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Chapter One
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(1.1.1) atha_atah now brahma-jijiiasa Brahman — investigation, desiring to
understand (1.1.2) janma-adi (janman) inception — "beginning with" (following
"inception", this means development) asya (gen. of) this yatah from whom (1.1.3)
$astra-yoni-tvat (abl. because, for) verses — origin — being (1.1.4) tat such tu
though samanvayat (abl. ind.) "following upon", a consequence +4-5) iksateh
(gen. of) direct awareness, seeing in one's mind (see ks MW) (This unusual noun

"

is masc. in "i", used again in 1.3.13.)

1.1 Now, an investigation of Brahman, from whom arises the inception and
development, (even) of this (investigation), because of his being the origin of
verses, though such (an investigation) exists (only) as a consequence of direct
awareness of him.
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(1.1.6) na nothing asabdam without testimony gaunah secondary cet to the
objection // na no atma-$abdat (abl. because) self — testimony (1.1.7) tat-

nisthasya (gen. of) that — one who is established in moksa-upadesat (abl.)

liberation — teaching

1.2 To the objection that this secondary thing (investigation) is nothing
without the testimony (of Sruti and smrti); no, because there is (also) the
testimony on the self (the Upanishad), teaching the liberation of one who is
established in that, ...
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(1.1.8) heyatva-avacanat (abl. because) without the call for rejection ca and
(1.1.9) sva-apyayat (abl. for) self — delving into 4-=+41+6) gati-samanyat (abl.
apart from; sva is opposite to samanya) way — common 4+ Sruta-tvat (abl.
apart from) learned ca and 4-4-42a) ananda-mayah consisting of bliss

1.3 ... and because that one is without the call for rejection (in the smrti),
for it is a delving into oneself—apart from (what is done) that common way
and apart from its being learned (SD 1.2-3)—which (self) consists of bliss.
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(1.1.12b) abhyasat (abl. from) repetition, recitation +3+33) vikara-sabdat
(compare apakara-sabda and apasabda MW) (abl. because) modification,
deviation — testimony na not so iti cet to the objection // na not the case
pracuryat (abl. from) multiplicity =334 tat-hetu-vyapadesat (abl. from) that —
reasons, motivations — description ca both/and (By the syntax, these two abl. terms
seem to correspond to abhyasat 1.1.12b.)

1.4 To the objection that it is not so, because that (Upanishadic) testimony
is a deviation from the repetition (part of the Veda); No. That (deviation) is
both from the multiplicity (of words), and from the one (the smrti) that is a
description of the reasons (also "motivations") for it.
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(1.1.15) mantra-varpikam (ika w/vrddhi consisting of) the words, letters, or
syllables of the Vedas eva_ca indeed giyate it is sung (1.1.16) na not itarah the
other (From here on, itara always refers to the smrti.) anupapatteh (abl. because)
not evident ++47 bheda-vyapadesat (abl. by) partition — description ca also
(1.1.18a) kamat (ind..) willingly ca indeed (Kamat refers to giyate, syntactically
similar to ananda-mayah referring to sva in 1.9.)

1.5 Indeed, the Vedic text is sung (by us), but not the other (the smrti),

because that (self 1.1.9) does not also become evident by that description of
partition (by caste). Indeed (we sing it) willingly (not by command).
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(1.1.18b) na no anumana-apeksa (inst. by) inference — considering (+++%)
asmin in this asya of this ca moreover tat-yogam (acc.) "him" (in comp. see also
1.1.7, 1.1.14) — union $asti (n.) commanding, dictating (1.1.20) antah something
inner tat-dharma-upades$at (abl. comparative; to) dharma — teaching (1.1.21)
bheda-vyapadesat (abl. comp. than) difference — description ca and anyah other

1.6 Moreover, there is no dictating union (Yoga) with him by considering
the inference 'of this in this'. It (this investigation) is inner to that teaching of
dharma, and other than that description of (human) partition.
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(1.1.22) akasah the ether tat-lingat (known by) his — indicator (1.1.23) atah
arising from that eva alone pranah the breath of life (1.1.24) jyetis-carana-
abhidhanat (abl. for) light — foot — naming

1.7 The ether is known by its indicator (sound). From that alone arises
breath (life), for that is named (in the Upanishad) as the foot (foundation) of
light.
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(1.1.25) chandas-abhidhanat (abl. because) meter (also desire, longing for,
will) — naming na not so iti _cet to the objection / na not tatha in that way cetas-
arpana-nigadat (abl. because) mind, heart — offering, placing — reciting out loud
tatha in that way hi because dar§anam seeing, understanding (1.1.26) bhiita-adi-

pada-vyapadeSa-upapatteh (abl. because) gross element — etc. — foot — of the
description — evidence ca moreover evam just so

1.8 To the objection that it is not so, because it is named as the metric
(foot); well it is not (meant) that way, because that is just an audible recitation
of the offerings in the mind, because in that (mind) way there is
understanding, and because that (mind) is the evidence described as the foot
of those gross elements, etc., just so. (See mind>water>fire>earth>air in BU
1.2.1b-3a.)
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(1.1.27) upade$a-bhedat (abl. because) teaching — difference na no iti _cet to
the objection na not the case ubhayasmin (loc. when considering; compare with
ubhaye 1.2.20) both api indeed avirodhat (abl. because) no disagreement (1.1.28)
pranah breath tatha in that way anugamat (abl. for) following (1.1.29) na not
vaktuh (abl. out of) lecturer

1.9 To the objection that it is not so because there is partition (even) in the
teaching; well no, because indeed when we consider both (understanding and
recitation) there is no such disagreement, for our 'breath' follows in thar way
(from the ether 1.7), not just out of the teacher.
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atma-upadesat (abl. known from) individual self — teaching iti_cet to the

objection adhi-atma-sambandha-bhiima (m.) higher self — relationship —

abundance of material hi because asmin in it (1.1.30) $astra-drstya (inst. by

means of) verses — directly seeing the meaning tu rather upadesah teaching
vamadevavat (vati: like) Vamadeva

1.10 To the objection that it (breath) is known from the teaching on the
individual self; well, because there is such an abundance of material about its
relationship to the higher self in it, the teaching is rather by seeing that in the
verses, like Vamadeva did.
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(1.1.31a) jiva-mukhya-prana-lingat (abl. because) living beings — mouths —
breath — indicator na it is not so iti _cet to the objection na not upasa homage,
adoration, worship traividhyat (abl. because) threefold — being asritatvat (abl.
because) dependent — its being

1.11 To the objection that it is not so, because there is the indicator (of the
individual) in the breath that comes from the person's mouth, well it (our
'breath') is not the (verbal) worship, because of that being the threefold
(Veda), because of its being dependent on him. (He is "the origin of the verses",
see 1.1.)
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(1.1.31b) iha here (4s in the Upanishad, we are to imagine the gesture toward
the heart.) tat-yogat (abl. for) him — union (1.2.1) sarvatra in every way
prasiddha-upadesat (abl. known by) well-known, celebrated — teaching (1.2.2)

vivaksita-guna-upapatteh (abl. known by) referred to by — essential constituents

— evidence ca and

1.12 For the true union (Yoga) with him is here (see "na eva iha" Br.Up.
1.2.1); in every way it is known by /.) the teaching of the well-known
(Upanishad), and by 2.) the evidence of the essential constituents that are
referred to (therein), ...
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(1.2.3) anupapatteh (abl. due to) lack of evidence tu however na not $arirah
related to the body (1.2.4) karma-kartr-vyapadesat (abl. known by) action —
performer — description (perhaps the srauta sutras) ca and (1.2.5) §abda-viSesat
(abl. known by) testimony, authority — particular (These last two ablative terms

qualify " sarirah”. 4-2-6) smrteh (gen. of) law texts, (aside from srauta) ca and

1.13 Due to the lack of evidence, however, that (yoga) cannot be (claimed to
be) the body-related thing known by /.) the description of the rite and its
performer, and by 2.) the particular authority of the law texts (smrti).
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(1.2.7) arbhaka-okas-tvat (abl. because) little — dwelling on (see many
compounds w/"aukas" ifc MW) — being tat-vyapadesat that — description ca and
na not so iti _cet to the objection na no nicayya-tvat (abl. because) (see nicay
MW) observed within — his being evam just so vyomavat (vati: like) space ca and

1.14 To the objection that it is not so because of that (smrti) being the one
that dwells on the little things (details) and because it is a description of that;
well no, because of his having been observed within, just so, and that he is like
space (the ether).
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(1.2.8) sambhoga-praptih complete enjoyment (=ananda-mayah 1.1.12) —
obtaining iti _cet to the objection ma not the case vaiSesyat (abl. because)
particularity (1.2.9) atta (masc. nom. s. of attr) eater, partaker cara-acara-
grahanat (abl. because) moveable — immovable — taking 2340} prakaranat
(abl. because) subject matter, topic, explanation, what it's all about ca and

1.15 To the objection that one obtains a complete enjoyment (by the rite);
well no, because of the particularity (2.3) (of the words and their anticipated
results). He is the partaker because he takes both the moveable (breath) and
the immovable (breath), and because that is the point (of the Upanishad).
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(1.2.11) guham (facc. into) cave (the "mouth within" BU 1.3.9) pravistau
(dual, two) entered atmanau (dual, two) individuals hi for // tat thus it is
darsanat (abl. according to) the upanishad (-242) viSesanat (abl. according to)
particularization ca and (1.2.13) antare upapatteh (abl. for) within — evident
(1.2.14) sthana-adi-vyapadesat (abl. because) standing, abiding — etc. (such as
pratistha VD 2.13. pratitistha, pratisthita BU, etc.) — description ca and

1.16 For these (two breaths, lives) are the two individuals (Dir and Ayasya
Angirasa) that entered into the inner cavity ("mouth”, BU 1.3.9). Thus it is,
according to the Darsana and its (metaphorical) particularization of them
(the abstract breaths), for that is what is evident within, and because that is
what is described by words like "abiding", ...
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(1.2.15) sukha-visista-abhidhanat (abl. because) happy — distinguished, most
excellent — named, called eva actually ca and (1.2.16) Sruta-upaniS§atka — gati-
abhidhanat (abl. because) one who has heard the Upanishads (cf. uktopanisatka
MW) — way — naming ca and

1.17 ... and because that one (who abides within) is actually the one called
happy and most excellent (see BU 1.5.19-20a), and because that (abiding
within) is called the way of one who has (truly) heard the Upanishad, ...
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(1.2.17) anavasthiteh (abl. because) lacking stability (referring to sthana
1.2.14) asambhavat (abl. for) not happening, impossible ca and na not itarah the
other (1.2.18) antar-yami-adhidaiva-adisu (loc. pl. having to do with those) inner
— sovereignty — supreme deity — beginning with tat-dharma-vyapadesat (abl. for)
his — dharma — description

1.18 ... (but) not the other (the smrti), because it is impossible and because
it lacks stability. For that (Upanishad) is a description of his dharma having to
do with those things beginning with the supreme deity (breath) with inner
sovereignty (BU Ch. 3).
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(1.2.19) na_ca though not, but not that as well smartam observed as smrti
tradition (law) atat-dharma-abhilapat (abl. because) not that, nothing to do with
it — dharma — verbal expression (1.2.20) Sarirah body ca also ubhaye (loc. in)
both api indeed bhedena (inst. with) partition enam (acc.) this (referring to
smartam 1.2.19) adhiyate one learns by rote

2.1 But that (Upanishad) is not also laid down as law (like the smrti),
because it is the verbal expression of a dharma that has nothing to do with
that. There is also the body, indeed in both (smrti and Upanishad), and with
the partition (of bodies), one learns this (law) by rote.
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(1.2.21) adrsyatva-adi-gunakah beginning with the latent state — (kan)
something that resembles or represents certain qualities dharma-ukteh (abl.
according to) dharma — text (1.2.22) viSesana-bheda-vyapadesabhyam (abl.
according to: dual) particularization — partition — descriptions ca and // na not
itarau (dual) two others

2.2 There is that (incarnation) which (physically) resembles certain
qualities beginning with their latent state, according to that text on dharma
(the smrti), and according to the descriptions of partition and
particularization (by caste). It (our dharma) is neither of these two 'others'.
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(1.2.23) rupa-upanyasat (abl. because) form — reference ca moreover 4224
vaiS§vanarah common to all people // sadharana-§abda-viSesat (abl. because)
common to all — testimony — particular -2:25) smarya-manam memorable —
considered

2.3 And because it is a reference to their (physical) forms, that (smrti) is
common to all people. It is considered memorable because that (reference) is
the particular testimony (sound) that is common to all of them.
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anumanam inference syat should be iti (quotes) (+2:26a) Sabda-adibhyah
(abl. arising from) sound — beginning with antah-pratisthanat (ind.) inner —
foundation (an aluk compound) ca_na and not iti _cet to the objection na not
tatha in that way drsti-upades$at (abl. for) realization — teaching

2.4 To the objection “it should be matter of inference”, and not those things
arising from sound to begin with, that being their inner foundation (1.7, 2.15);
well, it does not happen that way for it is a teaching by direct realization.
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(1.2.26b) asambhavat (abl. for) impossible puriisam (acc.) human spirit

api_ca surely enam (acc.) this adhiyate learns by rote (1.2.27) atah from that eva
same na not devata divinity bhiitam real being ca -2-28) saksat_api obviously

2.5 For surely it is impossible that one would learn this the human spirit by
rote. Moreover, the divinity (breath) from that very (rote learning) (BU
Chapter Three) is not an actual being, obviously.
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(1.2.28b) avirodham jaiminih (1.2.29) abhivyakteh iti asmarathyah (1.2.30)

anusmyteh badarih (1.2.31) sampatteh iti jaiminih tatha hi darsayati (1.2.32) a-
mananti ca enam asmin

According to Jaimini, there is no denying that. According to Asmarathya it
(puriisa) is known by the manifestation of its life. According to Badari it is
learned by rote (testimony) Thus, according to Jaimini, it is accomplished
because it shows itself in that way (perception), whereas they (Asmarathya,
Badari, etc.) think more toward "'this in regard to this" (inference). (See 1.3.37-
42)
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(1.3.1) dyu-bhu-adi-ayatanam sky — earth — etc. — support svasabdat (abl.

known by) his — own sound (1.3.2) mukta-upasrpya-vyapadesat (abl. according
to) liberated — to be approached — description
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2.6 That (divinity) is the support of sky, earth, and the others (atmosphere,
waters and fire), known by one's own (inner) sound, according to the
description of its being approached thus (through the prime word om etc.) by
the liberated.
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(1.3.3) na not anumanam inference atat-Sabdat (abl. because) not that —
sound (1.3.4) pranabhrt breathing, alive ca and (+-3-5) bheda-vyapadesat (abl.
because) partition — description (1.3.6) prakaranat (ind.) that being the point

2.7 It is not an inference, because it is not that (kind of) sound (words), and
because that is a description of the partition, physically breathing, that being
the point (of the Upanishad).
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(1.3.7) sthiti-adanabhyam (dual, abl. for) abiding — partaking (1.3.8) bhiima
(n. not m.) world a (prep. before abl. see also 13.11) extending to samprasadat
(abl.) serenity / adhi-upadesat (abl. because) above and beyond — teaching (1.3.9)
dharma-upapatteh (abl. because) duty — evidence ca and (The phrase 'bhiuma a
samprasadat' is the same in construction and meaning as YD 4.17 'pranta-bhiimih

ron

... aviveka', "a border world extending right up to distinguishing")

2.8 For it is a matter of the abiding and the partaking, a world extending
right up to that state of serenity, because that is the teaching above and
beyond (the other), and because that is the (true) evidence of one's dharma
(VD 1.1).
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(1.3.10) aksaram imperishable // ambara-anta-dhrteh (abl. known by) having
the sky as its boundary — supporting 433 sa (=the devata 1.2.27, who is 'na
bhitam' 1.2.27, 'ayatanam’' 1.3.1, 'na anumanam' 1.3.3, and 'aksaram' 1.3.10) ca //
both/and prasasanat (abl. known by) teaching (+3-42) anya-bhava-vyavrtteh
(gen. of) other — existence — turning away ca and

2.9 That (divinity 1.2.27) is the imperishable (rock BU 1.3.7b). It is she,
known both by her support of all that is bounded by the sky (ether), 3.2 and
by the teaching of her turning away from the existence of the others.
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The "imperishable" here is the divinity prominently referred to by this same
feminine pronoun "sa" in BU 1.3.9 as the inner breath that did not become
corrupted by the asuras. She turned away ("I must not follow") BU 1.3.10.
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(1.3.13) iksati-karma-vyapadesat (abl. known by) direct awareness — acts
("atyavahat" BU 1.3.12-16) — description sah (m.) he (1.3.14) daharah small,
lesser uttarebhyah (inst. by means of) superior (karmas) (1.3.15) gati-
$abdabhyam (abl. dual; because) way — testimony

2.10 It is (also) he (Ayasya Angirasa), known by the description of his
karmas (ways) toward direct awareness of those (others) (cf. BU 1.3.12-16).
Any lesser thing can be known by means of superior ones (karmas), both way
and word.
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tatha in that way hi for drstam commonly seen or known lingam indicator ca
and (1.3.16) dhrteh (abl. known by) constancy ca and // mahimnah (abl. by)
greatness, comprehensiveness / asya_asmin of this in this (see 1.1.19)
upalabdheh (abl. through) understanding -3+ prasiddheh (abl. by) common

opinion ca and

2.11 For in that way it is commonly known, as the indicator, and known by
its constancy; (i.e.,) known by his comprehensiveness, and by established
common opinion through understanding 'of this in this' (see 1.1.19).
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(1.3.18) itara-paramarsat (abl. known by) the other — consideration sah he
iti_cet to the objection na not asambhavat (abl. because) impossible (1.3.19)
uttarat (abl. from) the superior of the two cet if avis-bhiita-sva-riipah "before

the eyes", manifest — become — his own — form tu but (1.3.20) anya-arthah

different— meaning ca indeed paramarsah consideration

2.12 To the objection that he is known by consideration of the other (the
smrti); well no, for it is impossible (see “impossible” 2.5); but if from the
superior (text, the Upanishad,) (it is read that) one's own form becomes
manifest, that consideration is indeed a different meaning.
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(1.3.21) alpa-$ruteh (abl. according to) little scripture (Srauta or grhya sutras?)
iti _cet to the objection [tat uktam (1.3.22) anukrteh tasya ca (1.3.23) api _ca
smaryate; It is declared there because there is exact compliance with that too, as
well as being respected as law (smyrti).] (1.3.24) §abdat (abl. by) word eva just
exactly so pramitah meted out, measured (1.3.25) hrdi-apeksaya (inst. known
by) heart — consideration tu but manusya-adhikaratvat "beneficial to man",
human necessities — governor [(1.3.26a) tat-upari api badarayanah; Indeed
superior to that (alpa-sruti), according to Badarayanal

2.13 To the objection that it is according to the little scripture (?); well, that
(too) is meted out by word, just so, but it is known through a consideration of
the heart, because of that being the governor of the human necessities.
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(1.3.26b) sambhavat (abl. by) by the very possibility 3-27) virodhah denial
karmani (loc. to) the rite iti_cet to the objection na no aneka-pratipatteh (abl.
because) many — undertaking darsanat (abl. according to) Br. Up.

2.14 To the objection that by the very possibility of it, this is a denial of the
rite; well no, because according to the Darsana (Upanishad) that is something
undertaken on the part of the many (including us).
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(1.3.28) $abdah scripture iti_cet to the objection / na not the case prabhavat
(abl. because) the cause of existence, creator / pratyaksa-anumanabhyam (inst.
included with) perception — inference (+3-29) atah (known through) that eva
indeed ca also nityatvam constancy

2.15 To the objection that that (rite) is the $abda (scripture); well no,
because that (Sabda, word, sound) is our 'cause of existence' (see 1.7). Indeed,
we also know its constancy through that (S§abda, testimony) which is included
with perception and inference (see ND 1.1.3), ...
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(1.3.30) samana-nama-riipa-tvat (abl. known through) identity of name and
form ca and avrttau (loc. as) repeating api even // avirodhah no denial darsanat
(abl. according to) Br. Up. smrteh (abl. according to) memory, the law texts ca
both ... and

2.16 ... and through (experiencing) the identity of name and form (in the
rite), even as we are repeating (the scripture, Vedic verses). So this is no denial
(of the rite 1.3.27), according to both the Darsana and the Smrti.

It is becoming increasingly clear that "the Dar§ana" was their name for what is

now known as the first book of the Brihadaranyaka Upanishad.
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(1.3.31) madhu-adisu asambhavat anadhikaram jaiminih (1.3.32) jyotisi
bhavat ca (333} bhavam (acc.) tu badarayanah;

According to Jaimini, there is a lack of authority in those (passages of the
Upanishad) beginning with the Madhu (Vidya) (BU 2.5), because they don't
make sense, but for Badarayana it is also the "'from (planetary) house to house"
(principle) related to the Jyotis (astrology), ... (This refers to the Paricagni Vidya
BU. 6.2.)

Here the commenter remarks on the mention of jyotis in 1.4.9, and madhu in
1.4.10 (at least the way he interprets those words). He continues this irrelevant

discussion in 1.3.35, and again in 1.3.40.
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(1.3.33D) asti it exists hi for (1.3.34) $uc regret asya (gen.) of this (speaker or
school), our tat-anadara-§ravanat (abl. arising from) it — disdain, disrespect —
hearing tat-adravanat (abl. of separation; rather than (The two similar compounds
are opposite in meaning.)) that — running or flowing toward / siicyate it is
indicated hi for

2.17 For that (constancy of sound) does exist. Our regret arises from your
hearing it with disdain rather than running toward it, for that (constant
sound) is what is indicated (by the words).
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(1.3.35) ksatriya-tva-avagateh ca uttaratra / caitrarathena lingat 1336
samskara-paramarsat tat-abhava-abhilapat ca;

(cont. from 1.3.33) ... and this is because it (the teaching of reincarnation
there in BU 6.2) is the conception of the ksatriya (Pravahana Jaivali), in a place
secondary (to the brahmana Gautama): 1.) because the (perceptible) indicator
(of the ksatryas) is through its association with Citraratha (=Agni, RV X.1.5), 2.)
because of his inference of karmic impressions, and 3.) and because of his
testimony of one's non-existence (in this world).
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(1.3.37) tat-abhava-nirdharane (loc. if) it —(gen.)— non-existence, negation —
defining, ascertaining, particularizing ca moreover pravrtteh (gen. abbr; of; as an
abbreviation of the first compound with the genitive connection for tat)
"proceeding forth", the manifestation of active life, conduct, behavior (1.3.38)
Sravana-adhyayana-artha-pratisedhat (abl. because) hearing — studying — for
the purpose — holding back, denial // smrteh (gen. abbr. of) ca also, indeed
(1.3.39) kampanat unsteady, unreliable

2.18 Moreover, if we were to ascertain a 'non-existence' (as opposed to 'asti’
1.3.33b) of that (constant sound), it would be that (non-existence) of the
manifestation of (all) life activity, for there is a holding back (YD) (of activity)
for the purpose of hearing (the sound) and studying it. Indeed there is also
that (holding back) of the Smrti, because it is so unreliable.
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(1.3.40) jyotih darsanat (+3-4H akasah / artha-antaratva-adi-vyapadesat
(1.3.42) susupti-utkrantyoh bhedena

The 'jyotis' from the darsana is (the existence between incarnations, in)
space, because its description of being a separate thing and so on is due to its
being different to sleep and death.
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Chapter Three
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(1.3.43) pati-adi-sabdebhyah (abl. pl. because) lord, sovereign — in the
beginning — testimony (1.4.1a) anumanikam a matter of inference [api ekesam;
just on the part of some (smrtis)] iti_cet to the objection na not the case $arira-
riipaka — vinyasta — grhiteh (abl, because) (a 'kan’ taddhita form, Panini 5.3.96
ive pratikrtau; as if, as an image or model) human body (anthropo)-(morphic)
form — in his own place — taken to be

3.1 To the objection that it is really a matter of inference because of the
testimony of a lord God in the beginning; well no, because he is taken in his
own place to be anthropomorphic.
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(1.4.1b) darsayati causes (the world) to appear ca and (1.4.2) siksmam fine,
detailed tu but just tat-arthatvat (because) his — purpose (1.4.3) tat-adhinatvat

(abl. coming from) him — subservience to arthavat having a life-purpose 4-4-4)
jiieyatva-avacanat (abl. because) that it should be understood — no saying ca and

3.2 And he causes (the world) to appear, but just the detail, because of that
being his purpose, and because there is no saying that it should be understood
that having a purpose in life comes from subservience to him.
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(1.4.5) vadati it does say iti _cet to the objection na not the case prajiah (a
matter of) realization hi for surely prakaranat (abl. for) the subject, the point
(1.4.6) trayanam (gen pl. that of) the triyi-vidya, the Vedas (see 1.1-3) eva truly

ca and / evam directly upanyasah reference prasnah inquiry (These two words,
recalling the theme of the very first sutra, clearly refer to Brahman.) ca and

3.3 To the objection that it does say so; well no, for surely it is a matter of
realization, for that is the point (of the Upanishad), and it is truly that (the
point) of the Vedas (another meaning of "Veda-anta"), and this inquiry (into
Brahman) refers directly to them.
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(1.4.7) mahadvat (vati as) mahat, great ca also (1.4.8) camasavat (vati as)
soma vessel aviSesat (abl. for) no distinction, excellence, prominence (1.4.9)
jyotih light ripa-kramat (abl. coming from) form — stage in a series tu rather
tatha in that way hi for adhiyate learned, read [eke; according to some]

3.4 He is also (referred to) as the great one (mahat), for there is no such
prominence as the Soma vessel (see "mahima" BU 1.1.2). Light comes rather
from the sense-of-form stage (in the series) (see "jyoti-ripam" BU 1.5.11-13),
for it is read thus (in the scriptures).
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(1.4.10) kalpana-upadesat (abl. because) forming in the mind — teaching ca
also madhu-adi-vat (vati: like) sweet taste — and the others avirodhah no denial
(1.4.11) na not sankhya-upasangrahat (abl. known by) counting, reckoning —
clasping, embracing api surely nana-bhavat (abl. because) many, a multitude —
existence atirekat (abl. because) redundant ca and

3.5 This is no denial (of the rite), because that is the teaching about
forming it in the mind, like sweet taste (madhu) and the others (smell and
feel). It is surely not known by embracing the counting (of the words),
because of the huge variety and because of the redundancy.
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(1.4.12) prana-adayah breath — things beginning with vakya-$esat (abl.
known by) text remaining after the mantra and brahmana portions, i.e., the
Upanishad (1.4.13) [jyotisa ekesam; of some, it is with light.] asati_anne (loc.
where) does not exist — food (1.4.14) karanatvena (inst. by virtue of) there being
a cause ca and akasa-adisu (loc. where) the ether — those beginning with yatha
just as vyapadistah described ukteh (abl. by) passage

3.6 Those things (taste, etc. 3.5) that begin with the breath are known by
the remaining text (the Upanishad), where (real) food does not even exist, and
—by virtue of there being a cause (for breath)—where those things (actually)
begin with the ether, just as it is described by the passage (BU 1.2.5a).
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(1.4.15) samakarsat (abl. by) extraction, drawing out (416} jagat-vaci-tvat
(abl. ind.) world — vocally expressing 4-4+% jiva-mukhya-prana-alingat (abl.
because) living person — mouth — breath — no indication na not so iti _cet to the
objection tat that vyakhyatam explanation, interpretation

3.7 To the objection that it is not so, because there is no indication (of
cause) in the breath that comes from the mouth of a living person, vocally
expressing the world by drawing it out (in detail); well, that is just an (untrue)

interpretation.
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(1.4.18) anya-artham tu jaiminih prasna-vyakhyanabhyam api ca evam eke
(1.4.19) vakya-anvayat (1.4.20) pratijia-siddheh lingam asmarathyah (1.4.21)
utkramigyatah (future 3rd. dual) evam bhavat iti audulomih (1.4.22) avasthiteh

iti kasakrtsnah;

But it is the other meaning (of breath) according to Jaimini. According to
some (others) it just comes from a question and the answer, just like that, by
agreeing with what is said (testimony). According to Asmarathya that (question
and answer 1.4.18) is the mark of establishing a proposition (inference).
According to Audulomi they will both pass away just as they come to exist
(perception). According to Kasakrtsna it is through abiding in the rite.
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(1.4.23) prakrtih prime originator ca also pratijfia-drstanta-anuparodhat
(abl. because) alleged standard — no obstruction (1.4.24) abhidhya-upadesat (abl.

known from) intention, desire (cf. manas akuruta 1.2.1b, akamayata 1.2.4a) —
teaching ca and

3.8 He is also the prime originator (prakrti), because there is no
obstruction of that by some alleged standard (in the smrti), and because there
is the teaching about his desire.
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(1.4.25) saksat (ind.) clearly ca and ubhayah both amnanat (abl. ind.) found
in the scripture (1.4.26) atma-krteh (ind.) of his own making parinamat (abl.
since) transformation (1.4.27) yonih origin ca indeed hi for truly giyate it is sung,
praised in song 1.4.28 [etena sarve vyakhyata vyakhyatah; By that are
explanations for all (hymns).] (It seems the editor decided to impose a section

end by repeating the last word of his own comment.)

3.9 And clearly both (originator and desire) are found in that scripture,
since it is a transformation of his own making, for truly it is also that origin
(of the world) that is praised in (Vedic) song.
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(2.1.1) smrti-anavakasa-dosa-prasangah laws — not admitting — problem,
problem — arising iti _cet to the objection na no anya-smrti-anavakasa-dosa-

prasangat (abl. because) other — laws — not admitting — problem — arising

3.10 To the objection that there arises the problem of not admitting the
smrti (law scriptures); well no, because then there arises the problem of not
admitting other (contradictory) smrtis.
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(2.1.2) itaresam (gen. for) others ca moreover anupalabdheh (abl. because)
absence (2.1.3) etena thereby yogah pratyuktah contradicted (2.1.4) na not
vilaksana-tvat (abl. because) varied — being asya of this tathatvam having to be

just so ca and // $abdat (abl. from) testimony (2-+5) abhimani-vyapade$ah
conceit — description tu but

3.11 Moreover, for those others, because of the absence of understanding,
that yoga (union see 1.1.31b) is thereby contradicted; and because of this
(smrti) being so varied, it is not just a matter of things having to be just so,
but from that $§abda there is rather a description of conceit.
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vi§esa-anugatibhyam (dat./abl. for the sake of) discrimination — conformity
216) drsyate it is observed tu though 237 asat not true iti _cet to the
objection na not pratisedha-matratvat (abl. because) prohibitions — its being a
measure of 238} apitau (loc. in) taking part tadvat that way / prasangat (abl.
ind.) occasional asamaifijasam non-conforming, wrong

3.12 To the objection that though that (smrti) is observed for the sake of
discrimination and conformity that (conceit) is not true; well no, because of
that (discrimination and conformity) being a measure of what is prohibited in
taking part that way, (even) an occasional wrong.
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(2.1.9) na not tu but drstanta-bhavat (abl. known by) standard — existence
(2.1.10) sva-paksa-dosat (abl. by) one's — bias — faulty ca (2.1.11a) tarka-aprati-
sthanat (abl. ind.) investigation — without grounding api at all anyatha otherwise

3.13 But no such (wrong) can be known just by the existence of some
standard and by someone's faulty bias (by caste see YD 3.12-14), otherwise it
would be known without any grounding in investigation.
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(2.1.11b) anumeyam to be inferred iti _cet to the objection / evam just that api
indeed anirmoksa-prasangah without liberation — occasion [2.1.12 etena Sista-
aparigrahah api vyakhyatah; By this (following text) are explained those
learned ones without possessions.] (2.1.13) bhoktr-apatteh (abl. for) enjoyer —
becoming // avibhagah no sharing cet if / syat would be lokavat like in the world

3.14 One may say that (wrong) is to be inferred (law + contrary act =
wrong); well indeed, any occasion without liberation is just that (our
"wrong"), for (with liberation) one becomes an enjoyer. To the objection that
there would be no sharing of that (enjoyment in liberation); well there would
be, (but only) as it is in worldly life.
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(2.1.14) tat-ananyatvam he — being none other arambhana-§abda-adibhyah
(abl. known by) origination — scripture — beginning with (2.1.15) bhave (loc. as to)
existence ca moreover upalabdheh (abl. known by) realization (2.1.16) sattvat
(abl. by) reality ca and avarasya (gen. of) lower, lesser

3.15 It's (the world's) being none other than he is known by those
(passages) beginning with the scripture on origination (becoming) (BU Ch.2).
Moreover, it is known both by direct realization as to his existence, and by the
reality of the lower (world).
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(2.1.17) asat-vyapades$at (abl. because) not true — description na not so iti _cet
to the objection na not so dharma-antarena (inst. known by) duty — different
vakya-§esat (abl. because) text — remaining (2.1.18) yukteh (gen. of) joined
$abda-antarat (abl. by) sound — different ca and (2.1.19) patavat like a cloth ca
indeed [(2.1.20) yathda ca pranadi; and like a water channel (?) (The word "adi"

is masc., not neuter. Perhaps this is like the MW entry "prandadi”, equivalent to or

a wrong reading for pranadi, under pranadika MW. It doesn't seem authentic.)]

3.16 To the objection that it is not so because that is a description of
something that isn't actually true; well no, for the remaining text (Upanishad)
is by way of different kind of dharma, and from a different kind of testimony,
one of those (two) joined, indeed like a cloth (warp and weft).

R e

haN [N o o :l o\ § l
(2.1.21) itara-vyapadesat (abl. by) other — description hita-akarana-adi-

dosa-prasaktih beneficial — not doing — etc. — fault — occurrence (2.1.22)
adhikam again and again tu but bheda-nirdesat (abl. ) difference — pointing out

3.17 There is by the description in that other (scripture, the smrti) the
occurrence of the fault of not doing what is beneficial and so on, but pointing
out the partition (of castes) again and again.
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(2.1.23) asma-adivat (vati as) the lesson beginning with the stone (See
asmanam BU 1.3.7b.) ca even tat-anupapattih of that — failure (2.1.24)
upasamhara-darsanat (abl. ind.) at the conclusion of that lesson na no such iti

_cet to the objection na no such ksiravat (vati: like) milk or sap (see "fluid"
1.5.2¢) hi because

3.18 To the objection that even as the lesson beginning with the stone (BU
1.3.7b) has failure of that (partition), at the conclusion of that Darsana, there
is no such (failure); (After they are scattered, he/she draws them in. They join
together near him.) well there is no such (failure) because it is like the sap (the
fluid foundation, BU 1.5.2d and ¢)

Chapter Four
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(2.1.25) deva-adivat (vati: like) gods — etc. api even as loke (loc. in) the world
2126) krtsna-prasaktih everything — clinging niravayavatva-§abda-kopah
indivisibility — testimony — anger va on the other hand (2.1.27) $ruteh (abl. from)
hearing tu but $abda-miilatvat (abl. from) words — the state of being a foundation

4.1 On the other hand, clinging to everything in the world even as (one
clings to) those gods and so on, there may be anger at the testimony of
indivisibility, but that (testimony) comes from hearing, which comes (in turn)
from the state (of sound) which is the foundation of the words.
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(2.1.28) atmani (loc. within) the individual ca and, both evam completely /
vicitrah (pl.) the manifold ca and, both hi for (2.1.29) svapaksa-dosat (abl. for)

one's own side (school) — fault ca both/and (2.1.30) sarva-upeta all those —
entering ca both/and / tat thus darsanat (abl. according to) view

4.2 For that (state) is completely within the individual self, and it is the
manifold, both; for there is both the fault of one's own (individual) bias (YD
5.3), and the entering into being all those things (BU 1.4.4a). Thus it is,
according to the Darsana (Upanishad).
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(2.1.31) vikaranatvat (abl. because) the becoming something else na not so iti
_cet to the objection [tat uktam; he does say that] (2.1.32) na no prayo-janavat-
tvat (abl. because) one who has the purpose — being (2.1.33) lokavat (vati like, as)
the world tu but llla amusement kaivalyam being the only one (2.1.34a)
vaisamya-nairghrnye (dual) being without injustice and cruelty

4.3 To the objection that it is not so, because then he would become
something else; well that is no (objection), because of his being the one who
has that very purpose; but, being the only one, there is amusement (for him)
as the world, without the injustice and without the cruelty (of the smrtis).
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(2.1.34b) na not sapeksatvat_tatha hi (abl. ind. with) the way it is depending
on how one sees it dar§ayati one causes to appear {2335} na not the case karma-
avibhagat (abl. because) performing the rite — not inheriting one's share iti _cet to
the (double) objection na not so anaditvat (because) the pre-existing reality

4.4 To the objection that one does not just cause things to appear, (i.e.) with
the actual way (of the world) being completely dependent on how one sees it,
that such is not the case, because then one would not inherit his due share
(reward) for performing (rites); Well no, because then that (debt) would be
the pre-existing reality.
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(2.1.36) upapadyate (atmanepada; unto oneself) it is produced; ca both, and
api actually upalabhyate it is received, found ca both, and (2.1.37) sarva-
dharma-upapatteh (abl. from) evidence ca 221 racana-anupapatteh
fashioning, arranging — lack of evidence ca and na no anumanam inferring

4.5 That (due share) would have to be actually produced and (then)
received, (but) there is no inferring that from the evidence of everyone's
dharma (rank), and from the (mere) lack of evidence of arranging it (one's
own dharma).
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(2.2.2) pravrtteh (abl. by) manifestation ca also 2:2:3) payas milk ambuvat
consisting of water cet to the objection tatra in that place api actually (2.2.4)

vyatireka-anavasthiteh (ind.) separateness — without abiding ca anapeksatvat
(ind.) not being dependent on how one sees it (cf. sapeksatvat 2.1.34b)

4.6 To the objection that it would also be by 'manifestation’' that, consisting
(only) of water (disregarding the cow (=prthivi) as the producer), there is
(received) milk; well in that place (the preexisting world), it actually is.
Moreover, with that (world) not being dependent on how one sees it, it is
without the abiding in that separateness (being the only one).
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(2.2.5) anyatra_bhavat (abl. ind) existing in the other place ca it is also true

na not trna-adivat consisting of grass, etc. (2.2.6) abhyupagame (loc. in)
agreeing, accepting api surely artha-abhavat (abl. for) life-purpose — not existing

4.7 It is also true that, existing in the other place, it (milk) does not consist
of grass etc. (water), for surely one's purpose does not exist in just accepting
that.

There ary many references of one kind or another to the relationship of water
and milk, e.g., BU 1.2.2a, 1.4.16b, 1.5.2d; SD 10.6, 13.1, 14.13; ND 6.8, 6.9.
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(2.2.7) puriisah human spirit, person a§mavat consisting of stone iti _cet to
the objection tatha_api true as it may be (2.2.8) angitva-anupapatteh (abl.
because) (angin) the being corporeal — not evident ca both, and (2.2.9) anyatha

otherwise anumitau (loc. if) inferring ca and jiia-sakti-viyogat (because) to know
— ability — disjunction, loss

4.8 To the objection that a human consists of stone (atom); well true as that
may be, because he is not evident just by his being corporeal (atomic), and
because otherwise, inferring that he is, there would be the loss of the ability to

know, ...
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(2.2.10) vipratisedhat (abl. because) contradiction ca and asamaifijasam not

right, true (2.2.11) mahat-dirghavat as the great ones on high va or hrasva-

parimandalabhyam (abl. dual (made) from) tiny — round (2.2.12a) ubhayatha
either way api really na no karma performance of rites atah due to this

4.9 ... and because that (latter) contradicts (itself), it (really) isn't true.
Whether it is as the great ones on high (gods) or made from the tiny and
round (stone, atom), really either way, our performance of rites is not due to
this.
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(2.2.12b) tat thus abhavah in him — without substance (He is wrong about
atoms, as it turns out) (2.2.13) samavaya-abhyupagamat (abl. because)
inherence — acceptance ca and samyat (abl. ind.) equally anavasthiteh (abl. of
comparison; to) not abiding (2.2.14) nityam (ind.) constantly eva so ca and
bhavat (abl. because) existence (2.2.15) rapa-adimatvat (abl. of comparison; to)
having form, etc. ca also viparyayah opposite / darsanat (abl. according to) BU I

4.10 Thus, (for us) that (performance alone) is without substance, because
we accept the inherence (of Brahman) equally to the non-abiding, and
constantly so, because that does exist. Indeed that (inherence) is opposite to
his consisting of the (physical) form to begin with, according to the Darsana.
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(2.2.16) ubhayatha in both (This recalls the same word in 4.8, which refers to
the dual compound there.) ca and dosat (abl. known by) fault, wrong (2.2.17)
aparigrahat (abl. known by) not possessing ca and atyantam ultimate anapeksa
without considering (2.2.18) samudayah combination, collection, multitude
ubhaya-hetuke_api (loc. w/api though) both — (ifc) effecting tat-apraptih it —
without aquiring (see YD)

4.11 By the fault in both (religion and materialism 4.8), and by not

possessing them without considering the ultimate one (Brahman), we know
the multiplicity without acquiring it, though effecting both.



26 The Vedanta Darshana

~ [N o NN o oo b b Co >
FAAHIIAIAT G AAHTHTAHHAA]| STAUHTG F Wl

(2.2.19) itaretara-pratyaya-tvat (abl. known from) one thing vs. another —
conviction, belief, faith — state of iti_cet to the objection na not the case utpatti-
matra-nimittatvat (abl. because) making up, affecting — merely — being caused by
(2.2.20) uttara-utpade (loc. upon) subsequent, the new way — birth ca piirva-
nirodhat (abl. because) previous, the old way — containment

4.12 To the objection that it (performance of rites) is known out of a state
of firm belief (faith YD) in the one vs. the other, well that is not the case,
because that (belief) would be caused merely by affecting it, and because there
is containment (YD) of that old (belief) upon the birth of the new one.
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(2.2.21) asati (loc. as) not true pratijiia-uparodhah proposition — blocking
yaugapadyam (as ind.) immediately anyatha otherwise (2.2.22a) pratisarnkhya
apratisarhkhya duly considered or not duly considered

4.13 Otherwise, any proposition (belief) could be immediately just blocked
as ""not true", whether it is duly considered or not.
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(2.2.22b) nirodha-apraptih containment — no finding (There is an argument
here against the Buddhist doctrine of pratisankhya-nirodha.) avicchedat (ind.)
without cessation 2223 ubhayatha either way ca and // desat (abl. for) fault
(2.2.24) akase (loc. in regard to) the ether ca and aviSesat (abl. from) no
distinction (2.2.25) anusmrteh (abl. from) following or favoring memory ca and

4.14 And either way (religion and materialism 4.8), one does not find
containment without cessation (of those beliefs), for there is fault both by a
lack of distinction in regard to the ether, and by following by rote.
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(2.2.26) na no asatah (abl. because) not actual, tangible adrstatvat (abl.
because) not seen 227 udasinanam (gen. point of view) by renunciants,
ascetics api necessarily ca and evam exactly siddhih proof (2.2.28) na not
abhavah not existing upalabdheh (abl. for) a matter of realization
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4.15 There is no proof of that (ether) exactly, because it is not an actual
(physical) thing, and because it is not necessarily something to be seen by
ascetics, (but) it is not something that doesn't exist, for it is a matter of
realization, ...
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(2.2.29) vaidharmyat (abl. because) of a foreign nature ca-na and not //
svapna-adivat like sleep etc. {22:38) na no bhavah existence anupalabdheh

(abl. ind.) without realization (2.2.31) ksanikatvat (ind.) being in the present

moment ca and

4.16 ... and that is not because it is of a foreign nature. Like sleep and
certain other things, it does not exist without realization of it, (see VD 8.10-
12), that being in the present moment.
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(2.2.32) sarvatha (loc. about) in all cases anupapatteh (abl. because) lack of
evidence ca- (:2:33) -na and there is no (Here is a clear example of the faulty
division of sutras!) | ekasmin (loc. in the case of, for) single (being) asambhavat
(abl. for) impossible (22:34) evam utterly ca and atma individual self
akartsnyam not the entirety (see VD 3.16, SD 18.7)

4.17 And there is no 'in all cases' (moments and places) (SD 18.6), because
there is no evidence for it, and because it is utterly impossible for the one
single being that his individual self is not the entirety (BU 1.4.1).
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(2.2.35) na_ca though not paryayat (abl. w/avirodha) with recurrence api
certainly avirodhah "non-disagreement" agreement vikara-adibhyah (abl. by)
changing form — etc. (2.2.36) antya-avasthiteh (abl. by) in the last — abiding
ubhaya-nityatvat (abl. for, in that) either way — eternal aviSesah equivalent

4.18 Though we certainly do not agree with recurrence (re-incarnation), it
is equivalent in that one is eternal either way, by (constantly) changing form
and so on, and by abiding (in Brahman) in the end.
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Chapter Five
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(2.2.37) patyuh (gen. of) lord asamaiijasyat (abl. because) unfitting 2238
sambandha-anupapatteh (ind.) relation, connection — lacking evidence ca and
2239 adhisthana-anupapatteh (ind.) govenance — lacking evidence ca and
2246) karanavat like the doing of, the work of (This goes with patyuh, like
"kartuh karapa" in 6.18) cet if / na not bhoga-adibhyah (dat. to) (2.2.41)
antavattvam state of having an end (see antya 2.2.36)

5.1 To the objection that that (death and transformation) is like the work
of a lord (God) because, lacking the evidence for a (self) connection and
lacking the evidence of (self) governance, those things would be unfitting;
well, there is no such end state to experience and everything else.
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a-sarvajiata no — all — knowing (omniscience) (see "in all cases 6.15) va (with
the preceding negation) nor (2.2.42) utpatti-asambhavat (abl. for) producing,
effecting — impossible (2.2.43) na_ca though not anyway kartuh (gen. of) creator
karanam doing, business (2.2.44) vijiiana-adi-bhave (loc. in regard to) worldly
knowledge, etc. va (with na) on the other hand tat-apratisedhah that — no
rejection 2245 vipratisedhat (abl. because of) general rejection ca too

5.2 Nor is there omniscience, for it would be impossible to affect that—
though that is not the business of a creator anyway. On the other hand, when
it comes to worldly knowledge and so on, there is no rejection of that too, just
because of the general rejection (of omniscience).
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(2.3.1) na nor viyat heaven asruteh (abl. just because) without the scriptures
(2.3.2) asti it exists tu rather {2:3-3) gaunya-sambhavat (abl. because) secondary
— possible :3-4) sabdat (abl. from) testimony ca indeed (2.3.5) syat perhaps ca
and ekasya (gen. for) one brahma-§abdavat (vati like) Brahman — sound
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5.3 Nor is heaven (rejected), just because it is not mentioned in that
scripture (Upanishad). It exists rather because it is possible in a secondary
sense which is indeed taken from that (scriptural) word, and perhaps, for the
one single being, it is like the word (sound) of Brahman.
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(2.3.6) pratijia-ahanih proposition — no rejection avyatirekat (abl. because)
not excluded $§abdebhyah (abl. pl. by) words, testimony (2.3.7) yavat to whatever
extent vikaram entering into a modified form tu but vibhagah apportioned spread
out, divided lokavat (vati appearing as) the world

5.4 There is no rejection of that proposition (of heaven), for it is not
excluded by the testimony (of the Upanishad), but to whatever extent one
enters into a changed form and is apportioned out, it (heaven) becomes like
the world (as follows:)
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(2.3.8) [etena matarisva vyakhyatah (2.3.9) asambhavah tu satah
anupapatteh; by this (following) is explained matarisvan but it isn't actually
possible, because there is no real evidence.] (2.3.10) tejah luminance atah (abl.
from) him / tatha in that way hi because aha he spoke 23341 apas- 2312
-prthivi-adhikara — ripa — Sabda-antarebhyah (dat. pl. for) water, dominion
over the earth — form — sound — and the others 2343} tat-abhidhyanat (abl. by)
it — desiring eva just tu rather // tat thus lingat (abl. known by) indicator sah

5.5 His luminance (emanated) from him (arcan BU 1.2.1b etc.), for in that
way, rather just by desiring it, he spoke for water, dominion over the earth,
form, sound and the others, (and) it is thus that he is known by the indicator.
(See BU Ch.2.)
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(2.3.14) viparyayena (inst. by) opposing point of view tu but kramah series,
progression atah through this upapadyate he comes forth ca (2.3.15) antara (inst.
by means of) intermediate vijiiana-manasi (dual) worldly knowledge — mind
kramena (inst. through) series tat-lingat (abl. because) him — indicator iti _cet to
the (dual) objection // na no aviSesat (abl. because) no special distionction

5.6 But to the objection that by the opposing view there is a series (of
incarnations) and it is through this that he comes forth, that because there is
such a (bodily) indicator of him, worldly knowledge and mind must exist by
means of that intermediate thing through this series; well no, because (that
way) there is no such special distinction (as creator see 5.5).
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(2.3.16) cara-acara-vyapasrayah moveable — immoveable — without support
tu but syat let him be // tat then vyapadesah description bhaktah "fed",
dependent tat-bhava-bhavitvat (abl. because) that — state — being the one entering

5.7 But let him be the one who is without that support (of 'indicator'
bodies), whether moveable or immovable (animal or plant). Then his
description (in the scripture) as 'dependent' is only because of his being the
one who enters into (sambhavati BU 1.4.4a) the state of that (incarnation);
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(2.3.17) na not atma the individual person / §ruteh (abl. according to) scripture
nityatvat (abl.) constancy (constant presence) ca and / tabhyah (abl. pl. known
by) those (2.3.18) jiiah the one who knows, wise atah eva indeed from this
2319 utkranti-gati-agatinam (gen. pl. of) passing away — going — coming
2:3-20a) sva-atmana (inst. by means of) own — individual soul ca and

5.8 According to that scripture and his constancy, he is not the individual
who 1.) is known by those (incarnations), and indeed from this (conversely),
the one who 2.) knows of passing away, going (to the after-life), and coming
back by means of his own individual soul.



Chapter Five 31

[aNaN

IO | AURATZARI AN | ERTea ARl | ST ega-

qd|

(2.3.20b) uttarayoh (loc. dual; than) latter two 3-21) na not anuh atomic
atat "not that", something other $ruteh (abl. according to) scripture iti_cet if (you
say) na no itara-adhikarat (abl. because) of the other — authority (2.3.22) sva-
$abda-unmanabhyam (abl. because) testimony — evaluation ca 2323
avirodhah no disagreement candanavat like sandalwood (see “smell” 2.3.26)

5.9 To the objection that according to scripture the atomic (body) is
nothing other than those latter two; well no, because that is the authority of
the other (the smrti), and because from ones own evaluation and testimony,
there would be no denial, like (the evaluation of the smell of) sandalwood.
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(2.3.24) avasthiti-vaiSesyat (abl. because) abiding — superiority iti_cet to the
objection na no abhyupagamat (abl. from) accepting hrdi (loc. in) heart hi
because (2.3.25) gunat (abl. by) essential constituents va or lokavat as the world
(2.3.26) vyatirekah separate gandhavat like the sense of smell

5.10 To the objection that that (smrti) is superior to abiding; well no,
because that (abiding) is by accepting what is within the heart, or by the
essential constituents appearing as the world, separate like that sense of smell.
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(2.3.27) tatha that way ca also darsayati (caus.) causes to appear 2328)
prthak-upadesat (abl. from) individual — teaching (2.3.29) tat that guna-saratvat
(abl. known from) essential constituents — being the core tu however / tat that
vyapadesah his — description / prajiiavat (vati like, as) learned 2:3-302) yavat as
great as atma-bhavitvat (abl. from) individual person — becoming ca_na and not

5.11 And it is in that way that he causes (the world) to appear, according to
the teaching on the individual. But that is known from the essential
constituents being its core, that being his description, and not from becoming
an individual who is as great as some learned intellectual (see BU 1.3.18b), ...
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(2.3.30b) dosah tat mistake — that dar$anat (abl. according to) BU ch. 1
(2.3.31) puristva-adivat manhood — beginning tu rather asya of this satah (abl.
for) truth / abhivyakti-yogat (abl. for) manifestation — relevant 23-32&) nitya-
upalabdhi-anupalabdhi-prasangah eternal — realizing — no realizing — happening

5.12 That, according to the Dar$ana, is a mistake, for its truth is rather the
consisting of (physical) manhood to begin with, for it is relevant only through
that (physical) manifestation (see 2.3.30a) who just happens to realize or not
realize the eternal.
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(2.3.32b) anyatara-niyamah one way — defining va alternatively to / anyatha
another way (2.3.33) karta creator §astra-artha-vat-tvat (ind.) treatise — meaning
— possessed of (2.3.34) vihara-upadesat (coming from) amusing, playing,
delighting — teaching 2:3-35) upadanat (abl. through) accepting unto oneself

5.13 Alternatively to defining it that one way, there is another way: that he
is the creator, possessed of the true meaning of this treatise, which comes from
the teaching of delighting (in the world) through accepting it unto oneself.
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(2.3.36) vyapadesat (abl. because) description ca also kriyayam (f. loc. in)
performing sacrificial rites na not so cet to the objection // nirdesa-viparyayah
particulars, details — opposite 2:3-37 upalabdhivat having realization aniyamah
without the obligation 2:3-38) Sakti-viparyayat (abl. for) power — opposite

5.14 To the objection that it is not so, because the description is also in
performing sacrifices; well, having realization is the opposite of all those
details, without the obligation (to perform), for it is opposed to that power.
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(2.3.39) samadhi-abhavat (abl. for) contemplation — in the absence of ca
both/and (2.3.40) yatha such that ca and taksa woodcutter (preparing the wood
for the rite) /| ubhayatha either way 23-41) parat (abl. for) apart, removed tu
instead tat-$ruteh (abl. of comparison w/para; from) that — scripture
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5.15 For that (power) is in the absence of that (accepting) contemplation,
and it is such that he is a (mere) woodcutter, for either way, it is instead
something far removed from the scripture on that (contemplation), ...
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(2.3.42) krta-prayatna-apeksah done, accomplished — effort, endeavor —
considering tu instead vihita-pratisiddha-avaiyarthya-adibhyah (abl. by) having
performed (the rite) — having driven off, prevented — not being without wealth —
etc. (2.3.43a) amms$ah share, portion, part nana-vyapadesat (abl. according to)
multitude — description anyatha with that option ca_api and truly

5.16 ... considering instead that his endeavor is accomplished by having
performed, having driven off (misfortune), not being someone who has no
wealth, and so on. And truly, according to that description of a multitude (of
words, details, people, etc.), with that option, it is just a matter of someone's
share.
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(2.3.43b) dasa-kitava-aditvam fisherman — gambler — etc. — state of being, lot
adhiyatah (gen. for) learned [eke (2.3.44) mantravarnat ca (2.3.45) api _ca
smaryate; [which is, according to some, (a fee) for reciting the Veda, as well as
being respected as law.] (2.3.46) prakasa-adivat consisting of the inner light to
begin with na_evam surely not parah supreme

5.17 For that learned one (2.3.30a), this (sharing) would be the lot of a
fisherman, a gambler, etc., surely not the supreme one consisting of the inner
light to begin with (as opposed to a physical person to begin with cf. 5.12).
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(2.3.47) smaranti they recite ca and 2348) anujiia-pariharau (acc.)
approval — avoidance (of misfortune) deha-sambandhat (abl. arising from) body
— attachment / jyotiradivat consisting of physical light to begin with 349}
asaritateh (abl. from) intermittent ca and / avyatikarah no reciprocation 2:3-59)
abhase (loc. when) addressing (the gods) eva that way ca
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5.18 And they recite (hymns of) approval (of good fortune) and avoidance
(of misfortune) arising from attachment to the body, and from this
intermittent thing (practice), one has (only) that which consists of physical
(fire)light to begin with; and when addressing the gods like that, they don't
reciprocate.
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(2.3.51) adrstani things not commonly known yamat (abl. through) discipline
(2.3.52) abhisarhdhya-adisu (loc. when it comes to) daily prayers — etc. api_ca

even {2:3-53) evam just so pradesat (abl. according to) custom iti_cet to the
objection na no antarbhavat (abl. because) being inner, inherent

6.1 To the objection that those things which are nof commonly seen are
known through that discipline, even when it comes to the daily prayers (the
"sandhya-vandana": mantras, bathing, breathing exercises, etc.) and so on, that
are done just so according to custom; well no, because it is an inner thing.
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(2.4.1) tatha in that way prapah vitalities (Z4-2) gaunya-sambhavat (abl.
coming from) essential-constituent state — (ifc) produced from, manifistation out
of (2.4.3) tat that prak prior Sruteh (abl. according to) scripture ca and (2.4.4)
tat-piirvakatvat (because) that — (ifc) preceded by vacah (abl. out of) speech

6.2 In that (inner) way, the vitalities come from manifestation out of the
essential-constituent state, and that is prior according to the scripture, arising
out of speech, because of being preceded by that (in the text).
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(2.4.5) sapta (nom.) seven gateh (of) way viSesitvat (abl. known by)
uniqueness ca also (2.4.6) hasta-adayah hands etc. tu but sthite (loc. having to do
with) commonly accepted atah so na not evam just that alone (2.4.7) anavah
atoms ca and (2:4-8) $resthah best, chief ca and
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6.3 The seven (vitalities) are also known by the uniqueness of their way,
but the hands and the other (limbs) have to do with that commonly accepted
(daily ritual), so it isn't just that. It is the atoms, and the chief (breath), both.

The seven treated in the BU 1.3 are: voice, common breath, sight, hearing,
mind, the individual, and the imperishable (the chief breath). The last two are
considered as a unit, and the individual in that particular case is called Ayasya
Angirasah (perhaps the author of that passage), while the other is called "Diir"
because it is "far" from death, hence imperishable. It is also emphasized in that
passage that the first is masculine in gender and the second feminine.
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(2.4.9) na it is not vayu-kriye (loc. as) air — work, product prthak-upadesat
(abl. known from) the individual — teaching 24-40) caksusadivat consisting of
physical sight to begin with tu but // tat — saha-§istya — adibhyah (abl. known
from) that — groups of students, schools, disciplines — and the others. &4-1H=)
akaranatvat (abl. just because) not being the producer ca_na and yet no dosah
fault

6.4 But the consisting of physical sight to begin with is not known from the
teaching on the individual as the product of air (see VD, also BU 18), and yet
there is no fault (in that teaching) just because of that one not being the
producer that is known from schools on that and others.
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(2.4.11b) tatha in that way hi because darSayati causes (the world) to appear
(2.4.12) paica-vrttih five — mode manovat consisting of mind vyapadiSyate
described (2-4+3) anuh atomic ca and (2.4.14) jyotir-adi-adhisthanam physical
light — etc. — governance tu but tat-amananat (abl. known by) meditation

6.5 Because it is in that way that one causes (the world) to appear, the five-
mode (the powers of sense) is described (in BU Ch. 3) as consisting of mind,
and as atomic, but governance over physical light and the others is known by

meditation on them.
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(2.4.15) pranavata (ind.) consisting of breath $abdat (abl. known by) sound
24-16) tasya (gen. of) that ca and nityatvat (abl. known by) constancy (2.4.17)
te these indriyani powers tat-vyapadesat (abl. according to) them — description
anyatra in a place apart §resthat (abl. of comparison w/anyatra) from the supreme

6.6 (Thus) consisting of breath, it is known by his sound and by its
constancy, that these the powers—according to the description of them (in BU
1.3.7-10)—are in a place apart from that supreme one (breath).
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(2.4.18) bheda-Sruteh (abl. according to) partition — scripture 2449
vailaksanyat (abl. by) diversity ca and (2.4.20a) sarmjia-mirti-klrptih names —
physical things — preparing, arranging rightly or according to a certain order tu
but trivrt-kurvatah (abl. by) three modes of performing rites

6.7 But according to the scripture on the partition and by their diversity,
there is the arrangement of the right names (Agni, Soma, Varuna etc.) and the
right things (the fire, the soma juice, the water, etc.), by the three ways of
performing (the three Vedas: Rik =chanting, Sama=singing, Yajus=giving
instructions).
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(2.4.20b) upadesat (abl. according to) teaching (2.4.21) mamsa-adi (fem.)
flesh, incarnation — etc. bhaumam (vikarathaka; made of) earth yatha by which
sabdam (acc.) sound, speech, word, the vocal itarayoh (gen. dual; of) the other
two ca 24:22) vaiSesyat (abl. by) particular — being tu but tat-vadah that —
speaking, uttering (Sabdam is the object in the accusative, corresponding to "tat".

The overall syntax and placement of "tu" are a fair match with 6.7.)

6.8 But again, according to the (Upanishadic) teaching (BU 1.2.6), there is
the incarnate (body) etc., made of earth, by means of which there is the
utterence of that which is the vocal aspect of those other two (the names and
things), by being the particular one (who does it).
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(3.1.1) tat-antara-pratipattau (loc. when) that (way) — other — undertaken
rarmhati one goes along samparisvaktah completely engrossed prasna-
niriipanabhyam (abl. by) question — investigation (3.1.2) tryatmakatvat (abl.
according to) the threefoldness tu but, instead bhiiyastvat (abl. by) increasing
abundance 3-1-3) prana-gateh (abl. by) breath — way ca and

6.9 When that other way (6.7) is undertaken, one goes along completely
engrossed by the question and the investigation, but according to the
threefoldness (knowledge, karma, breath see 6.14) it is instead by the
abundance and by the breath way.
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(3.1.4) agni-adi-gati-Sruteh beginning with agni — way — scripture iti_cet to
the objection na no bhakta-tvat (abl. because) fed, dependent — its being (3.1.5)
prathame (loc. in) the first one (scripture) asravanat (abl. because) not what is
heard (in the scripture) iti_cet to the objection ma not tah those eva only hi
because upapatteh (abl. known by) evidence

6.10 To the objection that it should be according to the scripture on the
way that begins with '""Agni" (Rig Veda); No, because of his being dependent,
and to the objection: "because that is not what we hear in that principal
(Sruti, Rig Veda)''; No, for only those (three 6.9) are known by that evidence.
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(3.1.6) asrutatvat being unheard of iti_cet to the objection na no ista-adi-
karinam (gen. of) desired — etc. — those who perform pratiteh (abl. by)
understanding (3.1.7) bhaktam dependent va or else an-atma-vittvat (abl.
because of) not being self-aware tatha in that way hi for darsayati he causes (the
world) to appear

6.11 To the objection: "because of their being unheard of"; well, it is not
known by the understanding of those who perform the rites addressing what
is desired, or else one would be dependent because of not being self-aware, for
it is in that way (self-awareness) that he causes (the world) to appear.
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(3.1.8) krta-atyaye (loc. upon, after) done — passing away anu$ayavan "after-
lying", sustaining consequences (of karma) drsta-smrtibhyam (abl. according to)
common knowledge — law books yatha in which way itam gone / anevam not
completely ca yet 339) carapat (abl. a result of) behavior iti_cet to the
objection na not upalaksana-artha(h) metaphorical reference — meaning [ifi

karsndajinih; This is karsnajini's view.]

6.12 To the objection that according to common teaching and law
scriptures, one has the sustaining of consequences after his passing away is
done, in which way he is gone, and yet, because of (past) behavior, not
completely; well, that is not the meaning of the metaphorical reference.
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(3.1.10) anarthakyam meaninglessness, nonsense iti_cet to the objection na
no [tat-apeksa-tvat (3.1.11) sukrta-duskrte eva iti tu badarih; But according to
Badari, in consideration of this (purpose), it is a matter of what is done well vs.
done wrong.] (3.1.12) an-ista-adi-karinam (gen. pl. for those) not — desired — etc.
— performing (see 9.6) api_ca and though §rutam Veda (3.1.13) sarhyamane (loc.
in) the act of focusing tu rather anubhiiya (ind. part.) having already had the
experience itaresam (gen. pl. of) others (smrtis) aroha-avarohau (dual)
ascending — descending tat-gati-darsanat (abl. because) that (the breath) — way —
view (Since this is in the voice of the siddhantin the term "tat-gati" refers to that

way, the "prana-gati” of 6.9)

6.13 If you say that (our meaning, self-awareness 3.1.17) is nonsense; well
that is not so, and though that (meaning) is the heard (Veda) for those who
perform the rites addressing what is not desired and so on, it is rather in the
act of focusing (YD 6.10)—having already had the experience of the others
(the smrtis)—that one ascends and then descends (see 7.4), according to the
Darsana on that (breath) way.
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(3.1.14) smaranti they recite ca too (3.1.15) api_ca even sapta the many
(ways, see 6.3) (3.1.16) tatra in that place api_ca in fact tat-vyaparat (abl.
because) his — function, purpose avirodhah no denial (3.1.17) vidya-karmanoh
(loc. dual; if) knowledge, philosophy — performance iti thus, just that, only tu but
prakrtatvat (abl. ind.) being something that is accomplished (3.1.18) na not
trtiye_tatha (both loc.) in the third way upalabdheh (abl. because) realized
directly [(3.1.19) smaryate api_ca loke; though respected as law in the world (?)]

6.14 They recite that (Upanishad) as well, even the seven. Because such
(focusing) is our purpose in that (recitation), even there (at the rite), we do not
deny it; but if it is only as /.) the knowledge and 2.) the performance
(“learned” and “done” SD 1.2-3), being something that is actually
accomplished, then it would not be in the third way because that is something
that is realized directly.
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(3.1.20) darsanat (abl. according to) view ca also (3.1.21) trtiya-§abda-
avarodhah third — sound — confinement, isolation sarm$okajasya (gen. on the part
of) born in the ember 3-322) tat-sabhavya-apattih that — coexistence,
homogeneity — becoming, transforming into upapatteh (abl. for) evident (3.1.23)
na not aticirena (inst. ind) over a long time viSesat (abl. accomplished by)
particular

6.15 And according to the Darsana, the inner isolation of sound (see BU Ch.
3) in the third way transforms into a co-existence with that (world =salokatam
1.3.22b), on the part of one who is born in the glowing (ember) (See BU
1.2.10-12, 1.2.18, 1.4.6. This may be the commenter's "matarisva" 2.3.8.), because
that is what is evident, (and) it is not accomplished by that particular one (see
6.8) over a long period of time.
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(3.1.24) anya-adhisthitesu (loc. pl. Having to do with) other — dictated
purvavat constituting the previous, old abhilapat (abl. according to) prattle,
chatter, gossip (3.1.25) aSuddham impure, wrong iti_cet to the objection na no
$abdat (abl. from) testimony (3.1.26) retah-sik sperm — discharge yogah union
atha and then (auspicious) 3427 yoneh from the womb $ariram body

6.16 If—according to the (prudish) prattle that constitutes the old view
that has to do with all the things that are dictated by the other (scripture,
smrti)—it would seem that that (birth) is 'impure'; well no, because this is a
matter of testimony: the union (of voice and mind), sending forth the seed,
and then (atha), the body coming out of the womb (see BU 1.2.4).
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(3.2.1) sarhdhye at the point of junction srstih creation aha he spoke hi for
[(3.2.2) nirmataram (acc. of nirmatr) creator ca eke putra-adayah ca; according
to some this refers to the creator and the offSpring etc.] (3.2.3) mayamatram
mere illusion tu but kartsnyena (inst. ind.) "in full, entirely" / anabhivyakta-
svariipatvat (abl. because) unmanifest, indistinct — own true form (3.2.4) siicakah
indicated ca also hi for $ruteh (abl. by) scriptures / acaksate (A.3rd.pl.) they
declare ca and tat-vidah (gen. for) them — one who knows (see evam-vid BU)

6.17 For at that point he spoke the creation, but (even) that is nothing
more than illusion, in its entirety, because of one's #rue form (body) being
unmanifest, for that is also indicated by those scriptures (BU 1.4.11-14a), and
for one who truly knows them, that is what they declare.
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(3.2.5) para-abhidhyanat (abl. by) supreme — directing ones attention to tu
rather tirohitam made to disappear tatah as a result hi for / asya (gen. refers to
gen. "vidah" 10.3) for him bandha-viparyayau (dual) bondage — opposition
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3-26) dehayogat through the body va or else // sah he api though 327 tat-
abhavah in that — no existence / nadisu (loc.) tubes (organs, VD 5.13, BU 1.4.7)
tat-Sruteh (abl. for) it — scripture atmani (loc. in) individual ca and

6.18 For it is rather by directing one's attention to the supreme (BU Ch. 3)
that that (illusion) is made to disappear as a result, or else there would be
bondage and opposition for him through the body, though he does not exist in
that (body), for there is scripture on it in regard to the tubes (VD 5.13) and in
regard to the individual person (BU 1.4.7).

Chapter Seven

3I: FEISET| @ U d FHIGE R | Jeasaerit: TR

(3.2.8) atah from this prabodhah awakening asmat (abl. by) this 3-2:9) sah
he eva alone tu but / karma-anusmrti-$§abda-vidhibhyah (dat. for the sake of)
the rite — duly remembered — words — rules (3.2.10) mugdhe (loc. as in the case
of) simple, naive ardha-sampattih half-fulfilment pariSesat (ind.) left-over

7.1 But he awakens from this (illusion) that he exists by this alone, for the
sake of the performance of the rite, and the words so duly remembered, and
the rules; a half-fulfilment, as someone more simple, left over (from the past).
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(3.2.11) na not sthanatah by rank api not necessarily even parasya (gen. for)
superior ubhaya-lingam of both — the indicator sarvatra everywhere hi because
3-2-12) na not so bhedat (abl. because) partition iti_cet to the objection na no
pratyekam individuals one by one atat-vacanat (abl. for) not what it says
[(3.2.13) api_ca evam eke; According to some, that is indeed just (what it says)]

7.2 To the objection that because to a superior person, not necessarily even
(superior) by rank, there is (seen) everywhere the mark of both (awakened
and simple), it is not just (judged by) the partition (of castes); well, there are
no such individuals one by one at all, for that is not what it says.
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(3.2.14) arupavat having no form eva particular hi for tat-pradhanatvat (abl.
because) of them — his being the chief (3.2.15) prakasavat having the inner light
ca also // avaiyarthyat (abl. adverbial (modifying the adj. "chief")) not lacking
object, wealth, purpose, etc. 3-236) aha he spoke ca and / tanmatram subtle
sense (3-23+7) darsayati he causes to appear, shows ca and ("darsayati" relates to
the tanmatras in 7.9 as "gunat", in 8.8 as "$ista", and in 9.7 as "atma-vittva") fatha
api smaryate; Now it is respected as law. (?)] (3.2.18) atah arising out of this eva
indeed ca and upama comparison siiryaka-adivat having a sun-like appearance to
begin with (The dadivat terminations are not vati indeclinable "like ... etc.", but

vatup neuter with adi having its literal meaning of "beginning with".

7.3 For he (Brahman) has no particular form, because of his being the
chief (of forms), having also the inner light; and not lacking for anything, he
spoke, and (now) he causes that subtle sense (form) to appear, and it is out of
this (appearance) that there is the comparison, "having a sun-like appearance
to begin with." (See "arcan" BU 1.2.1b, arcate BU 1.2.1c.)
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(3.2.19) ambuvat consisting of water agrahanat (ind.) without understanding
tu but / na no tathatvam such a state (3-2:26) vrddhi-hrasa-bhaktvam increase —
decrease — partaking of / antar-bhavat (abl. known by) within — existing ubhaya-
samaiijasyat (abl. for) both — fitness, proper place evam surely

7.4 But that (view) is without the understanding of his consisting of water
(to begin with see apah ... rasah 1.2.2a-b). There is no such actual state (of him)
partaking in the increase and the decrease (of physical life), for surely the
proper place of both is known by their inner state. (See 6.13.)
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(3.2.21) darsanat (abl. according to) Br. Upanishad bk.l1 ca and 3222
prakrta-etavattvam what is created, creation — entirety hi for / pratisedhati he
denies tatah from that, then braviti he asserts ca and bhiiyas abundance (3.2.23)
tat thus avyaktam unmanifest aha he spoke hi for
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7.5 For it is also according to the Darsana that such is the entirety of
creation, that he denies and then asserts its abundance, for the unmanifest
(Brahman) spoke it thus.
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(3.2.24) api_ca even sariiradhane (loc. in the case of) conciliation pratyaksa-
anumanabhyam (abl. by) perception — inference (3225} prakasa-adivat
consisting of the inner light to begin with ca both, and avaiSesyam without pre-
eminence prakasah inner light ca both, and karmani (loc. in) the rite abhyasat
(abl. known from) repetition (3.2.26) atah thus, then anantena (inst. along with)
the infinite / tatha in that way hi for lingam indicator (the body)

7.6 Even in the case of conciliation of that (conflicting testimony), it is by
inference and perception (see 3.13) that from the repetition in the rite (one
sees) both the consisting of the light to begin with, and the light without any
any such preeminence. Thus it is along with the infinite (Brahman), for it is in
that way that the indicator (is seen).
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(3.2.27) ubhaya-vyapadesat (abl. because) both — description tu rather ahi-
kundalavat (vati like) snake — rope (3.2.28) prakasa-asrayavat having
dependence on the inner light va either tejastvat (abl. because) physical light — the
existence of (3.2.29) piirvavat having the previous va rather (3-2:39) pratisedhat
(abl. by) denying ca and

7.7 Because his description is rather both, it is like the (story of the) snake
and the coil of rope (illusion vs. reality); it is either having dependence on the
inner light known by the existence of the (symbolic) fire(light), or it is having
(only) the previous (fire, rite), and denying that (dependence).
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(3.2.31) param superior (cf. parasya 3.2.11) atah by that setu-unmana-
sambandha-bheda-vyapadesebhyah (abl. known by) boundaries — measure,
worth — relations — partition — descriptions (3.2.32) samanyat (abl. because) the
having in common tu but (3-2:33a) buddhi-arthah awareness — object
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7.8 By that (latter) a superior person is known by the descriptions of the
partition of the relationships (of individuals 10.7) by worth (standing) and
(caste) boundaries (BU 1.4.11-13); but on the other hand, they are all just the
object of one's awareness, for that is what they have in common.
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(3.2.33b) padavat having feet (3-2:34) sthana-visesat (abl. because) standing,
place — particular / prakasa-adivat consisting of the inner light to begin with
3235 upapatteh (abl. because) evident ca and also (3.2.36) tatha in that way
anya-pratisedhat (abl. for) the other — one denies

7.9 Having feet (being corporeal) because of their particular standing, and
also consisting of the inner light to begin with because it is directly evident,
for it is in that (direct) way that the other view is denied (7.6).
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(3.2.37) anena by this, that is to say sarva-gatatvam being "spread
everywhere" (MW) ayama-$abda-adibhyah (abl. understood by) extending —
words — etc. (3.2.38) phalam result atah from it, of it upapatteh (abl. known by)
evidence (3.2.39) $rutatvat (abl. by) its being learned ca and

7.10 That is to say, its (the rite's) being spread among all (the people) is
understood by those (words) beginning with (the great) sound extending to
them, and the fruit (of the words, the rite) is known by that evidence (the light
of immediate self-awareness) and by its being learned (from scripture).
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[(3.2.40) dharmam (acc.) jaiminih atah eva (3.2.41) piarvam tu badarayanah
hetu-vyapadesat (3.3.1a) sarva-veda-anta-pratyayam; Jaimini asserts this
dharma (of the rite), but from this (material) it is clear that Badarayana asserts
what was said before; (asserting) his confidence in the whole Vedanta (Br.

Upanishad) because he designates it as the basis for this knowledge (2.9).]
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(3.3.1b) codanadi-avisesat (abl. because) commands, etc. — not different, the
same 3-3-2) bhedat (abl. according to) partition na not so iti_cet to the objection
na no ekasyam (f. (corresponds to fem. codand) loc. In the case of) the one person
api actually (3-3-3a) svadhyayasya (gen. for) private recitation tathatvena (ind.)
being that way hi because // samacare (loc. compl. of ekasyam) the practice
adhikarat (abl. because) having authority ca and savavat having initiative ca also

7.11 To the objection that it is not so because that (which is learned) is no
different than the commands, etc., according to the partition; No because of
that (which is learned) actually being that way for private recitation in the
case of the one person, and when it comes to his practice, it is by having the
authority (to enjoin), having also the initiative (not by being commanded).
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(3.3.3b) tat thus niyamah rule (3-3-4) dar$ayati causes to appear ca and
(3.3.5) upasarhharah withdrawal artha-abhedat (abl. because) life-purpose — no
partition vidhi-§esavat injunction — remaining after samane (ind.) equally ca and

7.12 And thus he causes his (own) rule to appear. Because there is no such
partition in his life-purpose, that (rule) is to withdraw, having equally that
(text) which remains after the injunction (the Upanishad).

AT FeTefcl TSR A AT TRt e dd

(3.3.6) anyathatvam being the other way $abdat (abl. known from) scripture
iti_cet to the objection na not so aviSesat (abl. because) no distinction (3.3.7) na
not so va or prakarana-bhedat (abl. known from) subject matter — partition
parovariyastvadivat consisting of that which begins with the superiority of the

supreme

7.13 To the objection that its being the other way is known from scripture;
well, either it is not so because there is no such distinction (in the scripture,
one way or the other exclusively), or it is not so because the consisting of that
which begins with the superiority of the supreme (Brahman) is known from
from a (particular) 'partition' of the subject matter (of the scripture, the BU).
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(3.3.8) samjiiatah by name, in name cet to the objection [tat-uktam; it is thus
declared.] asti he exists tu but // tat there is that api indeed (3.3.9) vyapteh (abl.
because) pervasion ca also samaifijasam right, fitting (3.3.10) sarva-bhedat (abl.
of comparison w/anyatra) all — partition anyatra in a place apart / ime these
33141 ananda-adyah bliss, etc. pradhanasya (gen. belonging to) principal

7.14 But to the objection that he (Brahman lit. "expanding", "growing great
or strong") exists in name (only); well there is indeed that (name), and it is
fitting because of his pervasion, (but) he is in a place apart from the partition
into all those (names), (i.e.) these, “bliss” etc. that belong to the principal.
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(3.3.12) priya-§irastva-adi-apraptih beloved, heart-felt — most (ifc) — etc. —
not attaining upacaya-apacayau increase — decrease (= vrddhi-hrasa 7.5) hi for
bhede (loc. in) partition (3.3.13) itare (loc. in) other tu rather artha-samanyat
(abl. ind.) meaning — being the general notion

7.15 For lacking the attainment of this most heart-felt desire (bliss) and the
rest, there is increase and decrease (only) in the partition; that being rather
the general idea of the meaning in the other (scripture, the smrti).
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(3.3.14) adhyanaya (dat. for, in) meditating on prayojana-abhavat (abl.
because) purpose, point (w/dat. MW) — without (3.3.15) atma-§abdat (abl.
because) his own testimony (see 1.2) ca and (3.3.16) atma-grhitih self — grasping,
understanding itaravat having the other uttarat (abl. because) "new" (as opposed
to " purvam" 3.3.18.)

7.16 Because there is no point in meditating on that (smrti), and because
this is self-testimony (see 1.2), it is a matter of self-understanding, because
(even) having the other one (the smrti), there is this new (understanding).
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(3.3.17) anvayat (abl. according to) the principle of cause and effect (not logic
in this context of smrti) iti_cet to the objection / syat it may be avadharanat (abl.
ind.) positively, accurate definition (3.3.18) karya-akhyanat (abl. by) results,
consequences — declaring parvam previous, old (vs. new) (3.3.19) samanah same
evam something like ca and abhedat (abl.) without the partition (3.3.20)
sambandhat (abl. because) relation evam something like anyatra in another
place api even though

7.17 To the objection that that (smrti) is according to cause and effect; well
the old way may be known by firmly proclaiming consequences (of actions),
and it is something like that even without the partition, because there is
something like a relationship, even though he is in another place.
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(3.3.21) na not va (complement of "tu" 3.3.26) on the one hand viSesat (abl.
known by) particular distinction 3322} darsayati he causes to appear ca and
(3.3.23) sambhrti-dyu-vyapti pervading all from earthly provisions to the sky
(internally, from food to breath) ca and atah from that (3.3.24) purusa-vidyayam
(loc. in) human spirit — knowledge, philosophy iva_ca like there is itaresam (gen.
of) others an-amnanat (abl. for) no mention

7.18 On the one hand, by that (smrti) distinction it is not known that he
causes (the world) to appear, and that his pervasion of heaven and earth
comes from (entering into BU 1.4.3-4) that (see 2.16), for there is no mention
of it on the part of those others (smrtis), like there is in the knowledge of the
human spirit (the Upanishad).
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(3.3.25) vedha-adi-artha-bhedat (abl. from) pious, religious, virtuous — and
the others — life-purpose — partitiion 3-3-26) hanau (loc. upon) abandoning,
turning away from tu on the other hand upayana-$abdasesatvat (abl. known
from; with va and tu, the alternative to abl. "na va visesat" 3.3.21) offerings — the
existence of the remaining scripture (the upanishad) (=vakyasesa and vidhisesa)
[(3.3.26) kusat chanda-(=channa)-stuti-upaganavat tat uktam; (By "offerings")
he means like the private singing along with the hymns of praise (BU 1.2.38a,
etc.), using a kusa (marker) stick.] (3.3.27) samparaye (loc. in) passing to

another world tartavya-abhavat (abl. for) to be crossed over (V tf ) — non-existent
tatha in that way it is hi for anye (loc. in) the other

8.1 On the other hand, upon turning away from the partitioning of life-
purpose into all those pious (reciters) and the rest, that (3.3.22-23) is known
by the existence of sabda-$esa (Upanishadic passage) about the (Pavamana)
offerings (BU 1.3.28a "O lead us out of death" etc.), for in that (text on) passing
to another world, what is to be crossed over (death) does not exist, for that is
(only) the way it is in the other (view).
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(3.3.28) chandatas according to personal preference ubhaya-avirodhat (abl.
because) both — no denial (3.3.29) gateh (abl. by means of) way arthavattvam the
having a life-purpose ubhayatha both ways / anyatha otherwise hi for virodhah
denial (3.3.30) upapannah befallen tat-laksana by that — characterised artha-
upalabdheh (abl. by) purpose — realization lokavat (vati; appearing as) the world

8.2 Because there can be no denial of one or the other according to
personal preference, the having a life-purpose by means of a certain 'way'
would have to be both ways, for otherwise there would be denial (of one or the
other). (On the one hand) one is characterized by that (karma) which has
befallen him, by understanding his purpose as it is in the world.
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(3.3.31) aniyamah without the definition sarvasam (gen. pl. of) all avirodhah
nondenial $§abda-anumanabhyam (abl. dual because of) testimony — inference
(3.3.32) yavat as much as adhikaram authority avasthitih standing

8.3 (On the other hand) without the definition of all those things that
cannot be denied just because of all the testimony and inference (of
authorities), he stands just as much an authority as those who would be

authorities.
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(3.3.33) aksara-dhiyam (gen. pl. of) imperishable — meditations tu but
avarodhah inner isolation samanya-tat-bhavabhyam (abl. dual; known by)
common — existence [aupasadavat tat uktam] (3.3.34) iyat (only) just as much
amananat (abl. w/iyat: as) sacred text 3-3-35) antara inner / bhiita-gramavat
(vati; just like) people, beings — multitude sva-atmanah (gen. of; an abbreviation
of the first clause) one's individual self

8.4 But the inner isolation of meditations on the imperishable, is known by
common authority and by the very existence of that (imperishable), the inner
just as much as the sacred text, that (isolation) of one's individual self just like
the multitude of people (the partition). (see "bhuta" YD 7.3)
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(3.3.36) anyatha in the alternate case ("other"” is reserved for "itara") bheda-
anupapattih partition — no evidence iti_cet to the objection // na not so upadesa-
antaravat having the alternate teaching (3-3-:37 vyatiharah exchange,
alternation, reciprocity viSimsanti they specify hi for / itaravat having the other
3-3-38) sa (m. referring to bheda) it eva only hi (complement to hi 3.3.37) satya-
adayah real — things beginning with (3.3.39a) kama-adi desire (equivalent to ista
6.11, 6.13) — (sg. ifc: beginning with) itaratra / tatra there (complement of
anyatha 3.3.36) ca also
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8.5 To the objection that in the alternate case (Upanishad) there is no
evidence of that partition; well that is not so, for with the alternate teachings
they specify a reciprocity between the two; (while) with the other (the smrti) it
is only that (partition), (i.e.) those beginning with the actual (physical). It
begins with desire in the other (the smrti), (but) also there (BU 1.2.4 etc.) ...
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(3.3.39b) ayatana-adibhyah (dat. pl. to) seat, foundation — those beginning
with 3:346) adarat (abl. by) giving careful attention or respect to / alopah
without neglect, interruption (3-3-44) upasthiteh (abl. by) abiding // atah thus, and
so tat-vacanat (abl. since) about it — (ifc) intended meaning (3.3.42a) / tat-
nirdharana-aniyamah them - particularization — no rule tat-drsteh (gen. of) of it
— seeing, understanding prthak (ind.) as an individual hi for

8.6 ... which is known by attending to those things beginning with the
foundation (YD), by abiding there without interruption (see YD 1.9), and so,
since that is the intended meaning of it (the Upanishad), it is not a rule of
particularization of those (people 8.4), for that (rule) would be one of seeing it
as an individual.
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(3.3.42b) apratibandhah no impediment phalam fruit, reward /(3.3.43)
pradanavat eva tat uktam; like a donation (to the priest).] (3.3.44) linga-
bhiiyastvat (abl. for) indicator — abundance tat that hi for / baliyas stronger tat
thus api surely 3-345a) purva-vikalpah previous option prakaranat (ind.) in
that context

8.7 (Enjoying) the fruit is no impediment (to attending, abiding (8.6), for
that is the abundance of the indicator (body), and it is surely thus that the
previous option is stronger in that context.
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(3.3.45b) syat may be kriya ritual activity manasavat having a mental aspect
3-3-46) atidesat (abl. by) extending ca (3.3.47) vidya knowledge eva even tu but
nirdharanat (abl. from) particularization (3.3.48) darsanat ca (3-349) Sruti-adi-
baliyastvat scripture etc. — superior strength ca_na but not badhah rejection

8.8 One may also say the rite (itself) has a mental aspect and that this is by
extending it (to other minds), but even that knowledge would come from the
particularization (8.6). There is rejection of that by the Dar§ana, but not by
the superior strength of the $ruti and all that follows from it.
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(3.3.50) anubandha-adibhyah (abl. since) tendency to bond — those beginning
with prajiia-antara-prthaktva-vat (vatup; having) knowledge, wisdom — other —
individuality — having [drstah ca tat uktam; He has said it is also the common
knowledge.] (3.3.51) na no samanyat common api though upalabdheh (gen.
belonging to) understanding mrtyuvat having death / na not hi for surely loka-
apattih world — transformation

8.9 We have individuality in our alternate knowledge, since there are those
(individuals) beginning with our tendency to bond, though we do not have the
death that belongs to the common understanding, for surely that does not
transform into the world.
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(3.3.52) parena (ind.) with the supreme ca morecover §abdasya (gen. on the
part of) sound tadvidhyam its being that way (loka-apattih) / bhiiyastvat (ind.)
being so abundant tu but [anubandhah 3353} eke; which is secondary,
according to some.] atmanah (gen. of) individual soul $arire (loc. in) body

bhavat (abl. from) existence 33-54a) vyatirekah different / tat-bhava-
abhavitvat (abl.) that — state of being — not being one who enters into
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8.10 Moreover, with the supreme one, his being that way (a transformation
into the world), is on the part of his sound (speech BU). But abundant as that
(transformation) is, it is different from the (supposed) existence of a soul in a
physical body, that (supreme one) not being one who enters into such a state
of being (bodily incarnation).
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(3.3.54b) na_tu though not upalabdhivat (vatup; having) realization (3.3.55)
angau (loc. in) having limbs abaddhah tu neither is there bondage / na not
$akhasu (loc. pl. in) limbs hi for // prativedam (ind.) in every veda 33-56)
mantra-adivat having the mantra part first va or avirodhah undisputed

8.11 Though that (body) is not the one that has realization, neither in
having limbs is there any bondage, for it is not in the arms and legs (etc.) This
is undisputed, whether in every veda, or taking it (every part of a veda)
beginning with the mantra part.
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(3.3.57) bhumnah (abl. of comparison w/jyayastvam) abundance, wealth,
multitude, pre-eminence kratuvat (vatup; having, with) sacrifice jyayastvam
superiority / tatha in that way hi because dar$ayati it shows (3.3.58) nana-§abda-
adi-bhedat (abl. because) multitude — beginning with his word — partition (3.3.59)
vikalpah option (see 8.7) aviSista-phalatvat (abl. ind.) no distinguished, great —

reward — being

8.12 That (realization) is superior to the abundance involved with the
sacrifice, because that is the way he shows it, for the partition of that which
begins with his word (sound), belongs to the multitude, being the option
without any particularized reward in it.
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(3.3.60) kamyah desirable things tu even so yatha kamam whatever the
desire samucciyeran (opt.3.pl.) they may accumulate na_va or not piirva-hetu-
abhavat (abl. due to) previous, accompaying, underlying — motive — absence
(3.3.61) angesu (loc. having to do with) limbs (body) yatha in whatever way
asraya-bhavah dependence — state
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8.13 Even so, whatever one's desire may be, desirable things may
accumulate—or not, due to the absence of any underlying motive—but in
whatever way it has to do with the limbs (body), it is a state of dependence.
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(3.3.62) sisteh (abl. according to) injunction ca as well (3.3.63) samaharat
(abl. because) the whole lot 3-3-64) guna-sadharanya-Sruteh (abl. according to)
class — common quality — scripture ca (3.3.65) na_va or not tat — saha-bhava —
asruteh (gen. of) that — going along — without scripture (3.3.66) darsanat

according to view ca

8.14 This (dependence) is according to injunction as well, because the
whole lot is according to the scripture for one's particular class and their
common quality (of life); or not, being without the scripture on going along
with that (system). Indeed this (duality) is according to the Darsana.
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[(3.4.1) purusa-arthah atah sSabdat iti badarayanah (3.4.2) Sesatvat purusa-
artha-vadah yatha anyesu iti jaiminih (3.4.3) dcara-darsanat (3.4.4) tat-Sruteh
(3.4.5) samanvaya-arambhanat (3.4.6) tadvatah vidhanat (3.4.7) niyamat ca
(3.4.8) adhika-upadesat tu badarayanasya evam tat-darsanat (3.4.9) tulyam tu
darsanam (3.4.10) a-sarvatrikt (3.4.11) vibhagah Satavat; (3.4.12) adhyayana-
matravat (3.4.13) na avisesat (3.4.14) stutaye (dative) anumatih va (3.4.15)
kama-kare na ca eke (3.4.16) upamardam ca (3.4.17) ardhu-aretahsu ca sabde
hi (3.4.18) paramarsam jaiminih / acodanda ca apavadati hi (3.4.19a)
anustheyam badarayanah (As always, the proper name ends the sentence. The

commenter becomes very vocal approaching the end of the work.)

From this, (we see that) according to Badarayana the (four) human
occupations (class and quality 8.14) are according to scripture. According to
Jaimini, because of its being a remnant (secondary knowledge), the subject of
human occupations is treated in one way or another in other works, for it is his
view that the (various) behaviors are according to the scriptures on them, that
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their undertakings flow entirely from that, because of the natural order of
having that (system) and because it is the rule; but because the (Upanishadic)
teaching is that of surpassing it, that (Upanishadic) view is exactly
Bdadarayana's own, but it is equally his view that there is no division (of
injunctions) having to do with any time periods (stages)—like the hundred (?)—
or to have study alone, not giving consent (acceptance 12.7) for the (hymns of)
praise because that would be no different (than study), but not, as some say, to
do whatever one desires (see 12.13) just because it is all annihilated (anyway), in
the case of both the celibates and their testimony alike. According to Jaimini, it
is a matter of inference (well-defined 12.8). According to Badarayana it is to be
accomplished without the command portion, for he dismisses that. (See the

Mimansa Darsana.)
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(3.4.19b) samya-Sruteh (gen. belonging to) commonness — scripture 3-4-26)
vidhih injunction va alternatively dharanavat having the holding in mind (3.4.21)
stuti-matram (acc. to) praise — alone upadanat (abl. by) accepting, resigning
oneself to iti_cet to the objection ma no a-piirva-tvat (abl. because) not —
previous, old — being (3.4.22) bhava-§abdat (abl. because) becoming — testimony
ca and

8.15 To the objection that alternatively it is the injunction, belonging to the
scripture on commonness, that has the holding in mind (we teach), by giving
oneself over to praise alone; well no, because of that (Upanishadic view (8.14))
being without the old way, and because its testimony is about 'becoming'.
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(3.4.23) pariplava-arthah going around — meanings iti_cet to the objection na
viSesita-tvat (abl. because) choice (see anugrhita 9.14) — being (3.4.24) tatha in
that way eva the very ca and ekavakyata being of one voice upabandhat (abl.
because) close relation (3.4.25) atah known therefrom eva surely ca and also
agni-indhana-adi-anapeksa kindling — etc. — not a consideration (3.4.26a) sarva-
apeksa everything — regarding ca indeed
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8.16 To the objection that those (Upanishadic teachings) are just the
meanings of the pariplava; well no, because of their being the choice part, and
in that very way, being of one voice because of their close relation, and it is
also known therefrom that it is surely not just a consideration of kindling the
sacred fire and all that; it is indeed a consideration of the entire (meaning).

The Satapatha Brahmana 13.4.3 contains instructions for the "pariplava",
defined there as a ten-day cycle of performances, which was to be repeated thirty-
six times in the year of the horse sacrifice. Every day, the priest, in addition to
kindling the prescribed sacred fires, would invoke the name of one of ten
particular god-kings along with his subjects, and he would name the performance
they were to witness, which were passages from a legend, an epic, a Veda, etc.
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(3.4.26b) yajna-adi-Sruteh (abl. from) sacrifice — etc. — scripture a$vavat
(vati; like) horse 3427 $ama-dama-adi-upetah tranquility — self-control — etc.
— one who approaches a state, has entered into syat perhaps tatha in that way api
indeed tu rather / tat-vidheh (abl. because) it — injunction tat-angataya (inst. by
way of) being secondary or supplementary / tesam (gen. of, for) those things
avasSya-anustheyatvat (abl. because) "not a matter of will", a matter of necessity —
to be practiced

8.17 Indeed, perhaps in that way, one who has approached a state of
tranquility, self-control, etc., is rather like the horse from the scripture on that
(horse) sacrifice, etc.; because that (approaching) is the injunction in it, by
way of its (the sacrifice) being supplementary to that (approaching). because
of its being a matter of necessity for those things (tranquility, self-control, etc.)
to be practiced.
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(3.4.28) sarva-anna-anumatih all — food — consent, allowance, giving the go-
ahead, creating the potential ca also pranpa-atyaye (loc. in) the life breath —
lapsing, passing away, diminishing tat thus dar§anat (abl. because) that — view
(3.4.29) abadhat (abl. for) not excluded ca either [(3.4.30) api_ca smaryate; (It is
also respected as law (smrti).] (3-43+a) Sabdah testimony ca and so
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8.18 In that diminishing of breath (during meditation see YD 5.18) there is
also allowance (potential) for all food, for thus it is, according to Darsana, and
there is also the testimony of scripture, for that is not excluded either.
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(3.4.42b) bhavam asanavat tat uktam (3.4.43) bahih tu ubhayathda api /
smyrteh dcarat ca (3.4.44) svaminah phala-Sruteh iti atreyah (3.4.45) artvijyam iti
audulomih / tasmai hi parikriyate (3—4-46) sruteh ca He says that our very

existence is in having food, though in both cases—according to the law and

according to proper behavior—it is admittedly external.

(Like 4.2.20-21, The following fragment on the subject of priests getting paid
for their work seems oddly foreign to the commentator's other remarks. It may
have been displaced in the text, since it is far more consistent here, as commentary

on the author's remark about food, than where it is found in manuscripts.)

According to the Atreya priest, scripture says that such a reward ("fruit")
should come from his master. According to Audulomi, this is (instead) the
business of the Rtv-ij priest, because the scripture says he is the one to be paid

forit]
Chapter Nine
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(3.4.31Db) atah inferred about this a-kama-kare (loc. regarding, about) nothing
— as wanted — doing (3.4.32) vihitatvat (abl. because) determined, ordered, fixed —
being ca also asrama-karma life-stage — action api really 3-4-33) saha-karitve
(loc. in) together with the community — one who acts — being // na_ca though not
3-4-34) sarvatha entirely, just api certainly te those eva alone ubhaya-lingat
(abl. because) both — indicator

9.1 There is nothing to be inferred from this about just doing whatever one
desires, because really the karma of one's stage of life is also determined in
being one who acts in community, though it is certainly not just those (acts)
alone, because the indicator (body) is for both (meditation and karma).
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(3.4.35) anabhibhavam prevailing, predominant ca and // darsayati he shows
himself 3-4-36) antara (inst. through) the inner ca also api as well (re-inforces
ca) tu but / tat-drsteh abl. known from) it — directly seeing (The following
fragment had been separated from its group by the interpolation of 1.4.37-46, but
it is restored here for the sake of clarity.) (3.4.47a) saha-kari — antara-vidhih one
who acts in community (see 12.13) — inner directive paksena (inst. with) bias

9.2 And those things prevail but he (Brahman) also shows through the
inner thing as well, which is known from directly seeing it, (so) the inner
directive of the community man is taken along with his particular bias.
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(3.4.37) api_ca smaryate (3.4.38) visesa-anugrahah ca (3.4.39) atah tu
(doubled; "but though ... still") itarat jyayah lingat ca (3.4.40) tat bhitasya tu /
na atat-bhavah jaiminih / api niyama-atat ripa-abhavebhyah (3.4.41) na_ca

adhikarikam api patana-anumanat tat-ayogat (3.4.42) upapiirvam api tu eke

According to Jaimini, it (the asrama-karma 9.1) is also respected as law,
indeed favoring the particular (karma), but (he sees) from this that though the
other (the inner) is superior to the indicator, it is still that (indicator) of past
(karma), and there is no existence without it; that there is actually no such law
about things whose (physical) form does not exist, and neither would those
belong to a supreme one, for there is no sense in that, for then one must infer
his downfall. According to some, this is rather fairly close to the previous way of
thinking. (This is similar to Audulomi's point in 1.4.21.)
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(3.4.47b) trtiyam the third tadvatah (gen. for) having that vidhi-adivat having
injunctions, etc. (3.4.48) krtsna-bhavat (abl. because of) everyone — state of
mind, way of thinking tu but grhina (inst. by) householder / upasarmharah
withdrawing (3-4-49) maunavat like a monk / itaresam (gen. pl. of) others api
indeed upadesat (abl. because) the teaching
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9.3 The third thing (see 6.14) is for the one who has that (directive), having
(also) the injunctions and so on, but because of the "everyone" way of
thinking by that householder, he withdraws (later on), like a monk, indeed
because of the teaching of those others (the asramas or stages 9.1).
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(3.4.50) an-avis-kurvat not — openly, conspicuously — acting, behaving, living
anvayat (abl. for) following 3451 aihikam of this place, of the world api
though aprastuta-pratibandhe (loc. in regard to) extraneous — shutting out tat-
darsanat (abl. for) it — view (3.4.52) evam exactly mukti-phala-aniyamah
liberation — fruit — not the definition tat-avastha-avadhrteh (abl. known from) his
— circumstances — reflecting on [tat-avastha-avadhyrteh (4.1.1) avrttih asakrt-
upadesat (4.1.2) lingdt ca (4.1.3) atma iti tu upagacchati grahayanti; (According
to Jaimini?) There is returning (re-incarnation), because there is the (mortal)
indicator, and because the teaching says it is not a one-time thing, but the

"soul" enters into it and those (circumstances 9.4) make it take hold.]

9.4 For it follows from that (teaching) that though of the world, he should
not live openly, according to the Darsana on shutting out the extraneous, (but)
he knows from reflecting on his circumstances (poverty, austerity etc.) that
such is really not the definition of the fruit of liberation.
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(4.1.4) na not pratike (loc. in) the first verses na not that hi for sah he (4.1.5)
brahma-drstih Brahman — direct vision utkarsat (abl. known from) superior
(4.1.6) aditya-adi-matayah the celestials and the other gods — prayers ca and
angah subordinate upapatteh (abl. according to) evidence

9.5 He is not found in the first part (of the Dar§ana) (the one about the parts
of the horse, the three worlds, and the directions), for he is not that. From the
superior (part) we know of direct vision of Brahman, and that the prayers to
the Adityas and the others (BU ch. 3) are subordinate, according to that
evidence.
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(4.1.7) asinah sitting sambhavat (ind.) as possible 448 dhyanat (abl.
through) meditation ca and (4.1.9) acalatvam being motionless ca and apeksya
(as an ind.) to be expected, of course (4.1.10) smaranti they recite ca and 4+4+H
yatra however / eka-agrata one-pointedness tatra in that / avi§esat (abl. adv.)
without differentiating (4.1.12) a-prayanat up to the commencement tatra there
api only hi for surely drstam common knowledge

9.6 That (direct vision) is through meditation, sitting, when possible, and of
course being motionless; and however they may recite, in that (meditation)
there is one-pointedness, without differentiating (the words), for surely up to
the commencement of that, there is only common knowledge there.
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(4.1.13) tat-adhigamah that — study uttara-puirva-aghayoh (loc. dual; as it
relates to) latter — former — impurities aslesa-vinasau (dual; in) not-clinging,
letting go — destroying, annulling / tat-vyapadesat (abl. because) it — description
4114 itarasya (gen. as) other api_evam exactly like asami$lesah without
sticking together, adhering to pate (loc. to) lord, master tu but (4.1.15)

anarabdha-karye (loc. when) not begun — to be done eva tu but purve (loc. ind.)
before tat-avadheh (abl. ind. MW) that — extending only to

9.7 The study of that (common knowledge), as it relates to either the latter
or the former impurities, is either in letting go or trying to destroy
(respectively), (see YD) because the description of it is exactly the same as the
other but without clinging to a lord; but before that, having not yet begun
what is to be done, it extends only to that.
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(4.1.16) agni-hotra-adi (nom. sing. f.) private sacrifice tu but tat there

karyaya (dat. for) what is to be done eva only / tat that (correlative of yat 4.1.18)
darsanat (abl. known from) the Br.Up. (4.1.17) atah anyah api hi ekesam
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ubhayoh; For some, it comes from this (previous view), because it is quite
different than those two (41+18) yat what eva only vidyaya (inst. known by)
higher knowledge iti called (quotes) hi for (4.1.19) bhogena (inst. through)
experience tu but itare (dual acc.) the other two ksapayitva (causative from ksi,
indeclinable participle) having diminished (see Patanjali "diminshing", not
"destroying" YD 4.18, 6.3.) sampadyate (3rd p. A.) happening well, easily

9.8 But the agni oblation and the others are only for what is to be done
there, for that which is 'according to the Darsana' is known only by means of
what is called “Vidya” (higher knowledge), but that comes easily through the
experience (as well), having diminished those other two (impurities).
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(4.2.1) vak voice manasi (loc. to) mind darsanat (abl. because) this view
$abdat (abl. by) sound ca and (4.2.2) atah from this eva alone ca and sarvani all
things anu following (4.2.3) tat-manah that — reflecting pranah breath uttarat
(abl. by) latter (see 9.7) (4.2.4) sah that adhyakse (loc. within) the perceiver tat-
upagama-adibhyah (abl. known by) approaching, etc.

9.9 According to the Darsana, and by his sound, we know the voice (of
Brahman masc.) is (coupled) to the mind (representing Prakrti fem.) and from
this alone all things follow (BU 1.2.4a), and reflecting on it by the latter way
(letting go, 9.7), (a certain) breath is found within the perceiver, which is
known by approaching him (Brahman) etc.
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(4.2.5) bhiitesu (loc. when it comes to) living beings, people tat that Sruteh
(abl. according to) scripture (4.2.6) na not ekasmin (loc. where) only the one
darsayatah (dual; two) they show hi for (4.2.7) samana (fem.) female equivalent
ca indeed a-srti-upakramat (abl. for) not — path (transmigration) — undertake, set
out a-mrta-tvam no — died, gone through death — state of ca and, either anuposya
(an-upa-usya) (ind. part; having done) not, never — (upa = resemblance; near to,

sort of) — burning
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9.10 When it comes to the (many) living beings (people), that is according
to Sruti, for the two (Brahman and Prakrti) do not show where there is only
the one. Indeed she is (only) the female equivalent of him, for 4e does not set
out on that path of life, and having never completed the sort of burning away
(BU 1.4.1b), there is (for him) no state of having died either.
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(4.2.8) tada then apiteh (abl. known by) taking part sarhsara-vyapades$at (abl.
according to) course of life — description (429 siikksmam fine (details; = arbhaka
2.4) // pramanatah (tasil; known by) standard of proof ca and tatha in this way
upalabdheh (abl. according with) realization (4.2.10) / na not upamardena (inst.
by means of) trampling out (impurities (the former way 9.7) // atah therefore
4-21H=a) asya (gen. of) this, such eva only ca and upapatteh (abl. by) evidence
esah this here, the present (work)

9.11 Then (upon reflection 9.9) there is the detail known by taking part
according to this (Upanishadic) description of the course of life, and known by
the standard of proof that accords with this method of realization, not by
means of trampling out (impurities); and therefore the present (work) is
through the evidence of this (the Dar$ana, Br. Upanishad Bk. 1) alone.
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(4.2.11b) agsma heat 4242} pratisedhat (abl. coming out of) disagreement
iti_cet to the objection ma no $arirat (abl. by) relation to the body &4243)
spastah clearly perceived or discerned, distinct hi since [ekesam (4.2.14)
smaryate ca; For some, it is respected as law.] (4.2.15) tani (pl. =bhiitesu 14.3)
those pare (loc. within) supreme / tatha in that way, thus hi for aha he spoke

9.12 To the objection that there is (a certain) heat that comes from
disagreement (with this treatise); well no, since that (heat BU of 1.4.1b) is
clearly perceived by its relation to the body. Those (living beings 9.10) exist
(only) in relation to the supreme, for thus he spoke (them into being).
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(4.2.16) avibhagah (ind.) without the distribution vacanat (abl. by) his speech
42145 tat there okah dwelling / agra-jvalanam first — flaming tat-prakasita-
dvarah brought to light — means vidya-samarthyat (abl. because) knowledge,

philosophy — its being the same meaning, purpose tat-Sesa-gati-anusmrti-yogat
(abl. because) (after) it — remaining — way — following from memory — union ca

9.13 Dwelling there without that distribution (of words, beings) by his
speech, that first shining (=arcan, BU 1.2.1b) is the means by which this
(thesis) is brought to light, having the same meaning as that (Upanishadic)
knowledge, indeed because it is a union (Yoga) between the way of reciting
from memory (YD) and the way of the remaining text (Upanishad).
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(4.2.17c) harda (inst. through) internal anugrhitah favored $ata-adhikaya
(inst. by) the latter part of the hundred (adhyayas of the Satapatha Brahmana, i.e.,
the Brhadaranyaka Upanisad) (apparently not a numeral) 42348y raSmi-anusari
illumining rays of light — attending to 4249 nisi (loc. during) the night na not
the case iti_cet to the objection / na no sambandhasya yavat the extent of the
relation deha-bhavitvat (abl. by) body — being the one who enters into the state /
dars$ayati he shows ca and 431 arcis (n. acc.) light adina (ind.) at the
beginning tat then prathiteh (abl. by) extension 4-32a) vayum (acc.) air
[(4.2.20) atah ca dyane api daksine (4.2.21) yoginah prati ca smaryate 4447
smarte ca ete; [According to some, in the matter of a fee for approaching the
teacher, it is respected as law in the case of a Vedantin, as opposed to the Yogin.|

9.14 To the objection that during the night (during sleep), (your) attention
to 'illumination' through the internal way that is favored by the $atadhika
(Brhadaranyaka Upanisad) cannot be; well no, because the extent of the
relation is by his being the one who enters into that body-state, and he shows
light at the beginning (BU 1.2.1); then by extension, air (BU 1.2.3a).



Chapter Nine 63

[N NN

| STeaTefaRINTERINRA | dfedist auT: Teawd| SidanthREdigEd | SHasHEN-
forrg: | Fegda daeagd: | F AGREE Tieguu: | it | ey dargea: |

N~ ©

WWWH@H QAT EH?JI W SHITEEET) Wl a9 % ufd-
TARTER: | MWWW?&I Wﬁiﬁml -

ferta: ml Hh: Tl ATHT THONd | SR TeATd) E@W%ﬁﬁl’ﬁq
rEe: | T dQId-qucdlld\chS(*allHt Wm GUIT: |
ol oo

HedIqd g Tog: | o1 WE AT | ST AIGRUE A T Sieehed |
FIEREagy Al SEUEu: ||

[4.3.2b abdat avisesa-visesabhyam (4.3.3) taditah adhi varunah / sambandhat
(4.3.4) ativahikah tat-lingat (4.3.5) ubhaya-vyamohat / tat-siddheh (4.3.6)
vaidyutena eva / tatah tat-sruteh (4.3.7) karyam / badarih // asya gati-upapatteh
(4.3.8) visesitatvat ca (4.3.9) samipyat tu tat-vyapadesah / (4.3.10) karya-atyaye
tat-adhyaksena_saha (ind. w/inst.) atah param // abhidhanat naming, named
(4.3.11) smrteh ca (4.3.12) param jaiminih // mukhyatvat (4.3.13) darsanat ca
(4.3.14) na ca karye pratipatti abhisandhih / (4.3.15) na pratika-alambanat
nayati iti badarayanah // ubhayatha adogsat tat kratuh ca (4.3.16) visesam ca
darsayati (4.4.1) sampadya-avir-bhavah svena sabdat (4.4.2) muktah pratijiianat
(4.4.3) atma prakarapat (4.4.4) avibhagena drstatvat (4.4.5a) brahmena
jaiminih (4.4.5b) upanyasa-adibhyah (4.4.6) citi-tanmatrena tat-atmakatvat iti
audulomih // (4.4.7) evam api upanydsat pirva-bhavat avirodham badarayanah
// (4.4.8) sankalpat eva tu tat-sruteh (4.4.9) atah eva ca an-anya-adhipatih
(4.4.10) abhavam badarih // aha hi evam (4.4.11) bhavam jaiminih // vikalpa-
amananat (4.4.12) dvadasahavat ubhaya-vidham badarayanah

According to Badari, this (night illumination) is from the storm cloud;
because it is the same and yet not the same, it is lightning, (but) after Varuna.
The (idea of) subtle bodies according to one's social relation and known by the
indicator (body), arises from confusion between two things; from the proof of it,
he is only known by the lightning flash, (whereas) from the scripture of it, it is
an effect that arises from him. (Did the god make the lightning, or is the god
made up to explain the lightning? The same question applies to the body incarnate
and the belief in re-incarnation. Anyway, the commenter mistakenly takes the
author's words literally.) As for this (body), it is known by the evidence of its
mobility and from its description, which is nothing but its distinguishability from
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a neighbor. The supreme, however, is known upon the diminishing of the effect
and the perceiver along with it. According to Jaimini, the supreme (Brahman) is
also known because he is named by the smrti. According to Badarayana,
because of the superiority (of Brahman), and because it is the view (of his
school), it is not his intention either, to say it is (merely) a knowledge regarding
some effect. That (effect) does not lead, because it depends on the first
mentioned (Brahman). According to Jaimini, there is also the sacrifice, for
there is no fault with either, and it shows the particular (aspect), (that is,) what
is to be accomplished just appears right before the eyes, out of the sound that is
made by himself. Through Brahman, who is without partition, since that would
be the (mere) common knowledge, the individual in that context becomes
liberated, for that is the thesis. According to Audulomi, known by his various
explanations, it (liberation) is by means of the primal aspect (subtle elements) of
consciousness because of that being the very nature (of the individual).
According to Badardayana, known by his explanation which is exactly the same,
there is no denial because that (primal aspect) is the previously existing one.
According to Badari, it (the individual) is non-existent, but is rather something
that is only made up in the mind, (and) it is known from this alone that there is
no separate "lord". According to Jaimini, it is existent, because he spoke it.
According to Badardyana, it is known by full reflection on this uncertainty that

it is both ways, (even) having the twelve-day sacrifice.
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(4.4.12b) atah therefore (4.4.13) tanu-abhave (loc. in) body — absence
sammdhyavat having meditation / upapatteh (gen. of) evidence (4444} bhave
(loc. in) presence jagradvat having awakening (4.4.15) pradipavat having light,
treatise / avesah entering tatha in this way, thus hi because dar$ayati he shows

9.15 Therefore, having the meditation in the absence of the body, having
the awakening in the presence of that evidence, having the light of this
treatise, there is entrance into that (body) because that is how one shows
himself.
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(4.4.16) sva-apyaya-sampattyoh (loc. dual; between) merging into oneself —
accomplishing anyatara-apeksam the other (latter) of the two — consideration
avis-krtam before the eyes, openly — done hi for (4.4.17) jagat-vyapara-varjam
this world — business — excluding prakaranat (ind.) in this context asat-
nihitatvat (abl. known from) not true — laid down or aside — being (having) ca and

9.16 For between the merging into oneself and the accomplishing,
whatever is done openly is a consideration of the latter of the two. In this
context, the exclusion of the business of this world is known from having laid
aside whatever is not that truth.
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(4.4.18) pratyaksa-upadesat (abl. known from) (ibc) direct, immediate —
teaching iti_cet to the objection ma not adhikarika-mandala—stha—ukteh (abl.
known from) one staying in the circle of a master, a disciple — word (4.4.19)
vikara — a-varti modified form — (vartin ifc) not staying in ca moreover tatha in
that way hi for sthitim abiding aha declared

9.17 To the objection that it is known directly from teaching; well, it is not
something that can be known by the word of one who abides in the circle of
some master. Moreover, one does not stay in that modified form (the body
9.15), for it is in that (bodiless) way that zhis abiding has been declared.
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(4.4.20) darsayatah (pres.3rd.dual) the two show ca and evam just so, in this
way pratyaksa-anumane (dual) perception — inference (4.4.21) / bhoga-matra-
samya-lingat (abl. by) experience — mere — sameness, identity with, nothing other
than — indicator ca and (4.4.22) anavrttih without repetition $abdat (known by)
word, sound anavrttih §abdat

9.18 And it is in this way that perception and inference show themselves,
and by an indicator (body) that is nothing other than the mere experience of
it, which is known by the word (sound) that is without repetition.

End of the Brahma Sutra



