. among)
kinsmen prati_pratih equal to (w/acc.) bubhiisati (des.3.sg. Vbhii) wants to be /
na does not ha_eva such alam (ind. adv.) adequately bharyebhyah (dat.pl for)
those to be supported, needing support bhavati become (in the same sense as the
first clause) // atha now yah the one who eva truly etam this anubhavati
apprehends / yah who vai_tam "or even that but" anu (adv.) then bharyan
(acc.pl.) those needing support bubhiirsati (des.3.sg. Vbhr) wants to support / sa
he ha_eva such alam (ind. adv.) adequately bharyebhyah (dat.pl. for) those

needing support bhavati he does become

19.) The one who truly knows, he is the eater of the food, the highest lord,
(and) he becomes the supporter of his kinsmen (not the rival), their superior,
the one who goes first; * but the one who only wants to be the equal of some
great knower among his kinsmen, does not adequately become such (a
supporter) for those who need his support. * Now, the one who truly
apprehends this—or even that—but who then wants to support those who
need his support, he does adequately become such (a supporter) for those who
need his support.
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(1.3.19) sah he Ayasyah Angirasah anganam (gen.pl of) subordinates hi
because rasah essence / pranah breath vai yet anganam (gen.pl of) subordinates
rasah essence / pranah breath hi because vai rather anganam (gen.pl of)
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subordinates rasah // tasmat yasmat [From that, (""kasmat", we read) "yasmat"
(I agree.)] // kasmat (=yasmat) from whatever ca and angat (abl. from)
subordinate pranah breath utkramati passes tat then eva same tat that Susyati
withers away / esah this hi because vai rather anganam rasah

20.) He is Ayasya Angirasah, (so-called) because %e is the essence (rasah) of
all his subordinates (angani). * Yet his breath is the essence of his
subordinates, because it is rather breath that is the essence of (all)
subordinate things, * and breath passes from whatever subordinate part there
is, (and) then that same (part) withers away, because this (breath) is rather
the essence of its subordinate parts.

Here is a strong affirmation of the subjectivist principle of creation from
within. The life force at the core or heart of the human being is not a product of the
body, but rather the source or "essence" (rasa) of it. In general, the word "anga"
means any kind of branch or limb that is secondary or supplementary to the main
trunk, which can be either the physical body trunk or any primary entity. The
"anga" in this sense can be something like a department of government or even a
sub-topic of a general thesis, as in the Yoga Darshana. In this case it refers to the
body or "limbs" of the human being. Here a distinction is made between the
eternal imperishable human consciousness and the individual self or personal
identity, for which the author of this material uses his own name as an example.

The moral lesson here is that progress is made by wanting only to support
others. If they seem to be enemies, one's attention to them should naturally be
withdrawn, and in that way their existence with respect to the subject is

diminished, but there is no implication whatsoever of any act of destruction.
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(1.3.20) esah this u but eva same brhaspatih lord of prayer / vak (f.) voice vai
and yet brhati / tasyah (f.gen. of) that esah this patih lord [tasmat u brhaspatih
He remarks on the word-play.] (1.3.21) esah this u but eva same brahmanaspatih
lord of the priest class / vak voice vai and yet brahma the brahmana priest /
tasyah (f.gen. of) that esah this patih lord // tasmat u brahmanaspatih // (1.3.22a)
esah this u but eva same sama the saman / vak voice vai and yet sama the
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saman / esah this sa she ca both ... and amah he ca and iti (The contrived
"etymologies" like sa+ama, etc. are obvious and deliberate, but they are not very
meaningful.) / tat thus samnah (gen (born) of) saman samatvam being the very
existence of the saman | yat_veda knowing which

21.) But this same (breath) is also the lord of the prayer, and yet it is his
voice as the brhati meter (of the adhvaryu priest in the soma-yajiia). This lord
(the breath) is (born) of that (voice). * But this same (breath) is also the lord
of the priest class, and yet it is his voice as the brahmana priest. This lord (the
breath) is (born) of that (voice). * But this same (breath) is also the saman,
and yet it is the gentle voice (of the udgatr priest). This lord (the breath) is
(born) of that (voice); knowing which, this one is he (Ayasya Angirasah) and
she (Diir), thus (born) of the saman, being the very existence of the saman, ...

There is a profound and intimate relation between the inner breath and the inner
voice. The voice, also called "sabda" in e.g. the Vedanta Darsana, is the superior of
the two. Attending to this relationship in one 's own present-moment awareness is
one of the most effective methods of establishing liberation. Melody, meter, and
meaning are the three subordinate aspects of it, represented by the udgatr, the hotr,
and the brahmana priests, respectively.
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(1.3.22b) samah equal plusina (inst. with) noxious flying white ant samah
equal masakena (inst. with) flying pest, mosquito, etc. samah equal nagena (inst.
with,) cobra (The word "biting" is not actually written, but the three particular
creatures mentioned all share that characteristic, and that is the point here.)
samah equal ebhih_tribhih_lokaih (inst. with) these — three — worlds samah
equal anena_sarvena (inst. with) [tasmat u eva sama; from that, | aSnute comes
to (w/acc.) samnah (gen. of, with) saman sayujyam state of union (= yoga)
salokatam (f. acc.) state of equality of this world ya_evam_etat sama_veda one
who knows the saman (1.3.23) esa u_vai but yet udgithah high chant (ur +
githah) | pranah breath vai ut-pranena (inst. by) high breath hi for idam this
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sarvam all ut-tabdham supported on high // vak eva githa / ut ca githa ca iti sah
udgithah / (1.3.24) tat ha api Brahmadattah Caikitaneyah rajanam bhaksayan
uvdca / ayam tyasya (=mama MW) this one's, my raja mirdhanam vipatayatat
(causative impv. e.g. vitat, gamayatat) / yat itah ayasyah angirasah anyena
udagayat iti / vaca ca hi eva / sa pranena ca udagayat iti; [The chant is just
speech. "High" plus ''chant” gives "high chant" (He remarks on the
"etymology"). Brahmadattah Caikitaneyah said while getting drunk on soma
(the "king"), "This soma must make my head split, that the Ayasya Angirasa
firom this (low) world prayed by means of something other than that." "For one
prays by means of the voice alone, and that comes about by means of ordinary

breath." he said.] It is not unusual for commentators to completely miss the point.

22.) ... which is equal with the biting ant, equal with the biting fly, equal
with the cobra, equal with these three worlds, equal with all this; * the one
who thus truly knows the "saman' comes to a state of union that is a state of
equality of this (low) world with the saman, * and yet, it is also the high chant.
It is actually (this) breath, for all this is supported on high by the high breath.
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(1.3.25) tasya (gen. (born) of) that ha so etasya (gen. (born) of) this (See
1.3.20-22a for the referents of these two pronouns.) samnah (gen. (born) of) the
saman yah the one who svam (n.) personal self veda knows / bhavati becomes ha
asya (gen. (born) of) this svam (n.) personal self / tasya (gen. (born) of) that vai
and yet svarah sound eva the very svam personal self [tasmat
artvijyam_karigyan (fut.part.) vaci svaram iccheta (opt.3.sg.); From that
(following passage, we understand that) one who is about to perform the
(chanting) duties of a particular priesthood should intend (to use) the proper
vocal tone for it.] taya vaca_svara-sampannaya (inst. by means of) endowed
with that vocal sound artvijyam_kuryat (opt.3.sg.) possible to perform the duties
of priesthood [tasmat yajiie svaravantam didrksante eva | atha_u rather than
yasya whose svam kin bhavati; From that we know (why) they want someone
who has the (right) tone for the (particular) sacrifice, rather than whose kin he
happens to be.] bhavati becomes ha so asya (gen. (born) of) this svam self yah
he evam truly etat this samnah saman svam self veda knows
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23.) So the one who knows that his personal self is (born) of the saman,
which is (born) of this (breath), which is born of that (voice), becomes the self
that is (born) of this (breath). * Yet his personal self is really the very sound
(born) of that (voice), so it is by means of his being endowed with that vocal
sound that it is possible for him to perform the (chanting) duties of the
priesthood. * So he becomes the self that is born of this (saman), the one (self)
who truly knows that, that his self is (born) of the saman.

Creation from within begins with the ability to know sound, which is of course
human or vocal sound, and not just any noise. The most primal value of this is the
syllable orh, not actually pronounced, but as the subtlest possible awareness of its
existence, somewhere between feeling it and hearing it. It does not exist without
your awareness of it, so you actually bring it into existence by being aware of it.
Om brightens into many beautiful mantras. Vowels and nasals may resonate in

your awareness of inner sound cavities from the core of the body up into the head.
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(1.3.26) tasya (gen. (born) of) that ha so etasya (gen. (born) of) this samnah
(gen. (born) of) saman yah the one who su-varnam fine appearance (also "gold")
veda knows / bhavati becomes ha asya (gen. (born) of) this su-varnam fine
appearance / tasya (gen. (born) of) that vai and yet svarah sound eva the very su-
varnam fine appearance / bhavati becomes ha asya (gen. (born) of) this su-
varnam fine appearance yah the one who evam truly etat this samnah (gen.

(born) of) saman su-varnam fine appearance veda knows

24.) So the one who knows that his (personal) fine appearance is (born) of
the saman which is (born) of this (breath), which is born of that (voice)
becomes the fine appearance that is (born) of this (breath), and yet his fine
appearance is really the very sound (born) of that (voice). He becomes his fine
appearance born of this (breath), the one (self) who truly knows this, that his
fine appearance is (born) of the saman.
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(1.3.27) tasya (gen. (born) of) that ha so etasya (gen. (born) of) this samnah
(gen. (born) of) yah the one who pratistham (f.acc.) circumstance veda knows
prati_ha_tisthati circum-stands (see 1.3.17) / tasya (gen. (born) of) that vai and
yet vak speech eva the very pratistha (f.) circumstance / vaci (loc. in) voice hi for
khalu then esah_etat this as this (masc. prana as neuter saman) pranah breath
pratistitah established [giyate anne iti u ha eke ahuh But some say he sings for

food. (Again, the commentator is more concerned with pay than knowledge.)]

25.) The one who knows that his (personal) circumstance is (born) of the
saman, which is (born) of this (breath) which is (born) of that (voice), 'circum-
stands' (is established all around), and yet his circumstance is the very speech
(born) of that (voice), for then breath is established in the voice; this (breath)
as this (saman).

bW aN

AT TEHAHHAARE: HH@@WWWHW

AT+ STUd STEdl AT HEAd aral | S g
YA THAT | | et 51 e gegat srecaed e
THAT A H1 FHlaciddare qaal 71 SR afd Gegd aul Saifadd Jeammd
AT W AR G TR AT fRifarE | ST AT
AT T THASATTHR T

(1.3.28a) atha now atah therefore, considering this pavamananam (gen. of)
the hymns to soma eva abhyarohah offering up / sah he vai instead khalu then
prastota one of the three assistants to the udgatr priest sama the saman prastauti
chants / sah he yatra whenever prastuyat (opt.3.sg.) would chant tat then etani
these japet (opt.3.sg.) would softly recite * asatah (abl. out of) not right ma (acc.)
me sat right gamaya (impv.2.sg.) O lead / tamasah (abl. out of) darkness ma
(acc.) me jyotih light gamaya (impv.2.sg.) O lead / mrtyoh (abl. out of) death ma
(acc.) me amrtam non-dead, immortal, eternal life gamaya (impv.2.sg.) O lead iti
(framing the verses) * (transposed with the interpolation for continuity) atha so
now yani whatever there might be itarani others stotrani verses tesu (loc. among)
these atmane (dat. for the benefit of) one's individual self anna-adyam proper
food agayet (opt.3.sg.) one should pray for [sah yat by which dha he meant
[asatah ma sat gamaya iti / mytyuh vai asat sat amyrtam / mrtyoh ma amrtam
gamaya / amytam ma kuru iti / eva etat aha tamasah ma jyotih gamaya iti :
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myrtyul vai tamah jyotih amrtam / mrtyoh ma amyrtam gamaya / amrtam ma
kuru iti / eva etat aha / mrtyoh ma amrtam gamaya iti / na atra tirohitam iva
asti; By which quote, ""From what is not right, lead me unto right', he (the poet)
was saying that death is actually not right (and) that immortality is actually
right; (so he meant) "Lead me from death to eternal life," i.e., "Make me
immortal." The same with ""From darkness, lead me unto light"; he was saying
that death is actually the darkness (and) that immortality is actually the light;
(so he meant) "From death, lead me to eternal life," i.e., ""Make me immortal.”
and he was saying the same with ""From death, lead me to eternal life." There is
nothing in this that isn't obvious.|

26.) Now, considering all this, there is the offering up of the Pavamana
hymns, where the prastotr priest then chants the saman instead (of the udgatr
priest). Whenever he would chant, one would then softly recite these (verses):

Out of what is not right, lead me unto right.
Out of darkness, lead me unto light.
O lead me out of death unto eternal life.

So now, among whatever other hymns there might be (in the rite), one
should (softly) pray for (such) proper food for the benefit of one's own
individual self (as opposed to what the five singers did.)

| g A &R quita |l I HIH HTEIA o G OF T [AgETaTens a1
AT 1 4 FHIH HHID FARTE TEAGIBITGT A
ENEEN R 7 T aa

(1.3.28b) [tasmat u tesu varam vrnita yam kamam kamayeta tam; From that,

(the following, we understand that) In those cases, one (a priest) may choose a
gift (from the patron), whatever desirable thing he may desire.|

sah he esah this evam-vid one who truly knows udgata the udgatr, the priest
who sings the saman / atmane (dat. for) himself va whether yajamanaya (dat.
for) patron of the sacrifice va or yam whatever kAimam desirable thing kamayate
he desires / tam (acc.) it agayati he sings, prays // tat that (prayer) ha so etat this
loka-jit worlds — winning eva actually // na not ha so eva indeed alokyatayah
(gen. of) being free of the worldly life asa asti (periphrastic) he does have the
hope (or expectation, prospect, or even fear; it all works) of / ya the one evam
truly etat this sama the saman veda knows
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27.) This one who truly knows, ke is the singer of the saman. Whether it is
for himself or for the patron of the rite, whatever desirable thing he desires,
he prays for it. * So that (prayer) is actually this winning of the worlds, * so
indeed the one who truly knows this as the Saman does not have the hope of
(someday) being free of his worldly life. (cf "all there is" ?)

Chapter Four - Becoming
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(1.4.1a) atma individual self eva alone idam this agre before asit existed
purusa-vidhah human spirit — form // sah he anviksya (pr.part.) taking stock na
nothing anyat other atmanah (abl. of comparison; than) apasyat (impf.3.sg) he
saw / sah he aham I asmi am iti (quotes) agre before vyaharat (impf.3.sg.) said /
tatah thus aharh-nama the one he calls "I" abhavat (impf.3.sg.) became [tasmat
api etarhi amantritas aham ayam iti eva agre uktva atha anyat nama prabriite;
From that (we understand that) even now, when addressed, one says, "It is 1",

and having said that first, he then announces the other, the name he goes by.|

1.) An individual self alone, as the form of this human spirit, (also) existed
before (all) this. * Taking stock, he saw nothing other than this individual self.
* Before (all this), he said (only), "I am." Thus he (the individual self) became
"aham-naman" (equal to "aharh-kara" of SD, the personal identity).
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(1.4.1b) yat whatever asya of this bhavati becomes sah he yat that which
pirvah previous / asmat_sarvasmat (abl. from) this — all sarvan_papmanah
(acc.pl.) miseries ausat burned [tasmat purusah; From that ("pirvah” + "a-
usat"), puruga (He remarks on the "etymology'.] // osati burns away ha so vai on
the one hand sa he tam (acc.) that / yah who asmat (abl. of comp.) to this piirvah

previous bubhiisati (desid.3.sg.) wishes to become / yah who evam truly veda the

one who knows
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2.) Whatever becomes of this one (individual), he is (still) that which is
previous. * He burned away all the miseries from all of this. * So, on the one
hand, the one who truly knows this, who wishes to become that which is
previous to this, burns that away.
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(1.4.2) sah he abibhet (impf.3.sg.) was afraid [tasmat ekakt bibheti; From
that (passage, we understand that) one who is alone is afraid.] // sa he ha so
ayam this Tksam_cakre (perf.3.sg.) came to realize / yat whatever mad-anyat
other than or separate from me na not asti exist / kasmat why nu so then bibhemi
I am afraid iti (quotes) / tatah from that eva alone asya (gen. of) this bhayam fear
(w/gen.) I/ (As in 1.4.1b, a verb + "vai" begins the third part:) viyaya (perf.3.sg.)
disappeared [kasmat hi abhegyat; for what would he have feared?] dvitiyat (abl.
stemming from, of) a second person vai on the other hand bhayam (n.) fear of
(w/abl.) / bhavati becomes (recalls bubhiisati 1.4.1b.)

3.) He was afraid (of the burning), * so he came to realize this: ""What is
other than me does not exist, so then why am I afraid?", his fear of this
(burning) being from that (other) alone; * So on the other hand, his fear of a
second just disappeared. He becomes (what he wishes to become). (This refers
to the one who truly knows. See 1.4.1b. The single word "bhavati" recalls the
entire sentence.)

These two groups clearly present the two alternatives for dealing with misery.
They are this author's explanation of the story of gods and asuras from Chapter
Three. The fear mentioned here reminds us of the gods' own fear of being
overcome by the asuras. Their first method of dealing with it was to compete with
their rivals. The words "dvitiyat bhayam" here, meaning to fear a "dvitiya", a
"second" or fellow man (friend or foe), echo "dvisan bhratrvyah" from 1.3.7b,
which means to hate or rival.

The second method is to let the fear just disappear as the asuras disappeared,
scattered in all directions after trying to assault the one and only inner life-breath,
which stood immovable like a rock. This "two ways" theme is treated further in the
Brahma Sutra 4.1.13 and again in the Yoga Sutra starting with 2.12-14. Heat is
also a symbol of rivalry or dispute in Brahma Sutra 4.2.7 and 4.2.11-12 (as it is in
the English expression "a heated argument."
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(1.4.3a) sa he vai yet na not eva either reme (impf.3.sg) enjoyed [tasmat ekakt
na ramate; From that (we understand that) one who is alone does not enjoy
himself.] sa he dvitiyam companion aicchat (impf.3.sg.) yearned / sa he ha so
etavan as much as asa became yatha as stri-pumarinsau (dual) woman — man
samparisvaktau (dual) closely embraced / sa he imam (acc.) this eva atmanam
(acc.) individual self dvedha two ways apatayat (impf.3.sg.) split / tatah thus
patih (m.) lord ca and patni (f.) wife ca and abhavatam (impf.3.du.) came to be

4.) Yet, he did not enjoy himself either. * He yearned for a companion, so
he came to be as the form of a man and a woman closely embraced. * He split
this his individual self into two, (and) thus the lord (masc. "possessor") and the
wife (fem. "possessor") came to exist. (as equals)
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(1.4.3b) [tasmat idam (n.); From that (following text), this (neuter referring to

"brgalam”).] ardha-brgalam half — part iva like svah self (This could also be "We
two (are each)". The author was most likely aware of all the possible meanings.)
iti ha_sma_aha yajfavalkyah [tasmat ayam (m.); From that (following text),
this (masculine referring to "akasah")] akasah / striya (inst. by) the female
piryat filled eva also / tam (f.acc.) it samabhavat (impf.3.sg.) entered into
being / tatah thus manusyah human necessities ajayanta (impf.3.pl.) were born

5.) This according to Yajiiavalkya: He held that the self is like a half part.
* It is the ether, which, while filled by the wife (half), actually entered into
being it. * Thus the human necessities were born (as follows:)

This recalls 1.1.2a on the two "mahima"s or soma vessels, filling and being
filled, associated with the two oceans, which are part of the "waters", and it recalls
1.1.2c on the human necessities. The connection is unmistakable. The reciprocity
of action is indicated by the passive participle and the active verb. Here again there
are double meanings. I think the simple "man and woman mating" idea would
have been intended only as a secondary theme. This is not so much an Adam-and-
Eve kind of creation myth as a philosophical metaphor where the male principle of
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akasa (ether), representing the male greatness (mahat), combines with the feminine
principle (later identified as prakrti) as the two-fold progenitor of all created things
(In other works as well, mahat is clearly associated with the ether.) The role of the
female half as prakrti or "prime originator" is outlined in the following text:
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(1.4.4a) sa she ha so iyam (f.) this 1ksam-cakre (perf.3.sg.) came to realize
katham nu how is it ma (acc.) atmanah (abl. out of) individual self eva
janayitva (caus. (cl.10.) ind.part.) having produced sambhavati enters into being
(w/acc.) / hanta look! tiras (adv.) separately, as one having crossed over or
become emancipated asani (opt.1.sg.) I must exist iti (quotes) / sa she gauh cow
abhavat (impf.3.sg.) became rsabhah bull itarah the other one tam (acc.) her
sam_eva_abhavat (impf.3.sg.) entered into being tatah thus gavah cattle
ajayanta (impf.3.pl.) came to be (7 think forms of the verb sambhii here, when its
object is in the accusative case, are best translated according to Monier-Williams,
(who cites Yajiiavalkya) as "to enter into, partake of, attain to." The theme of
"entering into" is discussed throughout the Brahma Sutra, using words like sarva-
upetd BrS 5.15, vikaranatva 5.16, avesa 14.14, etc.)

6.) So this one (fem., the patni) came to realize, "How is it that, having
produced me out of his individual self, he now enters into being me? * Look
(at me)! I must exist separately!" * She became a cow, the other a bull. He
entered into being her, (and) thus the cattle came to be.

This section and the following one expand on 1.2.23, referring to the horse-like,
cow-like, and goat-like animals that were tethered and sacrificed in the aSvamedha
(see Satapatha Brahmana 13.2.2).

It is easy to read a kind of biblical creation myth here, as some do, even one
that includes a bizarre suggestion of incest, shame, and hiding, but such an
interpretation is unfairly coarse and it drags us away from the profound, into the
tawdry. The true philosophical meaning is perfectly clear, and it is consistent with
the teachings in rest of this work.
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(1.4.4b) vadava mare itara (f.) the one abhavat (impf.3.sg) became a$vavrsah
stallion itarah the other gardabhi femalle donkey itara gardabhah male donkey
itarah tam (acc.) her sam_eva_abhavat (impf.3.sg.) entered into being tatah thus
ekasapham solid-hoofed ajayata (impf.3.sg.) came into being // aja female goat
itara abhavat vastah (bastah) male goat itarah avih ewe itara mesah ram itarah
tam (acc.) her sam_eva_abhavat (impf.3.sg.) entered into being tatah thus
ajavayah (pl.of aja-avi) goats and sheep ajayanta // evam_eva in just this way
yad_idam_kimca whatever this may be mithunam couple / a_pipilikabhyah
(abl.pl.) right down to ants tat (correlative of yat) that, them sarvam all asrjata
(impf.3.sg) created

7.) The one became the mare, the other the stallion, the one the female
donkey, the other the male donkey. He entered into being her, (and) thus the
solid-hoofed animals came to be. * The one became the female goat, the other
the male goat, the one the ewe, the other the ram. He entered into being her,
(and) thus the goats and sheep came to be. * In just this way, whatever
(creatures) this couple may be, right down to ants, she created them all.

Hisdee a9 gheved € qargeifd aa:
QEGTEcgE Eredet Wafd 9 T 95
(1.4.5) sah he avet (impf.3.sg.) he knew aham I vava surely / srstih creation
asmi [ am / aham I hi for idam this sarvam all asrksi (A.aor.1.sg) I have created
iti (quotes) / tatah and thus srstih creation abhavat (impf..sg.) became / srstyam

(loc. f. within) creation ha so asya (gen. (born) of) this one etasyam (loc. within)
this bhavati comes to be ya who evam truly veda knows

8.) (But) he knew, "Surely, it is I! I am the creation, for I have created all
this!" * (and) thus he became the creation. * So the one who truly knows
comes to be within this creation that is (born) of him.
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(1.4.6a) atha now then iti saying abhi-amanthat (impf.3.sg) "whirled" the fire
stick, kindled sa he mukhat (abl. from out of) ca and yoneh (abl, from) womb or
female genitalia hastabhyam (inst.dual (made) with) two hands ca and agnim
(acc.) fire asrjata (impf3.sg.) created [tasmat etat ubhayam alomakam
antaratah alomaka hi yonih antaratah; From that (passage, we understand that)
in both cases (cupped hands and mouth) it is something without hair on the
inside, as indeed the yoni (itself) is without hair on the inside.] | tat yat
something like idam this ahuh (perf.3.pl.) they would (used to) say / amum (acc.)
this (or that) yaja (impv.2.sg.) you must sacrifice, worship amum yaja iti quotes /
eka-ekam (acc.) one after the other devam (acc.) god / etasya (m.gen. (born) of)
this one eva just , only, himself sa (f.) she / visrstih creation esah (m.sing.) this
one u while hi for / eva so sarve (n.pl.) all devah (n.pl.) gods

9.) He created it, saying ""Atha!" as he kindled the fire from out of his
mouth and from the yoni made with his two hands. * This ("atha') is what
they would say, something like "You must worship this! You must worship
that!" (this and that) god, one after the other. * She is born of this one
himself, for while this one is the creation, so are all the gods.
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(1.4.6b) atha now yat kimca_idam whatever there is that is ardram sappy,
fresh tat that retasah (abl. from) seed asrjata (impf.3.sg.) he created / tat that u
while somah soma / etavat so much vai on the other hand idam_sarvam (n.) all
this / annam food ca (repeated) both/and eva alone, only, itself anna-adah food --
cater ca and [somah eva annam agnih anna-adah; The soma is really the food
and the fire is the eater of the food.] sa she esa this one brahmanah (gen.)
Brahman ati (in Vedic Sanskrit w/gen.) over, at the top of srstih creation

10.) Now, whatever there is that is fresh (alive), that is what he created
from a seed, * and while that is (symbolically) the soma, it is on the other
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hand so extensive that it is all this, both the food itself and the eater of the
food. * She is this one who is the creation (overlaid) on top of Brahman.
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(1.4.6¢) yat who Sreyasah (abl. out of) superior devan (acc.pl.) gods asrjata
(impf.3.sg.) created / atha now yat the same who martyah mortal san (3.pl of as)
being / amrtan (acc.pl.) immortals asrjata (impf.3.sg.) created [tasmat ati_srstih;
From that (following text, we understand that) they (the immortals) are the
distinguished creation. (He remarks on the unusual term.)] ati (w/gen.) on top of
srstyam (loc.s.f within) creation ha so asya (gen.) this etasyam (loc.s.f. within)
this bhavati comes to be ya who evam truly veda knows

11.) The (immortal) one who created the gods out of his superior form, * is
the same one who, being now mortal, created (in turn) those immortals. * So
the one who truly knows this comes to be within this distinguished creation
that is (overlaid) on top of him.
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(1.4.7a) tat then ha so idam_tarhi in that moment avyakrtam not divided asit
(impf.3.sg.) existed / tat then nama-ripabhyam (inst.dual by) name -- form eva
alone vyakryata (impf. 3 sg.) became divided / asau-nama named that ayam this
one idam_ripah looking like this iti quotes [tat idam api etarhi nama-
ripabhyam eva vyakriyate / asau nama ayam idam ripah iti; Thus, even
nowadays, it is divided by name and form: ""This one is named that ... he looks
like this ...""]

12.) So then, in that moment, this (world) existed as something that was
not divided. * Then it became divided, by name and form (appearance) alone,
* (e.g.,) "This one is named that ... he looks like this ..."
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(1.4.7b) sah he esah this one iha here (Imagine the speaker physically
gesturing to indicate the inner soul.) pravistah undertaken // 2_nakha-agrebhyah
right down to the tips of the nails yatha as if he were like ksurah razor
ksuradhane (loc. into) razor-case avahitah shoved [syat visvam-bharah va
visvam-bhara-kulaye; perhaps he means rather like a scorpion into its scorpion-
nest] tam (acc.) him na not pasyanti they see // akrtsnah it is incomplete hi for

13.) This one here is the one who has undertaken it (the division). * Those
(named forms) do not see him, as if, right down to the tips of the nails, he were
like a razor shoved into its razor case, * for that (name-and-form thing) is
incomplete.

He is pleading against the naive notion of a soul shoved into a body right down
to the nails. It is not just a human and a human-case, a soul and a body.

H: SOt STON A Vel | Fewg T=ae):

IO ATl AT

(1.4.7¢c) sah he pranan (pr.p.) breathing eva just pranah_nama named breath
bhavati becomes / vadan speaking vak voice / pasyan seeing caksuh sight /
Srnvan hearing §rotram the ear / manvanah thinking manah mind / tani those

(This treats the divinities as acts, not just names.) asya (gen. beloning to) this one

14.) Just breathing, he becomes the thing named 'the breath"; * (just)
speaking, (he becomes) 'the voice'"; seeing, '"the eye'"; hearing, "the ear';
thinking (or believing), '"the mind". (the five) * Those (divinities: breathing,
speaking, etc.) belong to this one.
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(1.4.7d) etani (n.pl.) these karma-namani actions, what one does -- names
assigned eva yet ... just // sah he, the one yah who atah thus ekaikam one after
the other upaste worships na not sah the one who vedah knows / akrtsnah
incomplete hi for esah this one atah thus, by such a thing ekaikena (inst. with)
one-after-the-other bhavati becomes / atma individual self iti (quotes) eva only
upasita (opt.3.sg) would worship atra in that case hi for / ete_sarve (masc.) all
these ekam same bhavanti become
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15.) Yet these ("'breath", etc.) are just the names of his actions. * The one
who worships (them) thus (see 1.4.6) one after the other is not the one who
knows, for with the "one-after-the-other" thing, this one becomes incomplete,
* for in that case he would worship only his individual "self", (where) all
these become the same.

This expands on the theme of Chapter Three where all the devata pray only for
the individual self, and all have the same unfortunate result.
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(1.4.7¢) tat_etat this or that (This recalls "amum yaja amum yaja 1.4.6a.)
padaniyam (fut.pass.part.) to be observed or participated in asya (gen. on the part
of) this one sarvasya (gen. on the part of) everyone // yat the one (In the neuter,
this is not the enlightened one, but an imagined unenlightened "someone".) ayam
(acc.) this atma individual self anena (by means of) physical breath, life hi for
etat (acc.) this sarvam (acc. singular) everyone veda knows // yatha however ha
so vai (reinforces the contrast) padena (inst. by) quarter or line, part of a religious
stanza (This also means a footstep or one's path or rank or business in life. The
author must have intended the multiple meanings, but the translation here fits with
the following phrase.) anuvindet (opt.3.sg.) might obtain / evam just that, mere

kirtim (acc.) speech, "lip service" §lokam (acc.) praise vindate regards, considers

X to be Y (w/two acc.) ya the one who evam truly veda knows

16.) This and that (worship 1.4.6a) that is to be observed on his part is
(now) on everyone's part, * for the one who knows this 'everyone' only knows
this individual self by means of its physical life, * so however he might (try to)
obtain (rewards) by recitation (of hymns), the one who truly knows regards
that praise as (mere) speech.

The phrase "this or that" recalls the gods mentioned in 1.4.6a, the ones to be
routinely praised one after the other. That phrase also begins 1.4.8a, where it is
pointed out that those gods that are held so dear, just as easily as rewarding the
worshipper for right-doing, might punish him for wrong-doing, by frustrating him.
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(1.4.8a) tat_etat this or that preyah_putrat more beloved than a son
preyah_vittat more beloved than wealth preyah anyasmat more beloved than
another // sarvasmat (abl.comp. to) all those antarataram (superl.) innermost yat
the one that ayam this atma self // sa one yah who anyam (acc.) other atmanah
(abl.comp. than) oneself priyam (acc.) the thing one loves bruvanam (w/acc obj.)
speaking, telling about / briiyat (opt.3.sg.) might say about priyam (acc.)
beloved / rotsyati (fut..3.sg.Vrudh) he will obstruct, frustrate iti (quotes)

17.) This and that (god 1.4.6a) is more beloved than a son, more beloved
than wealth, more beloved than another; * (but) the one that is this individual
self (1.4.1a), is innermost to all of those things. * One who is talking about this
thing he loves that is other than his individual self, might then say about this
beloved one, '""He will obstruct (me)."
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(1.4.8b) 1I§varah supreme being, God ha so tatah_eva just so, in the same way
syat it might be // atmanam (acc. individual eva the very priyam (acc.) beloved
upasita (opt.3.sg.) might worship // sa one yah who atmanam (acc.) individual
eva very priyam beloved upaste worships / na not ha so asya (gen of) this one

priyam (acc.) beloved / pramayukam (Vprami, (see also Vmi) to frustrate) liable
to frustration (Not "perishing” or "annihilation"” here) bhavati becomes

18.) So in the same way, that might be the supreme being (God) * and one
might worship that very individual as beloved. * One who worships that
beloved individual, who is not the beloved of this one, becomes liable to (such)
frustration (obstruction).
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(1.4.9) tat thus, so then ahuh (perf.3.sg.) they would say yat that (w/quotes)
brahma-vidyaya (n.inst. through) Veda - knowledge sarvam all / bhavisyantah
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(fut.part. n.pl.) that they are about to become manusyah human things manyante
(cl.4) they (would) think / kim how u but tat then brahma brahman avet
(impf.3.sg.) knew yasmat_tat in such a way sarvam all abhavat (impf. 3.sg.)
became iti (quotes)

19.) So then, they ("everyone" 1.4.7¢) would say that "All is through
knowledge of Brahman." * They would think they'll become the human
things; * but then how did one thus know Brahman in such a way that one
"became all"?
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(1.4.10a) brahma (Brahman is neuter here, so it should be treated as such
throughout this passage.) vai instead, rather idam this agre before asit (perf.3.sg.)
existed / tat then atmanam (acc.) individual self eva only avet (impf..3.sg.)
knew / aham I brahma brahman asmi am iti (quotes) | [tasmat tat sarvam
abhavat / tat yah yah devanam prati-abudhyata awakened, became aware of
(w.gen. see budh MW) sa eva tat abhavat / tatha rsinam tathd manusyanam;
From that (following passage, we understand that) he became all (i.e.): that
whoever became aware of the gods, he became that; likewise of rishis and of
mankind. (cf. these three in the following text.)]

20.) Brahman existed rather before this. * Then, he knew only his
individual self, * who said (in turn), "7/ am Brahman." (That's how.)
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(1.4.10b) tat ha etat so this and that pasyan (pr.part.) seeing rsih the rishi
vamadevah pratipede (impf.3.sg. \pad) affirmed aham I am manuh the original
man abhavam (impf.1.sg.) I became siiryah ca and iti (quotes) [tat idam api
etarhi; and even nowadays it is the same.] // ya who evam truly veda knows
aham I brahma brahman asmi am iti (quotes) sa he idam this sarvam all
bhavati becomes // tasya (gen. for) him ha so na no one devah the gods ca-na
not even abhiityah (gen.s. of abhuti) destitution i$ate (3rd.pl. Vi§; to be master of

(w/gen.)) mandate / atma individual self hi because esam (gen. of) these sa he
bhavati becomes
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21.) So, seeing this and that (god 1.4.6), the rishi Vamadeva affirmed "I am
the original man, and I became the god Stirya" * The one who truly knows
this, "I am Brahman', he becomes all this. * So no one, not even the gods,
mandate destitution for him, because he becomes the individual self of each.

This recalls 1.4.8a, "He will obstruct (me)", and 1.4.8b, “liable to frustration”,
where one imagines that the gods might punish, not necessarily by causing pain
and misery, but by obstructing or frustrating the occurrence of good things in his
life. The language here says precisely that.
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(1.4.10c) atha now yah who anyam (acc.) other devatam (acc.) divinity
upaste worships / anyah one thing asau that anyah another thing aham I asmi
am iti saying / na not sa he veda does know // yatha like pasuh animal evam just

sah he devanam (gen. for) gods // yatha like ha just vai on the one hand bahavah

many pasavah animals, herd manusyam (acc.) human thing

22.) Now, one who worships the divinity as something other (than himself),
saying, "That is one thing and I am another,”" he does not know. * He is just
like an animal for the gods. * He is on the one hand a human thing himself,
just like the many, like the herd.
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(1.4.10d) bhuiijyuh (opt.3.pl.) they might enjoy evam just like ekaikah one
after the other / purusah the original human being devan (acc.) the gods bhunakti
enjoys // ekasmin (loc. when) single eva only pasau (loc. when) animal a-
diyamine (pass.part. Va-da) (loc. when) being held back / apriyam unloved
bhavati becomes // kim how is it possible u but bahusu (loc. when it comes to)
the many [tasmat esam tat na priyam; From that, ("'yat etat", we understand)

"that which is not loved by these (gods)''.] yat ("adv. conj." (MW) w/kim) that
etat (acc.) this manusyah human things vidyuh (opt.3.pl.) they would know
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23.) Just like those (gods), one after the other, might enjoy that, the
original human being enjoys the gods! * He becomes unloved only when he is
that single animal being held back, * but when it comes to the many, how is it
possible that these humans would know this?
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(1.4.11) brahma brahman vai on the other hand idam this agre before asit
(perf.3.sg.) existed / ekam one eva alone tat thus ekam one san (pr.part.Vas)
being na not vyabhavat (impf.3.sg.) did become manifest | tat then sreyah most
excellent riapam form ati-asrjata (impf.3.sg.) created on high ksatram ruling
class yani (pl.) who etani these devatra among the gods ksatrani rulers indrah
varunah somah rudrah parjanyah yamah mrtyuh 1anah iti | [tasmat ksatrat;
From that (""param' (superior), we understand) "'to the ruling class"|. param
superior na nothing asti there is [tasmat brahmanah ksatryam adhastat upaste /
raja-siiye ksatre eva tat yasah dadhati; That is why the priest sits below the ruler
at the raja-siiya (a royal celebration). He bestows the honor on the ruler.] |
sa_esa (f.?) ksatrasya (gen. of) ruling class yonih (m.) origin yat which brahma
brahman | [ftasmat yadi api rdja paramatam gacchati brahma eva antatah
upanisrayati svam yonim / ya u enam hinasti svam (acc. f.) sa yonim rcchati / sa
paptyan bhavati / yatha sreyarmsam (acc.) himsitva; That is why even if a king
achieves the highest status, in the end he clings to the priest (the brahmana)
alone, the origin of his very self. So whoever harms this (priest) that is his own
origin, he is a fool. He becomes more miserable, like one would be, having
harmed a superior.]

24.) On the other hand, Brahman existed before this. He was one, alone,
and being one he did not become manifest. * Then, he created on high his
most excellent form as a ruling class, who among the gods are these rulers:
Indra, Varuna, Soma, Rudra, Parjanya, Yama, Mrtyu, and I$ana, and there is
nothing superior (to the ruling class). * (so) that which is the origin of the
ruling class is Brahman. (See 1.4.14 for the complementary statement.)
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(1.4.12) sa he na not eva still vyabhavat (impf.3.sg.) did become manifest / sa
he visam common class asrjata (impf.3.sg.) created / yani_etani_deva-jatani
among these kinds of gods ganasah (ind.) according to class akhyayante
(pass.3.pl.) named vasavah the vasus rudrah the rudras adityah the adityas viSve-
devah the visve-devas marutah the maruts iti * (1.4.13) sa he na not eva still
vyabhavat (impf.3.sg.) did become manifest / sa he $audram steward varnam
class asrjata (impf.3.sg.) created piisanam (acc.) / piisa iyam (nom.f.) this vai
rather piisa / iyam (f.) this hi because idam that sarvam all piisyati nourishes
yat_idam_kim_ca whatever that might be * (1.4.14a) sa na eva vyabhavat / tat
Sreyah riipam ati-asrjata dharmam

25.) Still, he did not become manifest, so he created the common class, who
among the kinds of gods named according to class, are these: the Vasus, the
Rudras, the Adityas, the Visve-devas, and the Maruts. * Still, he did not
become manifest, so he created Piisana (Piisan) as the steward class (Sudra).
This (fem.) is rather Pasa because she nourishes all that, whatever that might
be. * Still, he did not become manifest, so he created on high dharma as his
most excellent form.
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(1.4.14b) tat_etat_ksatrasya (gen. of) this or that ruler, ruling class ksatram
ruler yat which dharmah (This phrase corresponds with "sa esa ksatrasya yonih
yat brahma" in 1.4.11.) [tasmat dharmat; From that ("param' (superior), we
understand) "'to dharma'.] param superior na nothing asti there is / atha then u
but abaliyan weaker baliyamsam (acc.) stronger asamsate calls upon (praises or
asks) dharmena (inst. by) / yatha as if rajia king, sovereign evam as it were //
yah which vai on the one hand sah he / dharmah satyam truth vai on the other
hand tat that [tasmat satyam vadantam ahuh dharmam vadati iti / dharmam va
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vadantam satyam vadati iti; That is why they used to say, ""One who extols truth
extols dharma," or "One who extols dharma extols truth."] // etat this one hi for

eva only, none other than etat this other / ubhayam both bhavati becomes

26.) The ruler of this or that ruling class (god) is dharma, and there is
nothing superior (to dharma). But then it is by dharma that the weaker calls
upon the stronger as if it were his sovereign (see 1.4.12). * which (sovereign) is
on the one hand He (Brahman), while on the other hand that (calling) is the
truth that is his dharma, * for this (one) is none other than this (other), and he
becomes both.
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(1.4.15a) tat_etat this and that brahma Brahman ksatram ruler vit (viS)
ordinary $uidrah stewrad / tat agnina (inst. by means of) fire eva alone devesu
(loc. with respect to) gods brahma Brahman abhavat became // brahmanah
priest manusyesu (loc. with respect to) people / ksatryena (inst. via) ruling class
ksatryah ruler / vaisyena (inst. via) common class vaisyah common / §iidrena
(inst. via) steward Sudrah steward [tasmat agnau eva devesu lokam icchante
brahmane manugsyesu; From that (we understand that) they desire a world,
whether it is Agni among the gods or the priest among the people.] etabhyam
(gen.dual; (born) of) hi for rapabhyam (gen.dual; (born) of the two) forms
brahma Brahman abhavat (impf.3.pl.) came about

27.) Brahman is this and that (god): the ruler, the ordinary one, the
steward; and with respect to /.) gods, Brahman became that by means of the
fire alone. * With respect to 2.) people, he is the priest, whether he is a ruler
via the ruling class, an ordinary person via the common class, or a steward

via the steward class, * for brahman came about, (born) of these rwo forms.
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(1.4.15b) atha now yah the one who ha so vai on the one hand asmat (abl.
from) this lokat (abl. from) world svam (acc. unto) world lokam (acc. unto)
kinsman adrstva (ind.part.) without having common knowledge (drsta) praiti
goes forth // sah he enam (acc.) that aviditah unknown na not bhunakti does
enjoy // yatha in which case vedah va either an-anu-uktah (from anuvac)
unrecited anyat other va or karma work akrtam undone

28.) So now on the one hand, the one who goes forth from this (divine)
world unto the world of the kinsman without having the common knowledge
of that world; * he, (himself) unknown, does not enjoy that, * in which case

either the Veda remains unrecited or some other work remains undone.
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(1.4.15c¢) yadi ha (or the variant "yad u ha") vai [(tasmat?) api an_evam_vid;
this (karoti) surely refers to the unknowing one (aviditah).] mahat great
punyam proper karma work karoti he does / tat that ha asya (gen. of) this
antatah in the end ksiyate (pass.) it is diminished, lost eva only // atmanam (acc.
on) individual self eva only lokam world upasita (opt.3.s) let him be intent // sah
he yah who atmanam individual self eva only lokam world upaste is intent / na
not ha so asya his karma work ksiyate is lost | asmat (abl. from) this hi for eva
alone atmanah (abl. from) individual self) / yat yat whatever kamayate
(A.caus.3.sg.) he desires tat_tat that srjate creates

29.) On the other hand, if he does do work that is great and proper, that
(work) of his is only to be lost in the end. * Let him be intent only on his
individual self as the world. * He who is intent only on his individual self as
the world, his work is not lost so, for it comes from this individual self alone,
and whatever he desires for himself, he creates it.
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(1.4.16a) atha now u but also ayam this vai on the one hand atma individual
sarvesam_bhutanam (gen of) all -- living beings lokah world / sah he yat
whatever juhoti offers yat whatever yajate sacrifices tena through that devanam
(gen. of) gods lokah world / atha then yat whatever anubriite recites tena (inst.
through) that rsinam that of the seers / atha then yat whatever pitrbhyah (dat. to)

ancestors niprnati pours out atha then yat whatever prajam family icchate
desires tena through that pitrnam (gen. that of) ancestors

30.) Now on the one hand, this individual is also the world of all living
beings: Whatever he offers and whatever he sacrifices, through that he is the
world of the gods. * Whatever he then recites, through that he is the (world)
of the seers. * Whatever (offerings) he then pours out to the ancestors (and)
whatever family he desires, through that he is the (world) of the ancestors.

Y FHATATETTd RAIST 2T I AT
JAFREUIGH TGl o TRl a6 I8y ATdgEaied
fdifesena Sufiated o=l dut S

(1.4.16b) atha now yat what manusyan people vasayate looks after / yat
whatever ebhyah (dat. to) them asamam food dadati gives tena through that
manusyanam (gen. of) people / atha now yat whatever pasubhyah domestic
animals trna grass udakam water vindati finds tena through that pasunam (gen.
of) animals / yat whatever asya his grhesu (loc. in) environment §vapadah wild
animals vayamsi of any age // a_pipilikabhyah right down to ants upajivanti
supported / tena through that tesam (gen. of) those lokah world

31.) Now he looks after what people there are, and whatever food he gives
them, through that he is the (world) of the people. * He finds grass and water
for whatever domestic animals there are, and through that he is the (world) of
domestic animals. * Whatever wild animals there are in his environment, of
any strength, they belong to this one; right down to ants, they are all
supported, and through that he is the world of those things.
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(1.4.16c) yatha_ha even so vai on the other hand svaya kinsman (dat. for)
lokaya (dat. for) world arstim non-harm, safety, security icchet he would desire /
evam likewise ha so evam-vide (dat. for the sake of) the one who truly knows /

sarvani all bhiitani living beings arstim freedom from harm icchanti they desire

32.) On the other hand, even with that being the case, (that he is those
worlds), he would still desire freedom from harm for the world and for his
kinsman, * and so it is just the same for the sake of the one who truly knows, *
that all those living beings desire freedom from harm.
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(1.4.16b) tat that vai on the one hand etat that viditam to be known
mimarmsitam desired to be known // (1.4.17a) atma individual self eva alone
idam_agre before this asit existed // ekah one eva alone sah he akamayata
(impf.3.sg.) had a desire / jaya wife me (dat. for) me syat (opt.3.sg.) would that
there were atha so that then prajayeya (opt.1.sg.) I might procreate / atha so that
then vittam property me (dat. for) me syat (opt.3.sg.) there would be / atha so that
then karma-kurviya (opt.1.sg) I might perform karmas iti saying

33.) On the one hand, this-or-that that is desired to be known is known: *
that the individual self alone existed before this, * that being one and alone he
had a desire, saying (his voice), "Would that there were a wife for me, so that
I might create a family, so that there would be property for me, so that I

might perform karmas."
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(1.4.17b) etavan the extent vai on the other hand kamah desire / na not icchan
trying cana not even atah (abl. comp. than) this bhiiyah more vindet one attains
[tasmat api etarhi ekaki kamayate / jaya me syat atha prajayeya / atha vittam me

syat / atha karma kurviya iti / sah yavat api etesam ekaikam na prapnoti
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akrtsnah eva tavan manyate; From that (we understand that) even nowadays,
one who is alone desires, '""Would that there were a wife for me so that I might
procreate so that there would be property for me so that I might perform
karmas," and so long as he doesn't find any of these things he considers himself
lacking.] tasya (gen of) it u rather krtsnata totality manah the thought eva
alone / asya one's atma self vak voice jaya wife pranah breath, life praja family

34.) On the other hand, such is the extent of the desire that one does not
attain anything more than this (desire), even (by) trying hard. The thought
alone is rather the totality of it, * whether it is one's individual self, the voice,
the wife, the life, or the family (see 1.4.17a, also YD 8.1-3).
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(1.4.7¢c) caksuh seeing manusam human vittam wealth / caksusa (inst. by) hi
for tat it vindate he gains // §rotram sound daivam celestial §rotrena (inst. by)
hearing hi for tat it §rnoti he hears // atma individual self eva actually asya his
karma activity / atmana (inst.) through hi for karma karoti he performs

35.) That human wealth is the seeing of it, for he gains it by seeing. * The
celestial (sound) is the hearing of it, for he perceives it by hearing. * That
karma actually is his (individual) self, for he performs karma through his self.
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(1.4.7d) sa_esa this one panktah fivefold yajiiah rite panktah pasuh animal
panktah purusah person / panktam idam this sarvam all / yat_idam_kim_ca
whatever there is tat_idam_sarvam all this apnoti he receives ya evam veda

36.) This one (self) is the fivefold rite (karma), the fivefold animal (wealth),
the fivefold person (individual), * all this being fivefold. * The one who truly
knows this receives all this, whatever there is.
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(1.5.1) yat sapta annani medhaya tapasa ajanayat pita
ekam asya sadharanam dve devan abhajayat

trini atmane akurut pasubhyah ekam prayacchat
tasmin sarvam pratisthitam yat ca pran iti yat ca na |

kasmat tani na ksiyante adyamanani sarvada |

“yah vai tam aksitim veda sah annam atti pratikena

sah devan apigacchati sah firjam upajivati |

iti slokah
"Of seven foods by the power of thought, by his own heat the father brought:
The one of his the common fare, the two he made the gods to share.

Who for his own soul three had done, unto the beasts he gave the one
that all is founded on, with "breath" or none.

How is it they do not diminish that are consumed so without finish?

One who knows the uneroding, through his face he takes the fare,
and yet into the gods he goes and on his (soul's) strength lives he there."

So say the verses.
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(1.5.2a) yat as regards, of sapta seven annani foods medhaya (inst. by)
sacrifice (medha), or power of thought (medha) (The very potent double meaning
here is no doubt intentional.) tapasa (inst. by) heat ajanayat (impf.caus.3.sg.)
caused to be born, brought pita father iti (quotes) / medhaya (inst. through) power
of thought hi because tapasa (inst. by) heating up ajanayat (impf.caus.3.sg.)
caused to be born, brought forth pita father

2.) "Of seven foods by the power of thought, by his own heat the father
brought': * The father (Prajapati) brought it forth by heating up, * because
that (heat) is through the power of thought. (See 1.2.1b-1.2.2.)
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(1.5.2b) ekam one asya (gen. of) his sadharanam common iti / idam this eva
actually asya (gen. (born) of) him tat sadharanpam common annam food yat
which idam this, that adyate (pass.3.sg.) to be eaten | sah_yah the one who etat
this upaste is intent on ("worships"” would be for a different context.) na not sah
he papmanah (abl. from) misery vyavartate becomes separated misram mixed hi
because etat this

3.) "The one of his, the common fare'": * This is common food, actually
(born) of him, that which is to be eaten. * The one who is intent on this (see
1.4.15b) does not become separated from the misery, because this (misery) is
mixed (with the enjoyment). (See Chapter Three.)
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(1.5.2¢) dve (dual.acc.) two devan (acc.pl.) gods abhajayat (impf.caus.3.sg.)
made (acc.) to share (acc.) iti (quotes) / hutam (acc.) the offering ca (both/and)
prahutam (acc.) the act of offering ca (both/and) [tasmat devebhyah juhvati ca
pra ca juhvati; From that (we understand that) for the gods one makes an
offering, and one makes a greater offering. (personal and obligatory? He reads it
incorrectly.)] atha now u rather ahuh (perf.3.pl.) they used to say darsa-
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pirnamasau (dual) iti /tasmat na isti-yajukah syat; From that (we understand
that) one should not offer the lesser.]

4.) "Two he made the gods to share'": * The offering (itself) and the
offering up (of it). (He is both. See 1.2.5) * Now they would say it is rather the

full-moon and the new-moon sacrifices.
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(1.5.2d) pasubhyah (dat. unto) beasts ekam one prayacchat (impf.3.sg) gave
iti (quotes) / tat that payah fluid, juice, sap or milk | payah (acc.) hi for eva only
agre at first manusyah people ca both/and pasavah beasts ca both/and upajivanti
they live on (w/acc.) [tasmat kumdaram jatam; From that (following), we
understand "newborn calf”.) ghrtam cream vai_va either/or eva only agre at
first pratilehayanti (caus.3.pl.) they cause it to lick / stanam udder, teat va
either/or anudhapayanti (caus.3.plVanudhe) they cause it to nurse / atha so then
vatsam calf jatam new-born ahuh (pf.3.pl) they used to call a-trna-adah not
grass fed iti

5.) "Unto the beasts he gave the one': * That is fluid, for both the beasts
and the people live only on fluid (milk) at first. Either they make it lap only
cream at first, or they make it nurse on the teat, so then they would call the
newborn calf "not grass-fed."
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(1.5.2e) tasmin (loc. on) it sarvam all pratisthitam founded (See "founded
(pratisthita) on water" 1.2.3a, which is the only other instance of the word in this
book.) yat-ca whether praniti breathes yat-ca whether na not iti (quotes) / payasi
(loc. on) fluid hi for idam this sarvam all pratisthitam founded yat-ca whether
praniti it breathes yat-ca whether na not | tat_yat something like idam this ahuh
(perf.3.pl.) they would say samvatsaram year payasa (inst.) milk juhvat
(pr.part.\/hu) sacrificing, offering with (inst.) apa away punar once again mrtyum



Chapter Five — The Verses 53

(acc.) death jayati (w/apa, see Vapaji) wards off, keeps away (acc.), (w/punar:
"reconquers" MW) iti / na not tatha that way vidyat (opt.3.sg) it should be
understood / yat (adv.conj. MW) that ahar day eva only juhoti one does the rite,
tat that ahar day punar again mrtyum (acc.) death apa-jayati wards off /
evam_vidvan (prpart.) knowing so sarvam (ind.adv.) completely hi for
devebhyah (dat. to) the gods anna-adyam food — fit, proper prayacchati one

gives (This section is unusually long because the author adds an extra comment.)

6.) "That all is founded on, with breath or none': * for all this is founded
on fluid whether it breathes or not. * They would say something like, "by
doing the sacrifice with milk for a full year one keeps death away yet again."
(but) it should not be understood that way, that it is only on the day (occasion)
one does the rite that he wards off death, * for it is completely in the knowing
so, that one gives the gods the proper food.
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(1.5.2f) kasmat how is it? tani they na do not ksiyante they diminish
adyamanani (pass.part.3.pl) being consumed sarvada all the time, without end iti

(quotes) // purusah human being vai aksitih undiminishing // sa he hi for idam

this annam food punar_punar again and again janayate produces

7.) "How is it they do not diminish that are consumed so without finish?":
* The human being is undiminishing (uneroding) * for he produces this food
again and again.

"Whether it breathes or not" means animal or plant, fed on milk, sap, or
whatever other watery fluid living things are based on.
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(1.5.2g) yah one who vai and yet (This word is in the first phrase of the third
part of the original verse, with its usual sense of contrast meaning something like
"even though", but it fits better, with the same meaning, to say "and yet" to begin

the second phrase.) tam (acc.) that aksitith (acc.) undiminishing, uneroding
(perhaps the most literal translation, besides fitting poetically.) veda knows iti
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(quotes) // purusah human being vai rather aksitih uneroding / sa he hi for idam
this annam food dhiya (inst. by) subtle thought dhiya (inst. by) subtle thought
janayate produces // karmabhih (inst. by) karma yat if ha etat it na not kuryat
(opt.3.sg.) if he did do ksiyeta (opt.3.sg.) it would be diminished ha (emphatic)

8.) "One who knows that uneroding': * The human being is uneroding,
rather because he produces this food subtle thought by subtle thought, * so if
he did not do it by that karma, this (food) would be diminished.
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(1.5.2i) sah he annam-atti eats the food, partakes, "takes the fare" pratikena
(inst. through) face iti (quotes" / mukham mouth pratikam face mukhena (inst.
through) mouth iti_etat this means: (quotes) // sah he devan (acc.pl. to, into) gods
apigacchati he goes sah he @irjam (acc. on) strength upajivati he lives iti quotes

prasamsa praise

9.) "Through his face he takes the fare': * His face is his mouth, so this
means ""through his mouth." * "Into the gods he goes and on his strength lives
he there" is praise.

The triad of common fare, gods, and soul (atman) presented in the first stanza
of the verses is clearly repeated in the third, so "strength" refers to his souls'
strength. "Soul" is a common translation of atman, which I usually avoid but I
used it here for the verse. The atman is really nothing more than one's personal ego
aspect. As for Purusa, he does not "join" the gods, he creates them.
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(1.5.3a) trini three atmane (dat. for) soul (self) akuruta (impf.3.sg.) had done
iti (quote) / manah mind vacam voice pranam breath tani these atmane (dat.
for) self akuruta (impf.3.sg.) made anyatra-mana absent-minded abhiivam
(impf.1.sg.) I was na not adar§am (impf.1.sg.) I saw anyatra-mana absent-
minded abhiivam I was na not asrausam (impf.1.sg.) I heard iti says
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10.) "Who for his own soul (individual self) three had done'": * His mind,
his voice, and his breath are the ones that he made for his individual self. *
One says, "I was absent-minded and I didn't see. I was absent-minded and I
didn't hear."

The author takes this part outside the original order of the verse, because the
explanation for it sets up an important discourse of its own, on how the five organs
we have been hearing about so far will be treated as three from now on.
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(1.5.3b) manasa (inst. with) mind hi for eva only padyati one sees manasa
(inst. with) mind S$rnoti one hears | kamah desire sarmkalpah imagination
vicikitsa question §raddha-asraddhah certainty or uncertainty dhrtih-adhrtih
determination or lack of determination hrth modesty dhih knowledge bhih fear iti
(end list) / etat this sarvam all manah mind eva only [tasmat api prsthatah
upasprstah manasa vijanati; From that (we understand that) even when touched
on the back, one knows it through the mind. He thinks touch should be included.]

11.) For it is with the mind alone that one sees, and with the mind that one
hears. * Whether it is desire, imagination, question, certainty or uncertainty,
determination or lack of determination, modesty, knowledge, or fear; * all
this is only the mind.
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(1.5.3¢c) yah_kasca whatever §abdah word-sound vak voice eva only // sa it
esa this hi for antam (acc. to) termination ayatta fixed // esa hi na not

12.) Whatever word-sound there may be, it is only the voice, * for it is this
(voice) when fixed to a termination (a grammatical word), * for it is this when
not (a mantra, etc.)
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(1.5.3d) pranah (pra-ana) the in breath apanah (apa-ana) out breath vyanah
(vy-ana) diffusing breath udanah (ud-ana) upward breath samanah (sama-ana)
even breath anah breathing iti (end list), etat this sarvam all pranah breath eva
just / etanmayah based on this vai ayam this atma individual self

13.) Whether it is the in breath, the out breath, the diffusing breath, the
upward breath, the even breath, or just breathing; all this is just breath. (The
commentator seems to associate these five respectively with voice, breath proper,
hearing, sight, and mind, which is quite interesting. See also 1.5.21c.) * On the
other hand, the one based on this (breath) (cf. 1.3.25) is his individual self.
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(1.5.3d) vak_mayah voice-based manas_mayah mind-based prana_mayah
breath-based (1.5.4) trayah three lokah worlds ete these eva just // vak eva ayam
lokah / manah antariksa lokah / pranah asau lokah * (1.5.5) trayah vedah ete
eva / vak eva rgvedah / manah yajurvedah / pranah samavedah

14.) It is voice-based, mind-based, and breath-based:

* These are indeed the three worlds: as voice he is this world, as mind the
middle world, as breath that world. * These are the three vedas: as voice he is
the rig veda, as mind the yajur veda, and as breath the sama veda

Having condensed the five divinities into three general categories of human
consciousness—mind, breath, and voice—the author now presents, from 1.5.4-
1.5.23, six possible associations for each of the three. They are: worlds, vedas,
objects of prayer, family, kinds of knowledge, and body, but the associations he
makes between the three and the six are deliberately at odds with what he knew his

audience would expect! He reveals the reason for this exercise in section 1.5.13b.

There are six possible permutations of the three, and he gives exactly one of
each, so this is no accident. To understand the following chart, think of the three
categories here as the letters A, B, and C, arranged in a triangle with A at the top.
The six possible permutations of this arrangement are: 1.) Leave it as it is. 2.)
Rotate it to the left one step. 3.) Rotate it to the right one step. 4.) Exchange A with
B. 5.) Exchange A with C. 6.) Exchange B with C. The rotations are indicated by
the symbols > and <, and the exchanges by an X.
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high middle
voice breath

The six associations as they are presented in the text:

world: < this world < that world
Veda: Rik Saman

prayer object:  gods human things X
family: mother > offspring >
knowledge: common X uncommon X
body/light: earth/fire X water/moon
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low
mind

< middle world
Yajus
ancestors X
father >
desired
sky/sun X

The six associations as they would commonly be expected:

world: that world middle world
Veda: Rik Saman

prayer object:  gods (m.) ancestors (m.)
family: father mother
knowledge: uncommon (n.) common (n.)
body/light: sky (f.)/sun water (f.)/moon

this world

Yajus

human things (m.)
offspring

desired (n.)

earth (f.)/fire
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(1.5.6) devah gods pitarah ancestors manusyah human things ete these eva

indeed / vak voice eva as devah / manah mind pitarah / pranah breath

manusyah / (1.5.7) pita father mata mother praja offspring ete these eva /

manah eva pita / vak mata / pranah praja / (1.5.8a) vijiiatam commonly known

vijijiasyam desired to be known avijiiatam uncommonly known ete these eva

15.) These are the gods, the ancestors, and the human things: as voice he is

the gods, as mind the ancestors, as breath the human things. * These are the

father, the mother, and the offspring: as mind he is the father, as voice the

mother, and as breath the offspring. * These are the commonly known, the

desired-to-be-known, and the uncommonly known (as follows:)
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(1.5.8b) yat_kirhca whatever vijiatam commonly known vacah (gen. (born)
that bhiuitva (ind.part.) having become avati to govern in the sense of looking
after, protecting, and ensuring the well-being of ones subjects. (These definitions
apply also to the following two sections.)

16.) Whatever is commonly known, its visible form is (born) of the voice, *
for the voice is what is commonly known. * Having become that (form), the
voice looks after it.
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(1.5.9) yat kimca vijijiasyam desired to know manasah (gen. (born) of)

17.) Whatever it is desired to know, its visible form is (born) of the mind, *
for the mind is what it is desired to know. * Having become that (form), the
mind looks after it.

Flch AT TTUTE dgd ST = U1 O gl
(1.5.10) yat kirca avijiatam uncommonly known pranasya (gen. (born) of)
breath tat-riipam / pranah hi avijiiatah / pranah enam tat bhiitva avati

18.) Whatever is uncommonly known, its visible form is (born) of the
breath, * for the breath is what is uncommonly known. * Having become that
(form), the breath looks after it.
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(1.5.11) tasyai (dat. for) it vacah (gen. (born) of) voice prthivi earth §ariram
(n.) body // jyoti-riipam light -- (ifc) having (taking) the form of ayam (n.) this
agnih fire // tat thus yavati_eva to whatever extent vak voice tavati to that extent
prthivi earth tavan to that extent ayam this agnih fire (these definitions apply
also to 1.5.12 and 1.5.13a.)
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19.) (Born) of the voice, earth serves as a body for it. * This (body), taking
the form of light, is the god Agni (see 1.1.1a). * Thus, to whatever extent there
is the voice, there is earth, and there is this (light form), Agni.
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(1.5.12) atha (for tasyai, as 1.5.11) next, likewise etasya_manasah (gen.
(born) of) this mind dyauh sky $ariram // jyoti-riipam asau this adityah // tat
yavat eva manah tavati dyauh tavan asau adityah

20.) (Born) of this mind, sky is the body for it. * This (body), taking the

form of light, is the aditya (sun). * Thus, to whatever extent there is mind,
there is sky, and there is that (light form), the aditya (sun).
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(1.5.12b) tau the two mithunam as a couple samaitam (impf.3.dual) the two

came together // tatah from that pranah breath ajayata was born // sah he indrah

21.) The two (voice and mind see 1.2.4) came together as a couple. * From
that was born breath. * He is Indra.
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(1.5.12c) sah esah asapatnah unrivalled // dvitiyah second, other vai though
sapatnah rival / na not asya of this sapatnah bhavati becomes ya the one who
evam truly veda knows

22.) He is this (breath) that stands unrivalled (see 1.3.7). * Even though
some other person may rival him, * one who truly knows does not become
anyone's rival. (see 1.3.18b, 1.4.16b)
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(1.5.13a) atha (for tasyai, as 1.5.11) etasya pranasya (gen. (born) of) this
mind apah waters $ariram / jyoti-ripam asau candrah moon / tat yavan eva

pranah tavat ya apah tavan asau candrah
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23.) (Born) of this breath, the waters are the body for it. * This (body),
taking the form of light, is the moon. * Thus, to whatever extent there is
breath, there are the waters, and there is that (light form), the moon.
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(1.5.13b) te they ete these sarve all eva actually / samah (pl.) same sarve all
anantah without limitations // sah he yah who ha so etan (acc. on) these
antavatah (abl. deriving from) having limitations upaste intent antavantam
(acc.) limited sa he lokam (acc.) world jayati wins / atha then yah who ha so
etan (acc. on) them anantan (acc. pl. on) unlimited upaste intent anantam (acc.)
unlimited sa he lokam world jayati wins

24.) They (voice, breath, and mind) are actually all these (worlds, vedas,
needs, etc.), all (the permutations) the same, without the limitations. * So the
one who is intent on these things that derive from having limitations wins a
world that is limited, * so then the one who is intent on them as unlimited
wins a world that is unlimited.

At this point he reveals the reason for his exercise in permutations, even after
we had already worked out justifications for the odd combinations he gave us, just
like he knew we would. That is the lesson here.
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(1.5.14a) sah he esa this samvatsarah year prajapatih lord of offspring
sodasa-kalah sixteen-part // tasya (gen. (born) of) him ratrayah nights eva just
paiicadasa-kalah fifteen parts / dhriiva unchanging eva only asya (gen. of) this
sodasi sixteen kala (f.) parts

25.) He (the winner, as opposed to the knower in 1.5.15) is this the lord of
offspring who is the year (see 1.1.1a), and he is the sixteen-part (lunar month).
* The nights, (born) of him, are just fifteen parts (or phases, sixteen minus the
new moon); * only the unchanging part of this (the sun) has sixteen parts.
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(1.5.14b) sa it ratribhih (inst. including) eva / a up to ca both/and puryate
grow, wax / apa away ca and ksiyate they diminish, wane / sah
amavasyam_ratrim (acc. the object of anupraviS§ya) night of the new moon
etaya_sodasSya_kalaya (inst. through)(adv. clause) this sixteen-phase period
sarvam_idam_pranabhrt (nom. the subject of the sentence) all this that breathes
anupravisya (ind.part.)(adv. clause w/acc.) having entered again into / tatah out
of him pratar in the dawn jayate (the verb) is born [tasmat etam ratrim
pranabhrtah pranam na vicchindyat api krkalasasya etasyah eva devatiaya
apacityai; From that, (we understand why) on this night one should not stop the
breathing of anything that breaths, not even a lizard, out of respect for this
divinity.] // (1.5.15a) yah he vai yet sa who samvatsarah year prajapatih lord of
offspring sodasa-kalah sixteen-part ayam this eva just // sa he yah who ayam
this evam-vit truly knowing purusah human being

26.) Including the nights that wax up to (the full moon), and those that
wane away, it is through this sixteen-phase period, (and) having entered once
more into the night of the new moon, that all this that breathes (see 1.5.1) is
born out of him in the dawn. * Yet the lord of offspring who is the year, who is
the sixteen-part (lunar month), is just this one. * He is the one who, truly
knowing this, is the original human being.

This refers to a lunar month divided into sixteen parts. Both the waxing and the
waning quarter moons were half-lit half-dark, and from there it was subdivided
twice more into crescent and half-crescent moons, so sixteen divisions in all.
Apparently the allegory of the birth of the imperturbable breath, out of the dark
after "something like" a year (1.2.4b), works just as well with a month (as indeed it
would with a day, or a meditation).
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(1.5.15b) tasya (gen/ (born) of) him vittam wealth eva just paficadasakalah
fifteen parts / atma individual self eva just / asya (gen. of) this sodasi_kala
sixteen-phase (part) sa that vittena (inst. along with, including) wealth eva /
a_ca_piuryate and waxes strong apa_ca_kslyate and wanes away // nabhyam
hub, center yat as for ayam this atma individual self / pradhih outer part vittam
wealth [tasmat yadi api sarva-jyanim loss jiyate (pass.) beaten atmand cet jivati
pradhind agat (voot aorist) iti (eva) ahuh; From that, (we understand that) even
when there is the loss of everything, being defeated (in gambling?), if one is still
alive with his person (intact), they would say ""He (the victor) only made off with

the rim."']

27.) The fifteen parts that are (born) of him are just wealth. * Of this, it is
only the individual self that has sixteen phases, including the wealth, which
waxes strong and wanes away. * As for this individual self, it is the inner part
of the wheel, and the wealth is the outer part.

Section 1.5.11-13a included the triad of fire, sun, and moon, as sources of light.
Here they are associated with the lord of offspring as the year, which is identified
with fire in 1.1.1a, and as the months and half months mentioned in 1.1.1c. The
days and nights are born of that at a lower level as offspring, represented by the
ever-changing moon and the constant sun. The common fire, as the year,
represents the lower world of human things, while the father Prajapati represents
the higher world of gods, and the months and half-months, represent the middle
world. "All this that breathes" is the world of human things (manusyah).
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(1.5.16) atha then trayah three vava surely lokah worlds / manusya-lokah
human things -- world pitr-lokah "father", family roots, ancestors -- world deva-
lokah gods -- world iti (end list) // sah he ayam this manusya-lokah human
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things -- world putrena (inst. through) son eva only jayyah (fut.pass.part.) to be
won / na not anyena otherwise karmana (inst. through) action / karmana (inst.
through) action pitr-lokah "father", family roots -- world // vidyaya (inst.
through) religious knowledge deva-lokah gods -- world / deva-lokah gods --
world vai on the one hand lokanam (gen.pl. of) gods $resthah the superior
[tasmat vidyam prasarsanti; From that (we understand why) they praise

religious knowledge.]

28.) His worlds then are surely these three: the world of human things, the
world of family roots, and the world of gods. * He is the world of human
things, to be won through the son (meaning offspring, wealth, animals, days and
nights, etc.), and not otherwise, (i.e.) through karma, (for) the world of family
roots is through karma. * The world of the gods is through religious
knowledge, (so) on the one hand, the world of gods is the superior
(extraordinary) of the worlds.

Here are some new associations with the low, middle and high worlds: man,
ancestors, gods; and the means to each: putra, karma, vidya (the son, acts, religious
knowledge). The word pitr here means father in the sense of lineage, which is a
very important part of one's personal identity, and was especially so to the
ancients. Clearly, in this teaching the "world of ancestors" is something far more
meaningful than the mechanical worship of unknown ancestor spirits as a matter of
religious duty. In section 1.5.17c ahead there is a strong resonance with the
Christian themes of Father and Son, salvation through the Son, etc.
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(1.5.17a) atha now atah so samprattih yada whenever praisyan (fut.part.)
that he will be going forth manyate one thinks / atha then putram (acc. to) son
aha (perf.3.sg.) he would (used to) say / tvam you brahma brahman tvam yajiiah

the rite tvam lokah the world iti (quotes) / sa he putrah the son pratyaha
(perf.3.sg.) would say back aham I am brahma aham yajfiah aham lokah iti /

29.) So now whenever one thinks he will go forth (from this world), there is
accordingly a handing over (to the son). * Then he would say to the son, " You
are Brahman; You are the rite, You are the world." * He, the son, would say
back, "I am Brahman; I am the rite; I am the world."
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(1.5.17b) yat_vai kim-ca on the other hand whatever there is anuktam (n.)
extraordinary tasya_sarvasya (gen. of) all of that brahma_iti ekata "brahman"-
identity ye vai_ke-ca (=yat vai_kirh-ca) yajiiah rite tesam_sarvesam (gen. of)
all of them / yajiiah iti_ekata 'rite"-identity / ye vai_ke-ca lokah tesam
sarvesam lokah_iti_ekata "world"-identity

30.) (So) on the other hand, of all of that, whatever there is, the
extraordinary thing is the identity with this '"Brahman'"; * of all those,
whatever they are, there is the rite, but the extraordinary thing is the identity
with this "rite"; * of all those, whatever they are, there is the world, but the
extraordinary thing is the identity with this "world."
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(1.5.17¢) etavat so much vai on the one hand idam_sarvam all this / etat
some being (not "he") ma (acc. to) me sarvam all san (p.part.) being ayam this
one itah in this world bhunajat (This variant (Weber) is impv.3.sg., consistent
with the parallel passage in 1.3.18a, "abhajasva" w/acc. "nah") he must serve iti
quotes [tasmat putram; From that ("'taught', we read) ''the son'.] anuSistam
taught lokyam right ahuh (perf.3.s.) they would say [tasmat enam anusasatis
That is why one teaches him.]

31.) On the one hand, so much is all this (world): * that some (divine) one
says, ""that being all there is, this one, in this world, must serve it to me," (sce
1.3.18a) * and they would say that one who has been so taught is right: ...

ENY.N N N Neas N

9 AA GG RRISICAIINE JT01: §E GHHTERId |9

T [ CRUETgd WAld | e | Hae g g
\| TS =T | & TR ok Sfcifegtel



Chapter Five — The Verses 65

(1.5.17d) sa that he yada when evam-vit truly knowing this asmat lokat (abl.
from) this world praiti (would) pass / atha then ebhih_eva_pranaih (inst. by
means of) these lives saha along with putram (acc.) son avisati enter in | // sa that
he yadi if anena (inst. through) this kimcit some such akspaya (inst. ind.)
wrongly krtam_bhavati becomes made into something [tasmat enam; From that
(""free", we read) "him'"| sarvasmat (abl. from) all putrah son muiicati (would)

""son

free [tasmat putrah-nama; From that (the following text), the name
(of)"'] // sa that he putrena (inst. by) son eva alone asmin_loke (loc. in) this

world pratitisthati (see 1.3.17) stands, dwells, lives

32.) ... that when, truly knowing this (taught knowledge), he would pass
from this world, then by means of these breaths (see 1.2.6 comm.) he would
enter in along with the son; * that if, through some such (breath), he becomes
wrong, the son would free (him) from it all; * that it is by the son alone that he
lives in this world. (See the paficagnividya BU 6.2)
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(1.5.17¢) atha but enam (acc. into) this one, him ete these devah divine ones
pranah breaths, =divinities!! amrtah immortals avi§anti they enter (1.5.18)
prthivyai (dat. for) earth ca and enam (acc. into) him / agneh (abl. out of) fire ca
and daiv1 divine / vak voice aviSati enters // sa vai on the other hand daivi divine
vak voice // yaya (inst. by means of) which yat_yat_eva whatever vadati says
tat_tat that is what bhavati becomes (In 1.5.11-13a three of the six triads are
exclusively one gender: "bodies", kinds of knowledge, and objects of prayer. Dyu,
neuter; and devah, pitarah, and manusyah are all masculine. I think we were
expected to notice the connection between that pattern and sa_daivi, tat_daivam,
and sa_daivah here, where the pronouns aren't really necessary but are added,

along with "vai" to emphasize the gender.

33.) But these divine, these immortals, these vitalities enter into him (as
follows:) Into him, for the sake of earth, and out of fire as the divine (body),
enters the voice; * so on the other hand (to 1.5.17¢), his voice is the divine one,
* by means of which he becomes whatever it says. (taught)
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(1.5.19) divah (abl.) sky (Just as "atha" stands for the dative "tasyai" in the
parallel 1.5.11-13a, the abl. here seems to represent the sense of "prthivyai” in
1.5.18. The two cases can have a similar meaning, as in, "He performs the rite
because of the result it brings,” or "for the result." (The word "hetu" is another
interesting example of this double meaning of cause and motive behind an
action.)) ca and enam (acc. into) him / adityat (abl. out of) sun ca and daivam
divine / manah mind avisati enters // tat vai on the other hand daivam divine one
manah mind // yena (inst. by means of) which anandi possessed of bliss eva
bhavati becomes atha_u na "but not now", not anymore $ocati suffers

34.) Into him, for the sky, and out of the sun as the divine (knowledge),
enters the mind; * so on the other hand, his mind is the divine one * by means
of which he becomes possessed of bliss and doesn't suffer anymore. (free)
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(1.5.20a) adbhyah (dat. for) waters ca and emam (acc. into) him /
candramasah (abl. out of) moon ca and daivah breath / pranah breath avisati
enters // sa it vai on the other hand daivah divine pranah breath // yah who
sarhcaran active ca both/and, whether or not asamcaran quict ca / na not
vyathate is upset atha_u_na not anymore risyati (pass.) is harmed

35.) Into him, for waters, and out of the moon as the divine (object of
prayer), enters breath; so on the other hand, his breath is the divine one, the
one who isn't upset whether active or quiet, and isn't harmed anymore. (right)

"Vai" ("on the other hand") in the last three groups, indicates the higher
alternative to the religious knowledge of god-worship, re-incarnation, and karma,

found in the previous two groups, also introduced by "vai" ("on the one hand").
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(1.5.20b) sah he (esah this (Weber ed.)) evam-vit (nom.) the one who truly
knows sarvesam_bhutanam (gen. of) all people atma personal self bhavati
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becomes // yatha just as esa_devata (fem.) this divinity evam so sa he / yatha just
as etam_devatam (acc.) this divinity sarvani_bhiitani all the people avanti they
look after (w/acc.) / evam truly ha so evam-vidam (acc.) the one who knows
sarvani_bhuitani avanti

36.) He becomes this one who truly knows he is the personal self of all
people. * Just as this divinity (breath 1.5.20b) is, so is he; * and just as all the
people look after this divinity (breath), so all the people look after the one who
truly knows this. (See 1.4.16c. w/nearly identical phrasing.)
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(1.5.20c) yat whatever u (antithetical) even though kirhca at all (w/yat) imah
these prajah offspring $ocanti they suffer ama_eva_asam (ind. w/gen.pl.) in their
own house tat that bhavati he becomes // punyam (as nom.n.) good eva only
amum (m.acc. to) that (refers to the masc. "evam-vit" 1.5.20b) gacchati goes / na
no such ha so vai on the other hand devan (acc. to) the gods papam misery
gacchati // (1.5.21a) atha atah vrata-mimamsa; Here begins an analysis of vows.
/I (He reads the following "dadhre" with the sense of "vratam-dhr", but this
material has nothing to do with vows. As usual, he is concerned only with

superficial things and not higher knowledge.)

37.) Even though he becomes whatever it is that these offspring (voice
mind and breath 1.5.18-20a) suffer in their own house (See Ch. 3), * only good
goes to that one (who knows 1.5.20b), * so on the other hand, no such misery
goes to the divine ones (1.5.18-20a).
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(1.5.21b) prajapatih lord of offspring ha so karmani (acc.) actions (=karma-
namani 1.4.7d) sasrje (perf.3.sg.) he created / tani these srstani created things
anyonyena one against the other aspardhanta they struggled // vadisyami
(fut.1.sg.) I will speak eva aham I iti (quotes) vak voice dadhre (perf.3.sg.) it
resolved / draksyami I will see aham iti caksuh eyesight / §rosyami I will hear
aham iti Sotram hearing // evam just the same, too anyani_karmani the other
actions yatha like / karma action tani these
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38.) So the lord of offspring created the actions (of voice, breath, sight,
hearing, and mind), and these created things (actions) struggled one against
the other. * The voice resolved, "I will speak!" sight (resolved), "I will see!"
and hearing, "I will hear!" * These too are karma, just like the other karmas
(acts of worship, rites, etc.)
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(1.5.21c) mrtyuh dying Sramah strain (referring to the previous subject,
karma) bhiutva (ind.part.) having come into being upayeme (perf.3.sg.)
appropriated, took over / tani (acc.) them apnot (impf.3.sg.) fell upon // tani (acc.)
them aptva (ind.part.) having fallen upon mrtyuh dying avarunddha (impf.3.sg.)
it obstructed [tasmat sramyati eva vak / sramyati caksuh / Sramyati srotram;
From that (we understand that) his voice strained, his sight strained, and his
hearing strained. (The subject-to-verb syntax here differs from the author's
usual.)] atha but imam this eva (emphasis) na not apnet (impf.3.sg.) it fell upon,
reached // yah the one that ayam (nom.) this one madhyamah (nom.) innermost
pranah (nom.) breath (This reads somewhat differently from Chapter two where
the asuras beset him (abhidrutya)).

39.) Having thus come into being, the strain (of that karma), the dying,
took over and fell upon them. * Having fallen upon them, the dying
obstructed (them), but it (the dying) did not reach this one. * The one that is
this one is the innermost breath.

Again, this is higher knowledge, not religion. There is no "god" of death here,
and no state of death. Mrtyu is the process of dying, which is an inseparable part of
being alive and always changing. In fact, neither is there a state where the process
of dying does not exist, but there is no end to that process, no "non-existence".
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(1.5.21d) tani those jiiatum (inf.) to understand (w/acc.) dadhrire (perf.3.pl.)
they resolved // ayam this one vai to the contrary, unexpectedly, actually nah (acc.
to) us $resthah superior / yah which, it sarcaran active ca whether asarhcaran
inactive, quiet ca or na not vyathate is upset / atha_u and in turn na neither
risyati (pass.) is to be harmed // hanta come on! asya (gen. of. as) eva the same
sarve we all riipam (acc.) asama (or "bhavama" Weber) (imp.1.pl.) we must be
(w/rtpa, to take a form) iti (quotes) / te they etasya (gen.) its eva the same sarve
they all ripam (acc.) form abhavan they became (acc.) [tasmat ete etena
akhydyante pranah iti; From that (we understand) it is because of this that these
(actions 1.5.21b) are to be counted as "breaths."'] (This is a useful contribution,

relating the various "breaths" to the various acts of perception.)

40.) Those (divinities (representing actions)) resolved to understand (/): *
"This one is actually superior to us! It isn't upset whether it is active or quiet,
and in turn, neither can it be harmed. * Come on! We must all take the same
form as this one'", and they all took its form.
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(1.5.21e) tena (instr. through) that ha so vava surely tat-kulam his class
acaksate (or "akhyayate" Weber) is acclaimed yasmin_kule (loc. in) whatever
class bhavati he is yah he who evam truly veda knows / yah who u but ha
evam_vida (inst. with) the one who truly knows spardhate spars anususyati
withers / anuSusya (ind.part.) having withered ha and so eva indeed antatah
(ind.) in the end mriyate dies [iti adhy atmam (atman) Thus (ends the section) on
the individual self.]

41.) (For) the one who truly knows, in whatever class he is, it is surely
through that (form) that his class is acclaimed (as not being upset or harmed), *
but whoever spars with this one who truly knows, he withers. * And so indeed
in the end, having withered, he dies.

The one who spars or contends is best thought of as one's own lower personal
self, inevitably doubting and challenging the higher self. "Others" are not subject
to this rule, so any vedic formulas that might diminish them are to be disregarded.
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(1.5.22a) atha adhi devatam (daivatam) [Now (begins the section) on the the
divinities.] // jvalisyami (futl.sg.) I will burn eva aham I iti agnih fire dadhre
(perf.3.sg.) resolved // tapsyami I will warm aham iti adityah // bhasyami I will
shine aham iti candramah moon / evam the same, likewise anyah the others
devatah divinities / yatha in whatever way daivatam (n.) divinity

42.) Fire resolved "I will burn" The sun resolved, "I will warm." The
moon resolved, "I will shine," and the same with the other divinities, (each) in
the way of his divinity.
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(1.5.22b) sa (pleonastic) yatha in whatever way esam_prananam (gen.pl.)
these breaths madhyamah the innermost pranah breath / evam in the same way
etasam_devatanam (gen. that of) these divinities vayuh Vayu, the god of air or
wind // nimlocanti they set, come to rest hi for anyah the others devatah
divinities / na not vayuh Vayu // sa the one (f.) esa this an-astam-ita not -- home,
final resting place -- gone (pf.part.) devata divinity yat (emphasizing the personal
noun) the very, himself vayuh Vayu

43.) In whatever way there is the breath that is the innermost of these
breaths, in the same way, the wind is that (the innermost) of these divinities, *
for the other divinities set and the wind does not. * This divinity who has not
gone home (set or died), is the wind himself.

Fire burns out, and the sun and moon set in the west. All except the wind
descend into their home. The subject here is dying vs. immortality, which is the
link with 1.5.23, and he illustrates it with an ancient saying that though we all live

dharma from day to day, the foundation of life and breath is undying.
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(1.5.23) atha now esa this $lokah saying bhavati there is / yatah from where
ca udeti arises siiryah the sun / astam home yatra to where ca also gacchati
goes; w/astam, sets iti (quotes) // pranat (abl. from) breath vai on the one hand
udeti rises prane (loc. into) breath astam_eti goes home, sets / tam (acc.) that
devah the gods cakrire (perf.3.pl.) they made dharmam duty, destiny / sah there
is eva indeed adya today / sah there is u but §vah tomorrow iti (quotes, "it
continues" is appropriate) / yat that is what vai on the other hand ete they amurhi
at that time, then adhriyanta (pass.impf.3.pl.)/ [tat eva api adya kurvanti; that is
just what they do today. (api is not authentic.)]

44.) Now there is this saying: "From where the sun arises, is where it also
sets," so on the one hand, one arises from the breath and one sets into the
breath. It continues, ""That is what the gods made to be dharma, that there is
indeed today, but there is also tomorrow,”" so on the other hand, that
(dharma) is what they set out to do in that time.
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[tasmat ekam eva vratam caret; From that (following, we understand that)
one should practice only one vow.] pranyat (opt.3.sg.) one should breath in ca
eva alone apanyat (opt.3.sg.) one should breathe out ca (but) also na_it but not
(strengthening the antithesis) no ma me papma misery mrtyuh death apnavat
(inj.3.sg.) let it reach iti quotes / yadi when u rather caret (opt.3.sg.) he would
practice samapipayiset (opt.desid.caus.3.sg.) he should wish to thoroughly
realize / tena (inst. through) that u rather etasyai_devatayai (dat. unto, with) this

divinity sayujyam (acc.) union salokatam (acc.) sharing of worlds jayati he wins

45.) One should indeed breathe in (arise), but one should also breathe out
(without setting) while saying, ""Let not the misery that is dying reach me." *
When one would practice that (breathing), one should rather desire to
thoroughly realize that (immortality). It is rather through that (realization)
that he wins a union with this divinity (breath), that is a sharing of worlds.
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Chapter Six - The Three, the Two, and the One
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trayam "threeness", the three vai on the one hand idam this nama name

riapam form karma (This recalls nama and ripa in 1.4.7a, and the five actions
listed in 1.4.7c, which are referred to by the word karma in 1.4.7d and 1.5.21b.)

On the one hand, there is the three: name, form, and action (as follows:)
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tesam (gen. of) those (This recalls "tani" referring to the divinities as actions
in 1.4.7c.) namnam (gen. of) names vak voice iti what is called // etat this just
mentioned (generic, without regard for gender), it (voice) esam (gen. of) these
(This recalls "etani" referring to names of the actions in 1.4.7d.) uktham verbal
expression / atah from that hi because sarvani_namani all names uttisthanti they
arise, become evident (Nut-tha (for ut-stha); poetic but not related to "uktha") I/
etat esam sama the even, steady, drawn-out chanting or singing / etat it hi
because sarvaih_namabhih (inst. with) all names samam even // etat it esam
(gen. of) these brahma (\Vbrh) Brahman (literally: growth; filling, fattening or
bulking up; enlargment; or (possibly) swelling with the breath of life.) / etat it hi
because sarvani_namani all names bibharti (Vbhr) bears, holds (poetic, but not
related to "brahman) (This section is the template for the following two sections,

so these definitions apply there as well.)
The "voice" is that (voicing) of the names of those (divinities):

Of these, it is the recitation (Uktha), because all names arise from it.
Of these, it is the even singing (Saman), because it is even with all names.
Of these, it is the expansion (Brahman), because it holds all names.

This recalls section 1.3.20-22a on the three functions of the priesthood at the
rite: the recitation of Vedic verses by the adhvaryu, the singing of the Saman by
the udgatr, and the overall supervision of the rite by the brahman priest.
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atha "and so it is with", similarly (Atha stands for "tesam" from the previous
section. It is used in the same way in 1.5.12 and 1.5.13a.) riipanam (gen. of)
forms caksuh iti // etat esam uktham / atah hi sarvani_rapani all forms
uttisthanti // etat esam sama / etat hi sarvaih_rapaih (inst. with) all forms
samam // etat esam brahma / etat hi sarvani_rapani bibharti

The "sight" is that (seeing) of the forms of those (divinities):

Of these, it is the recitation, because all forms arise from it.
Of these, it is the even singing (Saman), because it is even with all forms.
Of these, it is the expansion (Brahman), because it holds all forms.
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atha karmanam atma the living soul (The nouns for voice, sight, and self, are
each associated with a matching action (vecalling 1.4.7d). The etymology of the
noun "dtman" is consistent with the acts of breathing and living.) iti // etat esam
(The referent is action) uktham / atah hi sarvani_karmani all acts uttisthanti //
etat esam sama / etat hi sarvaih_karmabhih (inst. with) all acts samam // etat
esam brahma / etat hi sarvani_karmani bibharti

The "living soul" is that (living) of the acts of those (divinities):

Of these, it is the recitation, because all acts arise from it.
Of these, it is the even singing (Saman), because it is even with all acts.
Of these, it is the expansion (Brahman), because it holds all acts.
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tat so / etat trayam a triad sat real, actual / ekam (n.) a unit, the one ayam
atma // atma u ekah (m.) alone (see 1.4.1a) san (pr.part.) being / etat trayam tat
that (self) // etat this (triad) amrtam undying satyena (inst. by) reality channam
hidden, obscured
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Therefore, what is real is this three, and the one is this self. But, the self
being alone, this three is that (self). This (self) is the undying one that is
obscured by that reality.

TOT T 3T ATHEY Tcd dRATHS TRSs
pranah life vai amrtam the undying one / namariipe (dual) (see 1.4.7a)

satyam reality / tabhyam (inst.dual; by) those two ayam pranah channam is
hidden

On the other hand, his life-breath is the undying one and his name and
form is the reality, so it is by those #wo that this life is obscured.

End of Book I



